HANI HAMZA

Some Aspects of the Economic and Social Life of Ibn Taghrībirdī
Based on an Examination of His Waqfīyah
The famous Mamluk historian Abū al-Maḥāsin Yūsuf Ibn Taghrībirdī was born in
Cairo in 812/1409–10 and died in 874/1470. His works and public life have been
extensively researched and will not be dealt with here. Instead, Ibn Taghrībirdī’s
waqfīyah will be used to explore other aspects of his life. The text of the waqfīyah
is given in an appendix to this article. First an attempt will be made to determine
the location and the architectural layout of his turbah, built in the Northern
Cemetery of Cairo. We have no trace of this once “huge” turbah 1 as it has totally
disappeared. Secondly, the functions, personnel, and the maintenance cost of the
turbah foundation will be summarized. Finally the waqfīyah will also be used to
address the financial status of the founder, his family relations, and his sexuality,
subjects seldom covered by traditional contemporary sources.
The contents and the formal characteristics of the waqfīyah were summarized in
a lecture by ʿAbd al-Laṭīf Ibrāhīm at a symposium marking the 500th anniversary
of the death of Ibn Taghrībirdī in 1972. 2 Although this paper adopts a different
approach to the study of the waqfīyah, some overlap and redundancies are
unavoidable.
THE SOURCE: DESCRIPTION OF THE WAQFĪYAH DOCUMENT
The waqfīyah is housed in the National Archives in Cairo, cataloged as no. 147
and dated 14 Shaʿbān 870/1465. 3 It is a paper roll 33 cm wide and 17.20 cm
long written in black ink in legible handwriting and remains in generally good
condition except for some disintegration in the left margins.
TURBAH: A NEW INTERPRETATION
Recent research has shown that the turbah developed under the Mamluks and
functioned not only as a grave or mausoleum, as is commonly known, but also
served other purposes. 4 The turbah, in general, consisted of units such as an inner
© Middle East Documentation Center. The University of Chicago.
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The document we now have is a transcription of the original deed, but it is considered a legal
document since it was authenticated by a notary and confirmed by witnesses. See ibid., 184.
4
Hānī Ḥamzah, “Al-Turab al-Mamlūkīyah bi-Madīnat al-Qāhirah (648–923 AH/1250–1517 AD)”
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf

©2008 by the author. (Disregard notice of MEDOC copyright.) This work is made available under a Creative Commons Attribution 4.0
International license (CC-BY). Mamlūk Studies Review is an Open Access journal. See http://mamluk.uchicago.edu/msr.html for information.

140 HANI HAMZA, ASPECTS OF THE ECONOMIC AND SOCIAL LIFE OF IBN TAGHRĪBIRDĪ

court (ḥawsh), pavilion (maqsūrah), domed cube (qubbah), mosque, madrasah,
sabīl, kuttāb, loggia (maqʿad), hall (qāʿah), residential areas, and stables. All these
units were typically enclosed by a wall and entered through a portal within an
elaborate façade, which included a minaret in some cases. This architectural
setting served several expressive, socioeconomic, and religious objectives of the
patrons who came mainly from the Mamluk ranks and the civilian elite.
A study of the remains of several buildings specifically designated by their
foundation inscriptions and/or other contemporary sources as turbahs led to the
formulation of the turbah model. 5 The exact layout and functions of the existing
turbahs are subject to some confusion since many either disappeared or remain
only partially standing with no known waqfīyahs to provide descriptions. This fact
gives a particular significance to the waqfīyah of Ibn Taghrībirdī for enabling us
to know precisely the typical architectural layout of a turbah, 6 and its functions
and activities as stated by the founder himself and clearly spelled out in his
waqfīyah.
LOCATION OF THE TURBAH
According to the waqfīyah the turbah was located outside Bāb al-Naṣr on the
sultanic road (al-Darb al-Sulṭānī), the main route to Syria, in the direction of
the turbah of al-Ẓāhir Abū Saʿīd and Shaykh Kahnafush. 7 The titles and kunyah
(Ph.D. diss., Cairo University, 2004), 3–4.
5
The foundations included in this study are those of: Mankalī Bughā al-Fakhrī (unlisted monument,
ca. second quarter of the eighth/fourteenth century); Tankizbughā (Index 85, 764/1362);
Princess Tūlūbīyah (Index 80, 765/1364); Taybughā al-Ṭawīl (Index 372, 768/1366); al-Ashraf
Barsbāy (Index 121, 835/1432); al-Ashraf Īnāl (Index 158, 855–60/1451–56); Girbāsh Qāshiq
(listed as part of the complex of al-Ashraf Īnāl, 853–56/1449–1452); Barsbāy al-Bajāsī (Index
124, 860/1456); Jānibik Nāʾib Jiddah (Index 171, 869/1465); Qāytbāy (Index 95/99/100/101,
877–79/1472–74); Azdamur (Index 90, 885/1480–81); Tikīyah of Abū Sayf (Index 111, end of
ninth/fifteenth century), Azdamur min ʿAlī Bay (Index 174, 908/1502); Khayr Bik (Index 248,
908/1502–3); al-Ghūrī (Index 65, 909–10/1503–4); Qurqmās (Index 162, 911–13/1506–7). See
Index to Mohammedan Monuments in Cairo (Cairo, 1951).
6
Christel Kessler, who works on the funerary architecture of Cairo, has discussed their architectural
features, plans, the decorative scheme of their domes, and their orientation, as well as their
placement within the urban fabric of the city. However, she did not classify the turbah as a
separate building genre and limited her studies to a formal architectural analysis of religious
establishments with adjoining mausolea, mainly within the city proper. See Christel Kessler,
“Funerary Architecture within the City,” in Colloque International sur l’Histoire du Caire (1969)
(Cairo, 1972), 257–67; idem, The Carved Masonry Domes of Mediaeval Cairo (Cairo, 1976); idem,
“Mecca-Oriented Urban Architecture in Mamluk Cairo: The Madrasa-Mausoleum of Sultan
Shaʿban II,” in In Quest of an Islamic Humanism: Arabic and Islamic Studies in Memory of Mohamed
al-Nowaihli, ed. A. H. Green (Cairo, 1984), 97–108.
7
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(epithet) of the sultan are given but his name has disappeared in the damaged
margin of the document. ʿAbd al-Laṭīf Ibrāhīm assumed, obviously incorrectly,
that the deceased sultan al-Ẓāhir Abū Saʿīd Jaqmaq was meant, 8 not al-Ẓāhir Abū
Saʿīd Khushqadam, who was the reigning sultan of that time (r. 865–72/1461–67)
and bore the same title and kunyah. The latter sultan is the correct choice for two
reasons; first, the document includes a prayer for his long reign, 9 a phrase reserved
naturally for a living sultan; second, the name of the sultan is not preceded by
al-shahīd (martyr), which was customary when referring to a deceased sultan in
official papers or monumental epigraphy. Contemporary sources indicate that alẒāhir Khushqadam built a turbah/madrasah for himself at the northern part of the
Northern Cemetery, which no longer exists, 10 in a rare, if not unique, case of the
disappearance of a royal Mamluk monument under unknown circumstances.
The waqfīyah indicates that the main western façade (with the portal and the
windows) faced al-Darb al-Sulṭānī, while the opposite eastern façade (the qiblah
side) faced the desert, meaning empty space. The northern façade faced a side
road while the southern façade faced the madrasah of al-Ashraf Īnāl, which still
exists. 11 Thus we can determine with accuracy the site of the turbah as having
been north of the madrasah of Īnāl across the main road (fig. 1). It was also
near the turbah of al-Jamālī Yūsuf ibn ʿAbd al-Karīm, known as Ibn Kātib Jakam
nāẓir al-jaysh wa-al-khāṣṣ (controller of the army and privy funds), who died in
862/1458. 12 This turbah no longer exists.
PLAN AND ARCHITECTURE OF THE TURBAH
The turbah, as described in the waqfīyah, is composed of 18 units as illustrated in
the plan (fig. 2). Here is a brief description of their form and function:
1. The entrance (1) (lines 49–54):
Made of stone as part of the main western façade alongside the main road. A
typical portal with the stairs leading to the door within an arched recess, flanked
by two benches (maksalah) and two inscription bands (text not quoted).

according to other sources (d. 798/1398), had a zāwiyah built for him at the northern part of the
Northern Cemetery. See Hani Hamza, The Northern Cemetery of Cairo (Costa Mesa, CA, 2001),
25.
8
Ibrāhīm, “Waqfīyat Ibn Taghrī Birdī,” 193.
9
Dār al-Wathāʾiq al-Qawmīyah MS 147 Mamālīk, line 47.
10
Hamza, The Northern Cemetery, 16, 29.
11
Dār al-Wathāʾiq al-Qawmīyah MS 147 Mamālīk, lines 93–96.
12
Hamza, The Northern Cemetery, 16.
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2. The vestibule (dirkah) (2) (lines 55–57):
The portal leads to a vestibule which has a stone platform at its opposite side,
and two recesses/cupboards (kutbīyah) for the storage of books or other objects
topped by a window overlooking the ḥawsh (court). Two side doors lead to the
sabīl and a corridor.
3. The drinking fountain (al-sabīl) (3) (lines 58–68):
This occupies the northern corner, with two perpendicular windows overlooking
the street, making water available all day except during Ramaḍān. It has a cistern
beneath the marble flooring and is covered by a shallow dome with an attached
room for the sabīl keeper (mazamalātī).
4. The corridor (5) (lines 68–73):
An internal barrel-vaulted passage with doors leading to the kuttāb situated
over the sabīl and undefined apartments (ṭibāq) through a staircase. Another
door leads to the doorman’s (bawwāb) room (6), and two more doors lead to the
court.
5. The court (ḥawsh) (lines 73–75):
This is the internal heart of the turbah which connects the various units and
is used for charity burial as decided by the founder and the waqf superintendent
(al-nāẓir) after him.
6. The residential area (lines 75–86):
This is the largest unit of the turbah, located at the southern part and made
up of two stories. The ground floor has a large room with no windows (7), which
was not assigned any function, and four other parts all entered through doors in
the court.
The first unit consists of a passage (8) with a kitchen (9) and a lavatory (10),
both for the private use of the founder and his descendants, with a stairway to the
upper floor. This passage leads to a large apartment which consists of an inner
court (durqāʿah) (11) and then leads to an īwān (12) with shallow recesses and
cupboards. Al-Sakhāwī had mentioned in his biography of Ibn Taghrībirdī that
he kept his books and notes at his turbah; one can safely assume that they were
kept in this part of the turbah in the recesses and cupboards, although this fact is
not mentioned in the deed. Moreover, a librarian was mentioned in another part
of the waqfīyah as part of the staff. The staircase leads to an L-shaped apartment
with windows overlooking the main and side streets. This part is designated as the
private residence of the founder and whomever he chooses, then his family after
him, followed by any of the turbah staff members if no family members survive,
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as chosen by al-nāẓir. No outsider is ever allowed to reside here.
The second unit is another windowless room (khilwah) (13) with a small
apartment on top of it. The third unit has three lavatories (14) for the use of the
turbah staff and visitors and the fourth part is a stable (15) with another apartment
on top of it which was not finished at the time the waqf deed was written.
7. The side door (bāb al-sirr) (16) (lines 85–86):
This is a secondary door next to the stable leading to the side street, used for
coffins being brought for burial, and for the entry of horses or other animals to
the stable.
8. The īwān and the burial pavilion (17) (lines 86–93):
This is the most sacred part of the turbah, as usual occupying the qiblah
(eastern) side of the turbah. Built of stone, it has four underground burial chambers
(fasqīyah) and a stone floor most probably raised above the court ground level by
two steps, as is common.
The īwān consists of five arcades; the middle one contained a mihrab and was
used as a mosque for prayers. The other four arcades were not used for prayer,
since they are positioned over the four burial chambers and prayers cannot be
performed over the remains of the dead. The first fasqīyah was assigned for the
burial of the amir Qulmiṭāy ibn ʿAbd Allāh al-Isḥāqī (d. 877/1472), 13 the husband
of the founder’s niece ʿĀʾishah, his family, and his retinue. The second was
assigned to his niece ʿĀʾishah bint Jānibik al-Bashmiqdār, 14 and her descendants
and retinue. The third was assigned to another niece, Zaynab bint Ḥamzah ibn
Taghrībirdī, and her family and retinue. The fourth was reserved for the founder
himself and whomever else he chose. Following his burial, the fasqīyah was to be
locked and sealed so no one else could be buried with him afterwards. 15
One might wonder why the burial area was divided into four parts, the middle
section being assigned as a mosque by the waqfīyah. Obviously Ibn Taghrībirdī
wanted his own individual burial area as he did not have a wife or children. Each
branch of the surviving family was assigned a separate area. The arcades provided
the necessary roof or shelter customary on a fasqīyah and must have been used
for all kinds of rituals including sublimations and reading the glorious Quran for
the benefit of each individual family branch. We have to presume the nature of
those activities, since the waqfīyah assigns a function for the middle arcade only
A junior amīr ʿasharah (commander of ten soldiers). See al-Sakhāwī, Ḍawʾ, 6:224.
A low-ranking mamluk in charge of carrying the footwear of the sultan or an amir during the
prayer time or other occasions. See Ḥasan al-Bāshā, Al-Funūn al-Islāmīyah wa-al-Waẓāʾif ʿalá alAthār al-ʿArabīyah (Cairo, n.d.), 1:304.
15
Dār al-Wathāʾiq al-Qawmīyah MS 147 Mamālīk, lines 299–301.
13
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but does not mention the flanking spaces.
Conclusions about the turbah model and structure will be incomplete without
comparison to other examples. The margin of the waqfīyah of Abū Zakarīyā Ibn
ʿAbd Allāh Mūsá (chief surgeon of al-Bīmāristān al-Manṣūrī), 16 dated 871/1466
and 885/1480, 17 gives a detailed description which enables us to draw a plan of
the turbah (fig. 3). It consists of 16 units: entrance, vestibule, sabīl, stable, court,
side entrance, burial maqsūrah, mosque, residential quarters, lavatories, and a
kitchen. This plan is very similar to that of Ibn Taghrībirdī’s turbah, which has the
same units albeit arranged differently and with minor variations.
THE ORGANIZATION OF THE TURBAH AND ITS EXPENSES
Table 1 summarizes the staff appointed to the turbah and its expenses (revenue
sums are seldom mentioned precisely in a waqf deed). 18 The staff consisted of the
administrator (nāẓir), twenty persons doing various jobs, and ten young orphans
below the age of puberty. 19
The administrative functions were carried out by a staff consisting of the nāẓir
to oversee the waqf properties and the turbah, and another person simultaneously
acting as shāhid (witness) to observe and authenticate the foundation’s transactions,
and as a librarian to maintain the books and notes that the founder deposited at
the turbah. 20
The religious and educational functions were carried out by a faqīh (jurist)
who taught the young orphans at the kuttāb, two Quran readers, and ten Sufis to
carry out various tasks.
The service functions were carried out by a bawwāb or doorkeeper, a mazamalātī
or sabīl keeper, and four farrāsh/waqqād or janitors for cleaning; the waqqād
handled the lighting and illumination of the turbah.
A stipend was allocated for the education of ten young orphans. In addition the
Died in Rajab 888/1483. For his biography see al-Sakhāwī, Ḍawʾ, 10:230; Doris Behrens-Abouseif,
Fatḥ Allāh and Abū Zakariyya: Physicians Under the Mamluks (Cairo, 1987), 21–25.
17
The waqfīyah deed is housed in the National Archives in Cairo (Dār al-Wathāʾiq al-Qawmīyah),
under no. 152 Mamālīk; the margin is dated 11 Shaʿbān 872/1468.
18
The founder endowed several pieces of real estate to finance the turbah, comprising a house
in Ḥarat Burjwān in Cairo, a plot of land in Būlāq, a minor share in three plots of farmland in
Gharbīyah province, and part of a village iqṭāʿ in the Manūfīyah province. See Ibrāhīm, “Waqfīyat
Ibn Taghrī Birdī,” 201.
19
In a sense, the ten orphans were more beneficiaries of the waqfīyah than staff members. However,
in the waqfīyah they are included with the staff since they received a stipend on the condition that
they attended the lessons. They were permanent members of the turbah like all other staff, except
that they were replaced by younger boys when they reached puberty.
20
Though this is not explicitly mentioned in the waqfīyah it is mentioned by al-Sakhāwī. See alSakhāwī, Ḍawʾ, 10:308.
16
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founder allocated various sums of money to procure water and equipment for the
sabīl and maintenance of the turbah in general. 21
The total monthly salaries, according to table 1, came to 7,200 trade dirham
min al-fulūs al-judud 22 or fulūs (plural of fals, made out of copper, not silver) per
month, which is 86,400 dirhams per year. The founder also allocated 3,900
dirhams yearly for other expenses. The total outlay would have been 90,300
dirhams, which seems a large amount, especially if we consider that the average
income of a prominent scholar in a religious foundation ranged between 500 to
1,000 dirhams per month.
We can compare this with other foundations of the period. The waqfīyah of
the complex of Barsbāy, built almost thirty years earlier, as stated by Fernandes, 23
shows a total yearly expense for wages of 15,600 trade dirhams and 7,230 dirham
nuqrah (silver and copper). According to al-Maqrīzī, one dirham nuqrah equaled
20 trade dirhams in 826/1423. 24 Thus the total wages would amount to 160,200
trade dirhams per year; in addition he allocated a bread stipend of 32,100 loaves
and 10 irdabbs of wheat per year. Al-Maqrīzī also gives the price of three loaves
of bread from this period as 1 trade dirham and an irdabb of wheat as 80 trade
dirhams, 25 which made a total bread stipend of 18,700 trade dirhams per year
and a total expense of 179,900 trade dirhams per year.
The expenses of the turbah of Ibn Taghrībirdī would have been a little more
than half that of the complex of Barsbāy, which is a hefty sum if we consider that
the latter was the largest complex in the area, had a teaching function, and was
the royal foundation of one of the richest sultans of the Burji period. This is a
telling indication of how grand Ibn Taghrībirdī’s turbah must have been.
As another example, the staff of the complex of al-Ashraf Qāytbāy, which was
The staff functions, stipend, qualifications, and the various expenditure outlays were described in
lines 353 to 415 of the waqfīyah and shown in more detail in table 1. See also Ibrāhīm, “Waqfīyat
Ibn Taghrī Birdī,” 206–14.
22
Meaning “new dirham” and sometime called trade dirham. According to Schultz “this term, the
subject of modern disagreement, is best understood as the amount of copper coins necessary to
equal the value of a dirham’s worth of silver.” See Warren C. Schultz, “Mamluk Monetary History:
A Review Essay,” Mamlūk Studies Review 3 (1999): 188. For more details on the use of copper
coinage in Mamluk Egypt, see idem, “Mamluk Egyptian Copper Coinage Before 759/1357–1358:
A Preliminary Inquiry,” Mamlūk Studies Review 5 (2001): 25–43.
23
Leonor Fernandes, “Three Sufi Foundations in a 15th Century Waqfiyya,” Annales Islamologiques
17 (1981): 153–55.
24
Taqī al-Dīn Aḥmad ibn ʿAlī al-Maqrīzī, Kitāb al-Sulūk bi-Maʿrifat al-Duwal wa-al-Mulūk, vols. 1–2,
ed. Muḥammad Muṣṭafá Ziyādah (Cairo, 1958); vols. 3–4, ed. Saʿīd ʿAbd al-Fattāḥ ʿĀshūr (Cairo,
1973), 4:634.
25
Ibid.
21
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built in the same period, as summarized by Popper, 26 numbered 38 excluding the
students and the orphans of the kuttāb. Its total yearly stipend was approximately
253,200 dirhams. The stipend for the forty students was 240,000 dirhams per
year, and the stipend for the twenty orphans was 24,000 per year. In addition the
deed assigns a daily bread ration of 250 loaves, which would have cost around
65,000 dirhams per year, based on the average price of a loaf of bread in that
period, which Adam Sabra has suggested was 0.71 dirhams. 27 Thus, the total
annual salary expenses at the turbah of Qāytbāy would have been approximately
569,000 dirhams.
The complex of Qāytbāy had a madrasah which represents more than half of
the expenses, while the turbah of Ibn Taghrībirdī had no students or teaching
functions. 28 This means that the expenses of both foundations, apart from those
related to teaching, were similar, taking into consideration the relative size of
each. In addition the former is the royal foundation of the greatest sultan of the
Burji period and his complex, which still stands today, is considered to be one of
the jewels of Mamluk architecture.
FINANCIAL STATUS OF IBN TAGHRĪBIRDĪ
These facts, in addition to the large sums spent on building the turbah itself, leave
no doubt that Ibn Taghrībirdī was a rich man, but the question remains: how
did he accumulate such wealth? His father Taghrībirdī al-Atabakī 29 was a highWilliam Popper, Egypt and Syria Under the Circassian Sultans, 1382–1458 A.D.: Systematic Notes
to Ibn Taghrî Birdî’s Chronicles of Egypt, University of California Publications in Semitic Philology,
vols. 15–16 (Berkeley, 1955–1957), 16:120–21.
27
Adam Sabra, Poverty and Charity in Medieval Islam: Mamluk Egypt, 1250–1517, Cambridge Studies
in Islamic Civilization (Cambridge, 2000), 126.
28
I distinguish between two systems of education in the Mamluk period; one took place in the
kuttāb and included basic proper conduct (adab), study of the Quran, reading, and handwriting.
The teacher in this case was called muʾaddib (teacher of conduct) or faqīh (jurisprudent), and
his assistant was called ʿārif. In charitable kuttābs the students were invariably drawn from
among the poor and pre-pubescent orphans. This was not considered a formal education, but a
basic introduction to the tenets of Islam and to proper conduct. Formal education, on the other
hand, was conducted in madrasahs by qualified teachers, normally called shaykhs. The students,
called ṭalabah, were adults. The turbah of Ibn Taghrībirdī provided for a kuttāb but not for formal
education or a student stipend.
29
Jamāl al-Dīn Abū al-Maḥāsin Yūsuf Ibn Taghrībirdī, Al-Manhal al-Ṣāfī wa-al-Mustawfá baʿd alWāfī, vols. 1–2 ed. Muḥammad Muḥammad Amīn (Cairo, 1984); vol. 3 ed. Nabīl Muḥammad ʿAbd
al-ʿAzīz (Cairo, 1989); vol. 4 ed. Muḥammad Muḥammad Amīn (Cairo, 1986); vol. 5 ed. Nabīl
Muḥammad ʿAbd al-ʿAzīz (Cairo, 1987); vol. 6 ed. Muḥammad Muḥammad Amīn (Cairo, 1990);
vol. 7 ed. Muḥammad Muḥammad Amīn (Cairo, 1993); vol. 8 ed. Muḥammad Muḥammad Amīn
(Cairo, 1999); vol. 9 ed. Muḥammad Muḥammad Amīn (Cairo, 2002); vol. 10 ed. Muḥammad
Muḥammad Amīn (Cairo, 2003), 4:35.
26
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ranking state official during the turbulent reign of al-Nāṣir Faraj. Taghrībirdī died
in Damascus as viceroy of Syria in 815/1412 when his son Abū al-Maḥāsin was
only three years old. Taghrībirdī left a large fortune which was confiscated by alNāṣir Faraj and squandered in his last military campaign against rebel amirs shortly
before his murder. Nothing of this large fortune passed on to Ibn Taghrībirdī or
his family and they were left with no money or estate (as he himself testifies). 30
But we know from the waqfīyah that he had a house in Ḥarat Burjwān in Cairo, a
piece of land in Būlāq, a minor share in three plots of farmland in the Gharbīyah
province, and part of a village iqṭāʿ in the Manūfīyah province.
As one of the awlād al-nās he received a monthly salary and a stipend of fodder,
meat, and bread from the government. However, this could not have been much,
and we must look for other sources of his wealth.
Unlike many other historians, Ibn Taghrībirdī never held any administrative
or military office despite belonging to the awlād al-nās and possessing skills in
martial arts, as he and his biographers claimed. Perhaps this was because his
father died when he was very young. Ibn Taghrībirdī devoted all of his time to
scholarly work as well as playing and writing music, yet he possessed a charming
character, was generous and modest, and thus enjoyed wide social relations. 31
His father was rūmī, meaning that he most likely came from Greece or the
Balkans, and was not a Circassian like most of the Mamluk elite of the time.
The background of his mother is unknown. He spoke fluent Turkish, was well
acquainted with the manners of the elite, and moved freely within the ruling
circle.
Ibn Taghrībirdī had a network of family ties to the sultans al-Ẓāhir Barqūq
and his son al-Nāṣir Faraj and the ruling elite; the cousin of his father, Shīrīn
al-Rūmīyah, was a wife of the former sultan and the mother of the latter. 32 His
father also married a divorcee of al-Ẓāhir Barqūq, who bore him a daughter
called Shaqrah. His sister Fāṭimah was married to al-Nāṣir Faraj. 33 His other sister
ʿĀʾishah, also known as Shaqrah, was first married to a senior amir, Aqbughā alTamrazī (d. 843/1439–40), who was viceroy of Syria, and then was married to
Al-Sakhāwī, Ḍawʾ, 10:306; see also the biography written by Ibn Taghrībirdī’s friend and disciple
Aḥmad Ibn Ḥusayn al-Turkmānī, in Jamāl al-Dīn Abū al-Maḥāsin Yūsuf Ibn Taghrībirdī, Al-Nujūm
al-Zāhirah fī Mulūk Miṣr wa-al-Qāhirah, vols. 1–12 (Cairo, 1929–56); vols. 13–14 ed. Fahīm Shaltūt
(Cairo, 1970); vol. 15 ed. Ibrāhīm ʿAlī Tarkhān (Cairo, 1971); vol. 16 ed. Jamāl al-Dīn al-Shayyāl
and Fahīm Muḥammad Shaltūt (Cairo, 1972), 1:16.
31
Al-Sakhāwī, Ḍawʾ, 10:306; see also al-Turkmānī’s biography in Ibn Taghrībirdī, Al-Nujūm alZāhirah, 1:16.
32
Aḥmad Darrāj, “Nashʾat Abī Al-Maḥāsin wa-Atharuhā fī Kitābatihi lil-Tārīkh,” in Al-Muʾarrikh
Ibn Taghrī Birdī, 62.
33
Ibn Taghrībirdī, Al-Manhal al-Ṣāfī, 4:42.
30
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Sīdī 34 Khalīl, son of al-Nāṣir Faraj. 35 One of his nieces, a daughter of Shaqrah, was
married to Muḥammad, the favorite son of al-Ẓāhir Jaqmaq, who was a candidate
for the sultanate but for his untimely death in 847/1443–44. 36 The oldest sister
of Ibn Taghrībirdī, Bayram, was married to Yashbik Ibn Azdamur al-Ẓāhirī (d.
817/1414–15) when he was the viceroy of Aleppo. 37
Ibn Taghrībirdī’s status and lineage allowed him access to sultans; he went
hunting with al-Ashraf Barsbāy and accompanied him on his military campaign
against Amid in Anatolia. He was close to the court of al-Ẓāhir Jaqmaq, as he was
a friend of his son Muḥammad, the husband of Ibn Taghrībirdī’s niece, as we have
seen earlier. He attended a scholarly council held by the sultan every Friday at
the Citadel and was a close friend of al-Qāḍī Kamāl al-Dīn al-Bārizī, kātib al-sirr
al-sharīf (royal confidential secretary). 38
Though he was not close to al-Ashraf Īnāl and seldom visited the Citadel
during his reign, Ibn Taghrībirdī was still well connected to him through his close
relationship with Yūsuf ibn ʿAbd al-Karīm Kātib Jakam (d. 862/1458), who was
nāẓir al-jaysh wa-al-khāṣṣ (superintendent of the army and the privy council). He
again became close to the court of al-Ẓāhir Khushqadam and particularly close to
the most powerful amir of the time, Jānibik, nāʾib Jiddah (d. 867/1462). 39
Both al-Sakhāwī and al-Jawharī, his contemporary and rival historians, alleged
that Ibn Taghrībirdī used his origins and contacts with some of the powerful amirs
to attract financial favors, including real estate and money, from the state. In their
accounts, they also allege that he received gifts and money from members of the
elite to write favorably about them in his chronicles. 40 These accusations were
strictly denied by Ibn Taghrībirdī and his disciples. 41
We cannot, therefore, accept those claims at face value, since both historians
were professional rivals of Ibn Taghrībirdī and were notoriously jealous of him.
However, we also cannot discount the possibility that he used his connections,
34
Sīdī, singular of al-asyād, meaning the masters, is the title normally used to designate sons of
Mamluk sultans who do not succeed to the sultanic throne.
35
Marrying of widows and divorcees was very common in Mamluk society.
36
Darrāj, “Nashʾat Abī al-Maḥāsin,” 63.
37
Ibid., 64.
38
Ibid., 70.
39
Ibid., 70–71.
40
In particular they alluded to his close relationship with al-Ṣāḥib Jamāl al-Dīn Yūsuf Ibn Kātib
Jakim (d. 862/1458) and Jānibik nāʾib Jiddah (d. 867/1462). See al-Sakhāwī, Ḍawʾ, 10:306; ʿAlī
ibn Dāwūd al-Jawharī al-Ṣayrafī, Inbāʾ al-Haṣr bi-Abnāʾ al-ʿAṣr, ed. Ḥasan Ḥabashī (Cairo, 1970),
179–81.
41
Ibn Taghrībirdī, Al-Manhal al-Ṣāfī, 1:16.
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social status, and scholarly prestige to augment his wealth. 42 On the other hand
we know that he inherited an iqṭāʿ that he shared with his brother Qāsim, 43 and
it is likely that he may also have inherited reasonable sums of money from his
sister who was married to a rich qadi, 44 as well as other family members whom
he survived. 45
FAMILY RELATIONS
Ibn Taghrībirdī, following the practice of most Mamluk historians, did not write
his autobiography. What we possess of his biography focuses on his education and
works, hardly touching on his personal life. Most of the details we know about his
family are derived from the biography he wrote of his father. 46
Ibn Taghrībirdī was the youngest of ten children, all born to different mothers,
except for himself and his full sister. The boys were Qāsim (b. 798/1395–96,
d.?), Ḥamzah (b. 800/1397–98, d. 848/1444–45), Ibrāhīm (b. 808/1405–6,
d. 826/1422–23), Muḥammad (b. 800/1397–98, d. 819/1416–17) and Ismāʿīl
(b. 810/1407–8, d. 833/1429–30). The sisters were Khawānd Fāṭimah, who
was married to the sultan al-Nāṣir Faraj (b. 795/1392–93, d. 846/1442–43),
Bayram (b. 807/1404–5, d. 826/1422–23), Hājir, who was his only full sister
(b. 807/1404–5, d. 846/1442–43), and ʿĀʾishah, also called Shaqrah. She was
married to Khalīl, al-Nāṣir Faraj’s son, and her mother was a former wife of alẒāhir Barqūq. 47 As a boy, Ibn Taghrībirdī lived with his only full sister, Hājir. She
was married to the chief Shafiʿi judge, ʿAbd al-Raḥmān al-Bulqīnī (d. 824/1420–
For more detailed discussions of the properties of Ibn Taghrībirdī and the web of his social
relations, as well as his relations with the ruling elite and the sultan, see Darrāj, “Nashʾat Abī AlMaḥāsin,” 64–73.
43
Al-Jawharī, Inbāʾ al-Haṣr, 179.
44
His sister Hājir was married to ʿAbd al-Raḥmān al-Bulqīnī, who came from a rich family. It
is worth noting here that Ibn Taghrībirdī refers to his sister as karīmatī, a term used in modern
Arabic to designate a daughter, not a sister. Ibn Taghrībirdī, Al-Manhal al-Ṣāfī, 7:200.
45
In addition to the primary and secondary sources quoted above there exists a large corpus of
secondary sources dedicated to the study of Ibn Taghrībirdī’s private and public life. See Aḥmad
ʿIzzat ʿAbd al-Karīm, “Al-Muʾarrikh al-Miṣrī Jamāl al-Dīn Abū al-Maḥāsin ibn Taghrībirdī,”
in Al-Muʾarrikh Ibn Taghrī Birdī, 11–18; Maḥmūd Ismāʿīl ʿAbd al-Rāziq, “Manhaj al-Muʾarrikh
Ibn Taghrībirdī fī Kitābihi al-Nujūm al-Zāhirah,” in ibid., 107–22; Saʿīd ʿAbd al-Fattāḥ ʿĀshūr,
“Makānat Ibn Taghrībirdī bayna Muʾarrikhī Miṣr fī al-Qarn al-Tāsiʿ al-Hijrī,” in ibid., 87–106;
Aḥmad Darrāj, “La vie d’Abū’l-Maḥāsin Ibn Tagrī Birdī et son oeuvre,” Annales Islamologiques
11 (1972): 163–81; William Popper, “Abū’l-Maḥāsin Djamāl al-Dīn Yūsuf b. Taghrī Birdī,” The
Encyclopaedia of Islam, 2nd ed., 1:137–38; Gaston Wiet, “L’Historien Abul-Maḥāsin,” Bulletin de
l’Institut d’Égypte 12 (1930): 89–105.
46
Ibn Taghrībirdī, Al-Manhal al-Ṣāfī, 4:31–43.
47
Ibid., 41–42.
42
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21), who tutored young Yūsuf. This prominent judge played a major role in his
upbringing and education as attested by the historian himself. 48 Such kindness
evidently influenced the character of Ibn Taghrībirdī, for he remained grateful
and attached to his family all his life, as we can see from the waqfīyah.
By the time he drew up the waqfīyah in Shaʿbān 870/1465 all his brothers and
sisters had died except Khawānd ʿĀʾishah Shaqrah. No children or spouses were
mentioned in the waqfīyah as beneficiaries of any of its resources, which leads us
to believe that he had none. This is confirmed in line 336 of the waqfīyah where
property he owned is assigned to his “possible future” children. The waqfīyah was
written when Ibn Taghrībirdī was 58 years old and he died four years later on Dhū
al-Ḥijjah 874/1470. Ibn Taghrībirdī stopped writing his chronicles in 872/1468
after becoming very sick, and remained bedridden for the last two years of his
life. The last modification in the deed, executed only a few weeks before his
death, favored a protégé of his and does not mention a wife or children. Thus, we
can safely conclude that he died with no children or wife surviving him.
One of the important functions of the waqf system was to transmit income
to family members by allocating revenues in excess of the waqf expenses. This
surplus would normally go to the founder in his lifetime and to his descendants
upon his death. Having no children of his own, Ibn Taghrībirdī divided the
revenue surplus after his death into three equal portions; one third went to his
only surviving sister, Khawānd ʿĀʾishah Shaqrah (he did not assign a burial place
to her as she was married to Khalīl ibn al-Nāṣir Faraj and was thus entitled to a
royal burial at the khānqah of Faraj ibn Barqūq). The second third went to his
niece ʿĀʾishah, and the remaining amount was to be equally distributed among
Zayn al-Dīn Muḥammad al-Maghribī and his brother Badr al-Dīn Barakāt together
with the surviving freed slaves of Ibn Taghrībirdī. 49 Zayn al-Dīn may have been
his favorite young servant. Al-Jawharī maliciously claims that Ibn Taghrībirdī
allocated to him his entire turbah and most of its jobs and revenue at the expense
of his sisters and heirs. 50 This is a naked lie and a libel aimed at tarnishing the
reputation of Ibn Taghrībirdī by his rival, since the waqfīyah allocated to him only
a minor share of the surplus of revenues and a modest job.
The succession to the top job in the waqfīyah, nāẓir al-waqf, also shows Ibn
Taghrībirdī’s commitment and attachment to his family; after his death it would
be passed on to his niece ʿĀʾishah, then to her husband Qulmiṭāy (and their
descendants), his sister Shaqrah, his other niece Zaynab bint Ḥamzah, or their
descendants, and then to Zayn al-Dīn Muḥammad and his brother. If they were all
Ibid., 7:200.
Dār al-Wathāʾiq al-Qawmīyah MS 147 Mamālīk, lines 425–41.
50
Al-Jawharī, Inbāʾ al-Haṣr, 182.
48
49
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deceased, it would then be left to a high-ranking state official. 51
Ibn Taghrībirdī was wealthy and lived a long life by Mamluk standards, where
it was very unusual for someone of his social status and age to have no wife,
concubine, or children. The only person from outside the family of the founder
who was given a share in the surplus revenue of the turbah, and was included in
the succession to the position of al-nāẓir and exempted from some restrictions,
was the aforementioned Zayn al-Dīn Muḥammad. Al-Jawharī believed that Ibn
Taghrībirdī willed him all his property at the expense of his sisters and relatives
in violation of the inheritance rules set by the shariʿah. He referred to Zayn al-Dīn
Muḥammad as “fatāh,” meaning the boy or valet of Ibn Taghrībirdī, a term that
may carry sexual connotations in the language of the time. Can this be taken as
an indication of the sexual preference of Ibn Taghrībirdī in view of his unusual
celibacy? Given the current state of our knowledge such a possibility is sheer
conjecture; however, it is an interesting dimension that has never been addressed
before.
CONCLUSION
In conclusion, the waqfīyah of Ibn Taghrībirdī is useful for investigating several
architectural, economic, and social issues. It enables us to reconstruct an accurate
layout of the turbah, its units, and functions, which suggests the development of
the turbah from a simple mausoleum into a large complex during the Mamluk
period. The analysis of the turbah’s financial outlay is a viable indicator of the
wage levels at that time, and the financial and social status of the founder and of
the turbah inhabitants. This study has also shed light on some personal aspects
of Ibn Taghrībirdī’s life, such as his family relations, his affiliations, and his
generous and grateful disposition, and has shown the fallacy of some claims by
his envious critics. Such issues are hardly dealt with in the more formal and
politically-oriented contemporary biographies.
In conclusion, historiographers are mainly concerned with studying the
method, concepts, and literary structure used by medieval historians and schools
of historical thought. Such understanding is not possible without an analysis of
the interplay between a historian’s life, career, and the cultural currents that
shaped his literary works. 52 Understanding the life of Ibn Taghrībirdī and his social
and economic background is therefore essential for an accurate interpretation of
his historical works and their proper context. The conclusions reached here and
in similar studies can contribute to this contextualization and an independent
interpretation of his historical works.
51
52

Dār al-Wathāʾiq al-Qawmīyah MS 147 Mamālīk, lines 478–92.
R. Stephen Humphreys, Islamic History: A Framework for Inquiry (Cairo, 1992), 133–35.
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Fig. 1. Location of the turbah of Ibn Taghrībirdī and its surroundings
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Fig. 2. Plan of the turbah of Ibn Taghrībirdī
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Fig. 3. Plan of the turbah of Abū Zakarīyā Ibn ʿAbd Allāh Mūsá
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1

1

4

Job title

Mazamalātī
(sabīl keeper)

Farrāsh
(janitor)
and waqqād
(candle
lighter)

Students

1

2

3

4

150

500

300

400

Monthly
salary*

* In trade dirhams per person.

10

Number

Bawwāb
(doorman)

353–
59,
469–71

370–
77, 467

Assignments and activities: To recite the glorious Quran and dedicate the accrued blessing to the
378–84
founder, his siblings, parents, and Muslim residents of the turbah. The recitation is to be
concluded daily by supplications to the Prophet except on Tuesdays, Fridays, feasts, and
anniversaries.

Qualifications: Young orphans and children of the poor and needy to be selected by the nāẓir.

Assignments and activities: To sweep the turbah and clean its floor mats. To pick up the wilted
flowers from the graves and throw them outside the turbah. To light candles. To wash and clean
the lanterns and to light and extinguish them.

Duties: To reside at the turbah.

Assignments and activities: To wash, clean, and fumigate the cistern every year. To fill up the
357–
sabīl’s water-dispensing mechanism. To tend the sabīl’s window every morning. To keep the tools
63, 467
of the sabīl. To clean and sweep the sabīl. To clean, fumigate, and hang the sabīl jugs after filling
them with water for the benefit of the passers-by.

Duties: To reside at the turbah.

Assignments and activities: To guard the turbah, open and close its doors, keep its keys, and
remove intrusions on the façade along the sultanic highway.

Duties: To reside at the turbah and leave it only in case of necessity.

Assignments and activities

Duties and qualifications

Reference
(line #)

Table 1. The turbah organization and expenditure outlay as defined by the waqfīyah of Abū al-Maḥāsin Ibn
Taghrībirdī
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1

2

1

Faqīh (jurist)

Quran
readers

Shāhid
(notary)
and khāzin
al-kutub
(librarian)

5

6

7

200
for
each

150

300
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Assignments and activities: No special tasks are mentioned, but from the designation we can
conclude that the job of the notary is to authenticate all the financial and legal transactions of
the foundation. The librarian’s task is to look after the books and compilations of the founder.

Qualifications: Zayn al-Dīn Muḥammad al-Maghribī is assigned to this job, then his brother
al-Saʿīd Rukn al-Dīn Abū al-Barakāt, then any of their sons, or someone to act for them if they
are not of legal age or competent.

Assignments and activities: To recite collectively half of a ḥizb of the Quran after the morning
prayer at the founder’s grave and dedicate the blessing of the recitation to the Prophet, then
to the founder, his siblings, parents, and Muslim residents of the turbah. The recitation is to be
concluded by praying for the Prophet.

Duties: To memorize the Quran and never interrupt reading unless sick, traveling on
pilgrimage, or other legal excuse.

Assignments and activities: To discipline the students and teach them reading and writing,
as well as recitation of the glorious Quran daily, except on Tuesdays, Fridays, feasts, and
anniversaries.

Duties: To teach the students every day, except on Tuesdays, Fridays, feasts, and anniversaries.

392–
404

387–
91,
472–74

385–
86,
471
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Sufis

9

10

1

150

500

* In trade dirhams per person.

Nāẓir (superintendent)

8

Assignments and activities: To recite ten parts of the glorious Quran. One of the Sufis is
singled out as their shaykh, and he puts his Quran in front of him on a special kursī (stand)
presented to him by the khādim al-muṣḥaf (servant of the Quran), who is also one of the
ten Sufis. Two of them conclude the recitation by reading Sūrat al-Ikhlāṣ (sūrah 112), AlFātiḥah (opening sūrah of the Quran), and supplications, all to be dedicated to the Prophet,
his siblings, his household, and his companions, as well as to the founder, his siblings, the
turbah residents dead and living, the nāẓir, and all Muslims. One of the Sufis is to be mādiḥ
(panegyrist) of the qualities of the Prophet.

Qualifications: People of charitable and religious qualities who come to the turbah daily after
sunrise.

Assignments and activities: To utilize the foundation in legitimate activities. To disburse
the revenue to the beneficiaries holding jobs at the foundation and according to the other
expenditure outlay as specified in the waqfīyah deed. To distribute the revenue surplus as
specified in the waqfīyah deed. In general, he is charged with the administration of the turbah
and its workforce.

Qualifications: The founder himself, then his siblings by order of age, then his niece ʿĀʾishah,
wife of Qulmiṭāy, then their siblings by order of age, then Qulmiṭāy himself, then ʿĀʾishah
Shaqrah, sister of the founder, then his niece Zaynab, then al-Zaynī Muḥammad and his
brother Badr al-Dīn Muḥammad Abū al-Barakāt, then any of their siblings afterwards, then
al-Dawādār al-Thānī in Egypt, then the kātib al-sirr (confidential secretary), then the sultan or
whom he deputizes.

438–47

412–
22,
476–90
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200

Maintenance
works

Surplus

100

407–11

422–36

To repair fallen parts of the turbah or its waqf property, and to maintain its buildings. The surplus
from this expense item is to be used for procuring real estate by the nāẓir to be added to the turbah
property.
The surplus of the revenues will go to the founder during his lifetime. If he dies without siblings,
it will be divided into three equal parts. One third goes to ʿĀʾishah Shaqrah, sister of the founder;
the second third goes to his niece ʿĀʾishah, wife of Qulmiṭāy during their lifetime; the last third is
divided equally among the brothers Zayn al-Dīn and Badr al-Dīn Muḥammad Abū al-Barakāt and
the living freed slaves of the founder (but the two brothers get a double share). The share of each
of the above will go to their siblings at their deaths. If all of the above expire, the surplus goes to
the ten Sufis.

For the tools of the sabīl and the requirements of the southern īwān, such as floor mats, tools, glass,
405–6
and drinking jugs.

Clean fresh water totaling 300 rāwiyahs (water bags) in addition to the 200 rāwiyahs from the waqf
300
foundation of ʿĀʾishah, wife of Qulmiṭāy.
364–69
yearly
To fill up the cistern after its being washed, cleaned, and fumigated.

Miscellaneous

Monthly
outlay*

Fresh water

Explanation

Reference
(line #)

Expense
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TEXT OF THE WAQFĪYAH OF IBN TAGHRĪBIRDĪ
The waqfīyah is kept at the National Archives in Cairo under no. 147 and dated
14 Sha‘bān 870/1465 recto and verso. 53 It is a paper roll 33 cm wide and 17.20
m long, written in black ink in clear handwriting, and remains generally in good
condition except for some disintegration in the left margin.
The following is a transcription 54 of the microfilm copy of the waqfīyah.
The notarization sections with the standard legal formulae of attestation and
certification by the chief judges in the recto and verso or margins of the waqfīyah
have been omitted. Those notarization sections in many cases are either damaged
or illegible and are not relevant to the context of this article.
The recto of the waqfīyah consists of 25 pages, of which pages 1 to 13 and 18 to 24
are notarization sections. The verso of the waqfīyah comprises the most important
part, with brief notarization sections in the margins that are also omitted.
Recto:
 1ﺍﺷﻬﺪ ﻋﻠﻰ ﻧﻔﺴﻪ ﺍﻟﻜﺮﻳﻤﻪ ﺍﻟﻤﻘﺮ ﺍﻟﻜﺮﻳﻢ ﺍﻟﻌﺎﻝ ﺍﻟﻤﻮﻟﻮﻱ ﺍﻵﻣﺮﻱ ﺍﻟﻜﻬﻔﻲ ﺍﻟﺴﻴﺪﻱ ﺍﻟﺴﻨﺪﻱ ﺍﻹﻣﺎﻣﻲ ﺍﻟﻌﺎﻟﻤﻲ ﺍﻟﻔﺮﻳﺪﻱ
ﺍﻟﺒﻠﻴﻐﻲ ﺍﻟﺴﻠﻴﻠﻲ ﺍﻟﻌﺮﻳﻘﻲ ﺍﻟﻤﺮﺑﻰ ﺍﻟﻮﺣﺪﻯ ﺍﻟﻔﺮﻳﺪﻱ ﺍﻟﺒﻠﻴﻐﻲ ﺍﻟﻤﻔﻮﻫﻲ ﺍﻟﻨﻬﺮﻱ ﺍﻟﻐﻮﺛﻲ ﺍﻟﺤﺎﻓﻈﻲ ﺍﻟﺠﻤﺎﻟﻲ ﻧﺴﻴﺐ ﺍﻟﻤﻠﻮﻙ
ﻭﺍﻟﺴﻼﻃﻴﻦ ﻋﻤﺪﺓ ﺍﻟﻨﻘﻠﺔ ﻭﺍﻟﻤﺤﺪﺛﻴﻦ ﻣﺤﺐ ﺍﻟﻌﻠﻤﺎ ﻭﺍﻟﺼﺎﻟﺤﻴﻦ ﺃﻭﺣﺪ ﺍﻟﻌﻠﻤﺎ ﻓﻰ ﺍﻟﻌﺎﻟﻤﻴﻦ ﺃﺑﻮ ﺍﻟﻤﺤﺎﺳﻦ ﻳﻮﺳﻒ ﺑﻦ
ﻣﻮﻻﻧﺎ ﺍﻟﻤﻘﺮ ﺍﻷﺷﺮﻑ ﺍﻟﻜﺮﻳﻢ ﺍﻟﻌﺎﻝ ﺍﻟﻤﻮﻟﻮﻱ ﺍﻵﻣﺮﻱ ﺍﻟﻜﺮﻳﻤﻲ ﺍﻷﺗﺎﺑﻜﻲ ﺍﻟﺴﻴﻔﻲ ﺗﻐﺮﻱ ﺑﺮﺩﻱ ﺑﻦ ﻋﺒﺪ ﺍﷲ ﻣﻦ ﻳﺸﺒﻐﺎ
 5ﻛﺎﻓﻞ ﺍﻟﻤﻤﻠﻜﺘﻴﻦ ﺍﻟﺸﺎﻣﻴﻪ ﻭﺍﻟﺤﻠﺒﻴﻪ ﻭﺍﻟﺪﻩ ﻛﺎﻥ ﻳﻐﻤﺪﻩ ﺍﷲ ﺗﻌﺎﻟﻰ ﺑﺎﻟﺮﺣﻤﺔ ﻭﺍﻟﺮﺿﻮﺍﻥ ﻭﺃﺳﺒﻎ ﻇﻼﻟﻪ
ﺍﻟﻤﻘﺮ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺃﻋﻼﻩ ﻭﺃﺣﺴﻦ ﺇﻟﻴﻪ ﻭﺃﺳﺒﻎ ﻧﻌﻤﻪ ﻋﻠﻴﻪ ﻭﻫﻮ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺑﺎﻃﻨﻪ ﺷﻬﻮﺩﻩ ﺍﺷﻬﺎﺩﺍً
ﺍﻥ ﻭﻗﻒ ﻭﺣﺒﺲ ﻭﺃﺑﺪ ﻭﺗﺼﺪﻕ ﺑﺠﻤﻴﻊ ﺍﻟﺤﺼﺔ ﺍﻵﺗﻰ ﺫﻛﺮﻫﺎ ﻓﻴﻪ ﻓﻬﻰ ﺣﺼﺔ
ﻛﺎﻣﻠﺔ ﻣﻦ ﺃﺻﻞ ﺛﻤﺎﻥ ﺣﺼﺺ ﺷﺎﺋﻌﺎ ﺫﻟﻚ ﻓﻰ ﺃﺭﺍﺿﻰ ﻧﺎﺣﻴﺔ ﺍﻟﺤﺪﺍﺩ ﺑﺎﻟﻐﺮﺑﻴﺔ ﻭﻣﺎ ﻫﻮ ﻣﻌﺮﻭﻑ
ﺑﻬﺎ ﻭﻣﻨﺴﻮﺏ ﺇﻟﻴﻬﺎ ﻭﻳﺤﻴﻂ ﺑﻜﺎﻣﻞ ﻫﺬﻩ ﺍﻟﻨﺎﺣﻴﺔ ﻭﻳﺤﺼﺮﻫﺎ ﺣﺪﻭﺩ ﺃﺭﺑﻌﺔ ﺍﻟﺤﺪ
 10ﺍﻟﻘﺒﻠﻲ ﻳﻨﺘﻬﻲ ﺇﻟﻰ ﺃﺭﺍﺿﻰ ﻧﺎﺣﻴﺔ ﺑﺮﻣﺎ ﻭﺍﻟﺤﺪ ﺍﻟﺒﺤﺮﻱ ﻳﻨﺘﻬﻲ ﺇﻟﻰ ﺃﺭﺍﺿﻲ ﻧﺎﺣﻴﺔ ]ﺗﺮﻧﺸﻮﺍﻥ[ ﻭﺍﻟﺤﺪ
ﺍﻟﺸﺮﻗﻰ ﻳﻨﺘﻬﻰ ﺇﻟﻰ ﻧﺎﺣﻴﺔ ﺷﻔﺎ ﻭﻗﺮﻭﻥ ﻭﺍﻟﺤﺪ ﺍﻟﻐﺮﺑﻰ ﻳﻨﺘﻬﻰ ﺇﻟﻰ ﺃﺭﺽ ﻧﺎﺣﻴﺔ ﺍﻟﻨﺤﺮﺍﺭﺑﺔ ﻳﺤﺪ ﺫﻟﻚ ]؟[
ﻭﺣﻘﻮﻕ ﻭﻣﺎ ﻳﻌﺮﻑ ﺑﻪ ﻭﻳﻨﺴﺐ ﻟﻪ ﻣﻦ ﺍﻟﻤﻌﺎﻟﻢ ﻭﺍﻟﺮﺳﻮﻡ ﻭﺍﻟﻤﻨﺎﻓﻊ ﻭﺍﻟﺤﻘﻮﻕ ﺧﻼ ﻣﺎ ﻳﺴﺘﺜﻨﻰ ﺷﺮﻋﺎً ﺍﻟﻤﻌﻠﻮﻡ ]ﻓﻴﻪ[
ﻋﻨﺪ ﻣﻮﻻﻧﺎ ﺍﻟﻤﻘﺮ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺍﻋﻼﻩ ﺃﺩﺍﻡ ﺍﷲ ﺗﻌﺎﻟﻰ ﻋﻼﻩ ﺍﻟﻌﻠﻤﻲ ﺍﻟﺸﺮﻋﻲ ﺍﻟﻨﺎﻓﻲ ﻟﻠﺠﻬﺎﻟﻪ ﺫﻟﻚ ﺑﻴﺪ ﺍﻟﻤﻘﺮ ﺍﻟﻜﺮﻳﻢ ﺍﻟﻌﺎﻟﻲ
ﺍﻟﻤﻮﻟﻮﻱ ﺍﻟﺠﻤﺎﻟﻲ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺇﻟﻴﻪ ﺑﺎﻋﻼﻩ ﺃﺩﺍﻡ ﺍﷲ ﺗﻌﺎﻟﻰ ﻣﻌﺎﻟﻴﻪ ﻭﻣﻠﻜﻪ ﻭﺗﺼﺮﻓﻪ ﻭﺣﻴﺎﺯﺗﻪ ﻭﺍﺧﺘﺼﺎﺻﻪ ﺑﺬﻟﻚ ﻣﻦ
 15ﺟﻤﻠﺔ ﻣﺎ ﻫﻮ ﺟﺎﺭ ﻓﻲ ﻣﻠﻜﻪ ﺑﺎﻟﺘﺒﺎﻳﻊ ﺍﻟﺸﺮﻋﻲ ﻣﻦ ﺑﻴﺖ ﺍﻟﻤﺎﻝ ﺍﻟﻤﻌﻤﻮﺭ ﺑﻤﻘﺘﻀﻰ ﺍﻟﻤﻜﺘﻮﺏ ﺍﻟﺸﺮﻋﻲ ﺍﻟﻮﺭﻕ ﺍﻟﺤﻤﻮﻱ ﺍﻟﻤﺆﺭﺥ
ﺑﺎﻟﺘﺎﺱ]ﻉ[
ﻋﺸﺮ ﻣﻦ ﺟﻤﺎﺩﻯ ﺍﻵﺧﺮ ﺳﻨﺔ ﺗﺎﺭﻳﺨﻪ ﺍﻟﺜﺎﺑﺖ ﺍﻟﻤﺤﻜﻮﻡ ﺑﻪ ﻓﻰ ﺍﻟﺸﺮﻉ ﺍﻟﺸﺮﻳﻒ ﻓﻲ ﻣﺠﻠﺲ ﺍﻟﺤﻜﻢ ﺍﻟﻘﻀﺎﺋﻲ
ﺍﻟﺤﺎﻛﻤﻲ ﺍﻟﻌﺎﻟﻤﻲ ﺍﻟﺸﻴﺨﻲ ﺍﻷﻣﺎﻣﻲ ﺍﻟﺸﻤﺴﻲ ﺷﺮﻑ ﺍﻟﻌﻠﻤﺎ ﺃﻭﺣﺪ ﻣﻔﺘﻲ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﺑﻲ ﻋﺒﺪﺍﷲ ﻣﺤﻤﺪ ﺍﻟﺴﻨﻬﻮﺭﻱ ﺍﻟﺸﺎﻓﻌﻲ ﺧﻠﻴﻔﺔ
ﺍﻟﺤﻜﻢ ﺍﻟﻌﺰﻳﺰ ﺑﺎﻟﺪﻳﺎﺭ ﺍﻟﻤﺼﺮﻳﺔ ﺃﻋﺰﻩ ﺍﷲ ﺗﻌﺎﻟﻰ ﻭﺃﺣﺴﻦ ﺇﻟﻴﻪ ﺑﺪﻻﻟﺔ ﺇﺳﺠﺎﻟﻪ ﺍﻟﻜﺮﻳﻢ ﺍﻟﻤﺴﻄﺮ ﺑﻈﺎﻫﺮ ﺍﻟﻤﻜﺘﻮﺏ ﺍﻟﻤﺬﻛﻮﺭ
ﺍﻟﻤﺆﺭﺥ ﺑﺨﻄﻪ ﺍﻟﻜﺮﻳﻢ ﺳﺎﺩﺱ ﻋﺸﺮﻳﻦ ﻣﻦ ﺟﻤﺎﺩﻯ ﺍﻵﺧﺮﺓ ﺳﻨﻪ ﺗﺎﺭﻳﺨﻪ ﺍﻋﻼﻩ ﻣﻦ ﺳﻨﻪ ]ﻛﺬﺍ[ ﺗﺎﺭﻳﺨﻪ ﻭﺧﺼﻢ ﺑﻤﻘﺘﻀﻰ ﺫﻟﻚ
ﺍﻟﺨﺼﻢ ﺍﻟﺸﺮﻋﻲ
The document we now have is a transcription of the original deed, but it is considered a legal
document since it was authenticated by a notary and confirmed by witnesses. See n. 2 above.
54
Transcription in general follows the orthography of the original except in a few cases. Words
that are incomplete, illegible, or damaged are put between brackets.
53
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ﺑﻤﻮﺍﻓﻘﺔ ﺗﺎﺭﻳﺨﻪ ﻭﺷﻬﻮﺩﻩ ﻭﻗﻔﺎً ﺻﺤﻴﺤﺎً ﺷﺮﻋﺎً ﻭﺣﺒﺴﺎً ﺻﺮﻳﺤﺎً ﻣﺮﻋﻴﺎً ﻻ ﻳﺒﺎﻉ ﻭﻻ ﻳﻮﻫﺐ
ﻭﻻ ﻳﻮﺭﺙ ﻭﻻ ﻳﻤﻠﻚ ﻭ ﻻﻳﻨﺎﻗﻞ ﺑﻪ ﻭﻻ ﺑﺒﻌﻀﻪ ﻗﺎﺋﻤﺎً ﻋﻠﻰ ﺃﺻﻮﻟﻪ ﻣﺤﻔﻮﻇﺎ ﻋﻠﻰ ﺷﺮﻭﻃﻪ ﺍﻟﺘﻰ ﺗﺬﻛﺮ ﻓﻴﻪ
ﺃﻧﺸﺄ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺃﻋﻼﻩ ﺃﺩﺍﻡ ﺍﷲ ﻋﺰﻩ ﻭﻋﻼﻩ ﻭﻗﻔﻪ ﻫﺬﺍ ﻋﻠﻰ ﻣﺎ ﻳﺄﺗﻰ ﺫﻛﺮﻩ ﻣﻔﺼﻼ
ﻭﺷﺮﺣﻪ ﻣﺒﻴﻨﺎً ﻋﻠﻰ ﺃﻥ ﺍﻟﻨﺎﻇﺮ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻮﻗﻒ ﻭﺍﻟﻤﺘﻮﻟﻰ ﻋﻠﻴﻪ ﻳﺴﺘﻐﻞ ﺍﻟﺤﺼﻪ ﺍﻟﻤﻮﻗﻮﻓﻪ ﺃﻋﻼﻩ ﺑﺄﻧﻮﺍﻉ
ﺍﻻﺳﺘﻐﻼﻝ ﺍﻟﺸﺮﻋﻲ ﻭﻳﺒﺪﺃ ﻣﻦ ﺭﻳﻊ ﺫﻟﻚ ﺑﺈﺻﻼﺡ ﺃﺭﺍﺿﻴﻬﺎ ﻭﺟﺴﻮﺭﻫﺎ ﻭﻣﺎ ﻳﻌﻮﺩ ﻧﻔﻌﻪ ﻋﻠﻰ ﺍﻟﺤﺼﺔ ﺍﻟﻤﻮﻗﻮﻓﺔ ﺃﻋﻼﻩ
ﻭﺍﻟﻔﺎﺿﻞ ﻣﻦ ﺫﻟﻚ ﻳﻀﻴﻔﻪ ﺍﻟﻨﺎﻇﺮ ﺍﻟﺸﺮﻋﻲ ﻋﻠﻰ ﺍﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﻋﻠﻰ ﺭﻳﻊ ﺍﻟﻤﻮﻗﻮﻑ ]؟[ ﻭﻳﺼﺮﻑ ﺫﻟﻚ
ﻋﻠﻰ ﺣﻜﻢ ﺍﻟﻤﺼﺎﺭﻑ ﺍﻟﻤﻌﻴﻨﺔ ﺑﺎﻃﻨﻪ ﻓﻰ ﻣﺼﺎﻟﺢ ﺍﻟﺘﺮﺑﻪ ﺍﻟﻤﻮﻗﻮﻓﻪ ﺑﺎﻃﻨﻪ ﻭﺃﺭﺑﺎﺏ ﺍﻟﺠﻮﺍﻣﻚ ﻭﺍﻟﻮﻇﺎﺋﻒ
ﻭﻋﻠﻰ ﺍﻟﺼﻬﺮﻳﺞ ﻭﺍﻷﻳﺘﺎﻡ ﻭﺍﻟﻘﺮﺍء ﻭﺍﻟﻜﺴﻮﺓ ﻭﺛﻤﻦ ﺍﻟﺨﺒﺰ ﻭﺍﻟﻌﺘﻘﺎ ﻭﺃﻭﻻﺩ ﻃﺮﻑ ﺍﻟﺰﻳﻨﻲ ﺯﻳﻦ ﺍﻟﺪﻳﻦ ﻣﺤﻤﺪ ﻭﺃﺧﻴﻪ ﺃﺑﻲ ﺍﻟﺒﺮﻛﺎﺕ
ﻭﻣﻦ ﺫﻛﺮ ﺇﺳﻤﻪ ﺑﺎﻃﻨﻪ ﻭﻣﺎ ﻋﻴﻨﻪ ﻟﻠﺼﻮﻓﻴﻪ ﻭﺷﻴﺨﻬﻢ ﻋﻠﻰ ﺍﻟﺤﻜﻢ ﺍﻟﻤﻘﺮ ﺑﺎﻃﻨﻪ ﻭﺍﻟﺸﺮﻁ ﻭﺍﻟﺘﺮﺗﻴﺐ ﺍﻟﻤﻘﺮ ﺑﺎﻃﻨﻪ ﻣﻦ ﻣﺼﺎﺭﻑ ﺫﻟﻚ
ﻟﻤﻦ ﻋﻦ ﻟﻪ ﺍﻟﺼﺮﻑ ﺍﻟﻤﻘﺮ ﺑﺎﻃﻨﻪ ﻣﻦ ﺍﻟﻔﻘﺮﺍء ﻭﺍﻟﻤﺴﺎﻛﻴﻦ ﻋﻠﻰ ﺍﻟﻨﺺ ﺍﻟﻤﺒﻴﻦ ﺑﺎﻃﻨﻪ ﻳﺠﺮﻯ ﺍﻟﺤﺎﻝ ﻓﻰ ﺍﷲ ﻛﺬﻟﻚ ﺃﺑﺪ ﺍﻵﺑﺪﻳﻦ
ﻭﺩﻫﺮ ﺍﻟﺪﺍﻫﺮﻳﻦ ﺣﺘﻰ ﻳﺮﺙ ﺍﷲ ﺟﻼ ﺟﻼﻟﻪ ﻭﺗﻌﺪﺩﺕ ﺃﺳﻤﺎﺅﻩ ﺍﻷﺭﺽ ﻭﻣﻦ ﻋﻠﻴﻬﺎ ﻭﻫﻮ ﺧﻴﺮ ﺍﻟﻮﺍﺭﺛﻴﻦ
ﻭﺷﺮﻁ ﻣﻮﻻﻧﺎ ﺍﻟﻤﻘﺮ ﺍﻟﺠﻤﺎﻟﻲ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺍﻟﻤﺬﻛﻮﺭ ّ
ﻭﻗﺎﻩ ﺍﷲ ﻛﻞ ﻣﺤﺬﻭﺭ ﻓﻰ ﻭﻗﻔﻪ
ﻫﺬﺍ ﻧﻈﻴﺮ ﺍﻟﻤﺸﺮﻭﻁ ﺍﻟﻤﻌﻴﻨﻪ ﺑﺎﻃﻨﻪ ﻋﻠﻰ ﺍﻟﻨﺺ ﺍﻟﻤﻌﻴﻦ ﺑﺎﻃﻨﻪ ﻣﻦ ﺍﺷﺘﺮﺍﻁ ﺍﻟﻨﻈﺮ ﻭﻏﻴﺮﻩ ﻭﺃﻥ ﻳﺰﻳﺪ ﻓﻰ ﻭﻗﻔﻪ
ﻫﺬﺍ ﻣﺎ ﻳﺮﻯ ﺯﻳﺎﺩﺗﻪ ﻭﺗﻐﻴﻴﺮ ﻣﻨﻪ ﻣﺎ ﻳﺮﻯ ﺗﻐﺒﻴﺮﻩ ﻭﻳﻨﻘﺺ ﻣﻨﻪ ﻣﺎ ﻳﺸﺎء ﻭﻳﺪﺧﻞ ﻓﻴﻪ ﻣﻦ ﻳﺸﺎء ﻭﻳﺨﺮﺝ ﻣﻨﻪ ﻣﻦ
ﺃﺭﺍﺩ ﻭﻳﺸﺘﺮﻁ ﻣﻦ ﺍﻟﺸﺮﻭﻁ ﺍﻟﻤﺨﺎﻟﻔﺔ ﻟﺬﻟﻚ ﻣﺎ ﻳﺮﻯ ﺇﺷﺘﺮﺍﻃﻪ ﻭﻳﺮﺟﻊ ﻓﻴﻪ ﺑﻤﺎ ﺃﺣﺐ ﻳﻔﻌﻞ ﺫﻟﻚ ﻛﻠﻤﺎ
ﺑﺪﺍ ﻟﻪ ﻻ ﻳﺘﻘﻴﺪ ﺫﻟﻚ ﺑﻮﻗﺖ ﻭﻻ ﺃﻭﺍﻥ ﻭﻻ ﺣﻴﻦ ﻭﻻ ﺯﻣﺎﻥ ﻭﺃﺻﻞ ﺍﻟﻮﻗﻒ ﺑﺎﻕ ﻋﻠﻰ ﺣﻜﻤﻪ ﻭﻟﻴﺲ ﻷﺣﺪ
ﻣﻦ ﺑﻌﺪﻩ ﻓﻌﻞ ﻏﻴﺮﻩ ﺷﻰء ﻣﻦ ﺫﻟﻚ ﻓﻘﺪ ﺗﻢ ﻫﺬﺍ ﺍﻟﻮﻗﻒ ﻭﻟﺰﻡ ﻭﻧﻔﺬ ﺣﻜﻤﻪ ﻭﺃﻧﺒﺮﻡ
ﻭﺻﺎﺭ ﺫﻟﻚ ﻭﻗﻔﺎً ﺷﺮﻋﺎً ﻭﺣﺒﺴﺎ ﻣﺮﻋﻴﺎ ﻣﺤﺮﻣﺎ ﻣﺤﺮﻣﺎﺕ ﺍﷲ ﺍﻷﻛﻴﺪﻩ ﻣﺪﻓﻮﻋﺎً ﻋﻨﻪ
ﺑﻘﻮﺓ ﺍﷲ ﺍﻟﺸﺪﻳﺪﺓ ﻓﻤﻦ ﺑ ّﺪﻟﻪ ﺑﻌﺪ ﻣﺎ ﺳﻤﻌﻪ ﻓﺈﻧﻤﺎ ﺇﺛﻤﻪ ﻋﻠﻰ ﺍﻟﺬﻳﻦ ﻳﺒﺪﻟﻮﻧﻪ ﺍﻥ ﺍﷲ ﺳﻤﻴﻊ ﻋﻠﻴﻢ ﻭﺭﻓﻊ
ﻣﻮﻻﻧﺎ ﻭﺳﻴﺪﻧﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺴﻤﻰ ﺃﻋﻼﻩ ﺃﺩﺍﻡ ﺍﷲ ﻋﻼﻩ ﻋﻦ ﺍﻟﺤﺼﺔ ﺍﻟﻤﻮﻗﻮﻣﻪ ﻳﺪ ﻣﻠﻜﻪ ﻭﺣﻴﺎﺯﺗﻪ
ﻭﻭﺿﻊ ﻋﻠﻰ ]؟[ ﻭﻻﻳﺘﻪ ﻭﺃﺷﻬﺪ ﻋﻠﻰ ﻧﻔﺴﻪ ﺍﻟﻜﺮﻳﻤﺔ ﺑﺎﷲ ﻭﻫﻮ ﺑﺤﺎﻝ ﺍﻟﺼﺤﺔ ﻭﺍﻟﺴﻼﻣﻪ ﻭﺑﺎﻟﺘﻮﻛﻴﻞ ﻓﻰ
ﺛﺒﻮﺕ ﺫﻟﻚ ﻭﻃﻠﺐ ﺍﻟﺤﻜﻢ ﺑﻪ ﻭﺳﺆﺍﻟﻪ ﺍﺷﻬﺎﺩ ﻭﺍﺑﺪﺍ ﺍﻟﺪﺍﻓﻊ ﻭﺗﻘﻴﻪ ﺗﻮﻛﻴﻼ ﺑﻤﺎ ﻓﻲ ﺫﻟﻚ ﻓﻰ ﺍﻟﻴﻮﻡ ﺍﻟﻤﺒﺎﺭﻙ
ﺍﻟﺜﺎﻣﻦ ﻭﺍﻟﻌﺸﺮﻳﻦ ﻣﻦ ﺟﻤﺎﺩﻯ ﺍﻵﺧﺮ ﺍﻟﻤﺒﺎﺭﻙ ﺳﻨﻪ ﺍﺣﺪﻯ ﻭﺳﺒﻌﻴﻦ ﻭﺛﻤﺎﻧﻤﺎﺋﻪ ]ﻭﻣﺎ ﻟﻮ ﻳﻌﻤﻠﻮ ﻛﻞ[
]ﻇﻬﺮ ﺍﻟﺤﺠﺔ–ﺃﻭﻝ ﺃﺣﺪ ﻭﺍﺭﺑﻌﻮﻥ ﺳﻄﺮﺍً ﻏﻴﺮ ﻣﻘﺮﻭءﺓ[

)Verso: (first 41 lines are illegible
 42ﻭﺻﺎﺭ ﻣﺎ ﻧﺒﻪ ﻋﻠﻰ ﺇﻳﻘﺎﻓﻪ ﺃﻋﻼﻩ ﻭﻗﻔﺎً ﻋﻠﻰ ﻣﺎ ﻳﺄﺗﻲ ﺫﻛﺮﻩ ﻓﻴﻪ ﻭﻣﻦ ﺫﻟﻚ ﺟﻤﻴﻊ ﻣﺎ
ﺃﻧﺸﺄﻩ ﻭﻋﻤﺮﻩ ﻭ ﻣﻦ ﻣﺎ ﻭﺻﻠﺖ ﺣﺎﻟﻪ ﺇﻟﻰ ﺃﻥ ﺻﺎﺭ ﻋﻠﻰ ﺍﻟﺼﻔﺔ ﺍﻵﺗﻲ ﺫﻛﺮﻫﺎ ﻭﻣﺎ ﻫﻮ ﺟﻤﻴﻊ
ﺍﻟﻤﻜﺎﻥ ﺍﻟﻜﺎﺋﻦ ﻇﺎﻫﺮ ﺍﻟﻘﺎﻫﺮﺓ ﺍﻟﻤﺤﺮﻭﺳﺔ ﺧﺎﺭﺝ ﺑﺎﺏ ﺍﻟﻨﺼﺮ ﺑﺎﻟﺼﺤﺮﺍ ﺑﺎﻟﻘﺮﺏ ﻣﻦ ﺗﺮﺑﺔ
 45ﺍﻟﺠﻤﺎﻟﻲ ﻧﺎﻇﺮ ﺍﻟﺠﻴﻮﺵ ﺍﻟﻤﻨﺼﻮﺭﺓ ﻭﺍﻟﺨﻮﺍﺹ ﺍﻟﺸﺮﻳﻔﺔ ﻛﺎﻥ ﺗﻐﻤﺪﻩ ﺍﷲ ﺗﻌﺎﻟﻰ ﺑﺮﺣﻤﺘﻪ ]ﻋﻠﻰ ﺍﻟﺪﺭﺏ[
ﺍﻟﺴﻠﻄﺎﻧﻲ ﻃﺎﻟﺒﺎ ﺗﺮﺑﻪ ﻣﻮﻻﻧﺎ ﺍﻟﺴﻠﻄﺎﻥ ﺍﻹﻣﺎﻡ ﺍﻷﻋﻈﻢ ﺍﻟﻤﺎﻟﻚ ﺍﻟﻤﻠﻚ ﺍﻟﻈﺎﻫﺮ ﺃﺑﻲ ﺳﻌﻴﺪ ]ﺧﺸﻘﺪﻡ[
ﺧﻠﺪ ﺍﷲ ﻣﻠﻜﻪ ﻭﺳﻠﻄﺎﻧﻪ ﻭﺗﺮﺑﺔ ﺍﻟﻤﺮﺣﻮﻡ ﺍﻟﺸﻴﺦ ﻛﻬﻨﻔﻮﺵ ﻭﻏﻴﺮ ﺫﻟﻚ ][. . .
ﺑﺪﻻﻟﺔ ﺍﻟﻤﺸﺎﻫﺪﺓ ﻋﻠﻰ ﻭﺍﺟﻬﺎﺕ ﺃﺭﺑﻊ ﻣﺒﻨﻴﺎﺕ ﺑﺎﻟﺤﺠﺮ ﺍﻟﻔﺺ ﺍﻟﻨﺤﻴﺖ ﺃﺣﺪﻫﺎ ﺑﺎﻟﺤﺪ ﺍﻟﺒﺤﺮﻱ
ﻭﻫﻲ ﺍﻟﺘﻲ ﻋﻠﻰ ﻣﻤﺮ ﺍﻟﺴﺎﻟﻚ ﺑﻬﺎ ]ﺑﺎﺏ[ ﻣﺮﺑﻊ ﻳﺼﺎﺭ ﺇﻟﻴﻪ ﻣﻦ ﺳﻠﻢ ﺩﺭﺝ ﻗﺼﻴﺮ ﻭﺑﺴﻄﻪ ﺑﻬﺎ ]ﻣﺴﺘﻄﺒﺘﺎﻥ[
 50ﻳﻤﻨﻪ ﻭﻳﺴﺮﻩ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻤﺎ ﺍﻟﺒﺎﺏ ﺍﻟﻤﺬﻛﻮﺭ ﻳﻌﻠﻮ ﺍﻟﻤﺴﻄﺒﺘﺎﻥ ﻣﻜﺘﻮﺏ ﻃﺮﺍﺯ ][. . .
] . . .ﻕ[ ﺑﺎﻟﺬﻫﺐ ﻭﺍﻷﺯﻭﺭﺩ ﻭﻳﻌﻠﻮ ﺍﻟﺒﺎﺏ ﺍﻟﻤﺬﻛﻮﺭ ﻭﺍﺟﻬﻪ ﻣﺼﻮﻗﻪ ﺑﻄﺮﺍﺯ ][. . .
ﻣﻌﻘﻮﺩ ﻭﺍﺟﻬﻪ ﺍﻟﺒﺎﺏ ﺑﺎﻟﺤﺠﺮ ﺍﻟﻨﺤﻴﺖ ﺍﻟﻤﻠﻮﻥ ﺍﻟﻤﻨﻌﻢ ﺑﻪ ﻋﻘﺪ ﺣﺠﺮ ﻣﻘﺮﻧﺺ ﺑﻄﺮﺍﺯ ][. . .
ﻭﺑﺎﻟﻮﺍﺟﻬﻪ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺷﺒﺎﻙ ﺣﺪﻳﺪ ﻣﻌﺪ ﻟﻠﺴﺒﻴﻞ ﺍﻵﺗﻲ ﻭﺻﻔﻪ ﻓﻴﻪ ﻳﻐﻠﻖ ﻋﻠﻰ ﺍﻟﺒﺎﺏ
ﺍﻟﻤﺬﻛﻮﺭ ﻓﺮﺩﺓ ﺑﺎﺏ ﺧﺸﺒﺎً ﻣﺼﻔﺢ ﺑﺎﻟﺠﻤﻴﺰ ﻭﺍﻟﻤﺴﻤﺎﺭ ﺍﻟﻤﻔﻠﺲ ﻳﺪﺧﻞ ﻣﻦ ﺍﻟﺒﺎﺏ ﺍﻟﻤﺬﻛﻮﺭ ]ﺇﻟﻰ[
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf
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ﺩﺭﻛﺎﺓ ﻣﺘﺴﻌﺔ ﺑﺼﺪﺭﻫﺎ ﻣﺼﻄﺒﺔ ﺧﻠﻮﺓ ﻋﻠﻮ ﻣﻔﺮﻭﺵ ﺃﺭﺿﻬﺎ ﻭ ﺃﺭﺽ ﺍﻟﺪﺭﻛﺎﺓ ]ﺑﺎﻟﺤﺠﺮ[
ﺍﻟﻜﺪﺍﻥ ﺑﺎﻟﻤﺴﻄﺒﻪ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻛﺘﺒﻴﺎﺕ ﺃﺭﺑﻌﻪ ﻳﻤﻨﺔ ﻭﻳﺴﺮﺓ ﻭﺑﺼﺪﺭﻫﺎ ﻃﺎﻕ ][. . .
ﺧﺸﺒﺎ ﻣﻄﻠﺔ ﻋﻠﻰ ﺍﻟﺤﻮﺵ ﺍﻵﺗﻲ ﺫﻛﺮﻩ ﻓﻴﻪ ﻳﻐﻠﻖ ﻋﻠﻴﻬﺎ ﻓﺮﺩﻩ ﺑﺎﺏ ﺧﺸﺐ ﻭﺑﺎﻟﺪﺭﻛﺎﺓ ﺍﻟﻤﺬﻛﻮﺭﺓ ]ﺑﺎﺑﺎﻥ[
ﺍﺣﺪﻫﻤﺎ ﻳﺼﺎﺭ ﺍﻟﻴﻪ ﻣﻦ ﺩﺭﺝ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻲ ﺍﻟﺴﺒﻴﻞ ﺍﻟﻤﻌﺪ ﻟﺘﺴﺒﻴﻞ ﺍﻟﻤﺎء ﻋﻠﻮ ﺍﻟﺼﻬﺮﻳﺞ
ﺍﻟﻤﺒﻨﻲ ﻓﻲ ﺗﺨﻮﻡ ﺍﻷﺭﺽ ﺍﻟﻤﻌﺪ ﻟﺨﺰﻥ ﺍﻟﻤﺎء ﺍﻟﺤﻠﻮ ﺑﺮﺳﻢ ﺗﺴﺒﻴﻠﻪ ﺍﻟﺬﻱ ﺃﻧﺸﺄﻩ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺍﻟﻴﻪ
ﺃﻋﻼﻩ ﻣﻊ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻳﺸﻤﻞ ﺍﻟﺴﺒﻴﻞ ﺍﻟﻤﺬﻛﻮﺭ ﻋﻠﻰ ﺷﺒﺎﻛﻴﻦ ﺍﺣﺪﻫﻤﺎ ﺑﺎﻟﻮﺍﺟﻬﺔ ﺍﻟﻤﻘﺪﻡ ﺫﻛﺮﻫﺎ
ﻭﺍﻟﺜﺎﻧﻴﻪ ﺑﺎﻟﺤﺪ ﺍﻟﺸﺮﻗﻲ ﻛﻞ ﻣﻦ ﺍﻟﺸﺒﺎﻛﻴﻦ ﻣﻌﺪ ﻟﺘﺴﺒﻴﻞ ﺍﻟﻤﺎء ﻋﻠﻰ ﺍﻟﻤﺎﺭ ﻣﻦ ﺍﻟﺠﻬﺘﻴﻦ ﺍﻟﻤﺬﻛﻮﺭﺗﻴﻦ
ﻓﻲ ﺍﻷﻭﻗﺎﺕ ﺍﻵﺗﻲ ﺫﻛﺮﻫﺎ ﻓﻴﻪ ﻋﻠﻰ ﻛﻞ ﻣﻨﻬﻤﺎ ﻓﺮﺩﻩ ﺑﺎﺏ ﺧﺸﺐ ﻣﻌﻘﻮﺩ ﻋﻠﻮ ﺍﻟﺴﺒﻴﻞ ﺍﻟﻤﺬﻛﻮﺭ ﺑﺎﻟﺤﺠﺮ
ﺍﻟﻔﺺ ﺍﻟﻨﺤﻴﺖ ﻗﺒﻪ ﻣﻔﺮﻭﺵ ﺃﺭﺿﻪ ﺑﺎﻟﺮﺧﺎﻡ ﺍﻟﻤﻠﻮﻥ ﻭﺑﺄﺭﺿﻪ ﺧﺮﺯﻩ ﺭﺧﺎﻣﺎً ﻣﺮﻛﺒﻪ ﻋﻠﻰ ﻓﻮﺓ
ﺍﻟﺼﻬﺮﻳﺞ ﺍﻟﻤﻘﺪﻡ ﺫﻛﺮﻩ ﻭﻳﺼﺪﺭ ﺍﻟﺴﺒﻴﻞ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﺍﻟﺤﺪ ﺍﻟﻘﺒﻠﻲ ﺑﺎﺑﺎﻥ ﻋﻠﻰ ﻛﻞ ﻣﻨﻬﻤﺎ ﻓﺮﺩﺓ ][. . .
ﻳﻨﺰﻝ ﻣﻦ ﺃﺣﺪﻫﻤﺎ ﺑﺪﺭﺝ ﺇﻟﻰ ﻓﻀﺎ ﺍﻟﺘﺮﺑﺔ ﺍﻵﺗﻲ ﻭﺻﻔﻬﺎ ﻓﻴﻪ ﻭﺍﻟﺜﺎﻧﻲ ﻳﺪﺧﻞ ﻣﻨﻪ ﺇﻟﻰ ﺧﻠﻮﺓ
ﻛﺒﻴﺮﻩ ﻋﻠﻮ ﺧﻠﻮﻩ ﻣﻦ ﺣﻘﻮﻕ ﺍﻟﺤﻮﺵ ﺍﻵﺗﻲ ﺫﻛﺮﻩ ﻓﻴﻪ ﺃﻋﺪﻫﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻓﻴﻪ ﻟﻤﻦ ﻳﻜﻮﻥ
ﻣﺰﻣﻼﺗﻴﺎ ﺑﺎﻟﺴﺒﻴﻞ ﺍﻟﻤﺬﻛﻮﺭ ﻟﺨﺰﻥ ﺁﻟﻪ ﺍﻟﺘﺴﺒﻴﻞ ﻋﻠﻰ ﺍﻟﻌﺎﺩﺓ ﻭﺍﻟﺒﺎﺏ ﺍﻟﺜﺎﻧﻲ ﻓﻲ ]ﺍﻟﺪﺭﻛﺎﺓ[
ﺍﻟﻤﺬﻛﻮﺭﺓ ﻋﻠﻰ ﻳﻤﻨﺔ ﺍﻟﺪﺍﺧﻞ ﻣﻨﻪ ﺩﻫﻠﻴﺰ ﻣﺴﺘﻄﻴﻞ ﻣﺘﺴﻊ ﺍﻟﻔﻨﺎ ﻣﻌﻘﻮﺩ
ﺑﺎﻟﺤﺠﺮ ﻋﻠﻰ ﻳﻤﻨﻪ ﺍﻟﺪﺍﺧﻞ ﺑﺎﺏ ﻣﻌﻘﻮﺩ ﻟﻄﻴﻒ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﺳﻠﻢ ﻳﺼﻌﺪ ﻣﻦ ﻋﻠﻴﻪ ﺍﻟﻰ ﻋﻠﻮ ﺍﻟﺴﺒﻴﻞ
ﺍﻟﻤﻘﺪﻡ ﺫﻛﺮﻩ ﺃﻋﻼﻩ ﻭﻫﻮ ﻣﻜﺘﺐ ﺑﺮﺳﻢ ﺗﻌﻠﻴﻢ ﺍﻟﺼﺒﻴﺎﻥ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ ﺫﻭ ﻭﺟﻬﺘﻴﻦ ﺃﺣﺪﻫﻤﺎ ﺑﻄﺎﻗﺎﺕ
ﻭﺍﻟﺜﺎﻧﻲ ﺑﺪﺭﺍﺑﺰﻳﻦ ﻭﻳﺘﻮﺻﻞ ﻣﻦ ﺍﻟﺴﻠﻢ ﺍﻟﻤﺬﻛﻮﺭ ﺇﻟﻰ ﺣﻘﻮﻕ ﻭﻃﺒﺎﻕ ﻳﻨﺘﻔﻊ ﺑﻬﺎ ﻭﺑﺎﻟﺪﻫﻠﻴﺰ ﺍﻟﻤﺬﻛﻮﺭ
ﺑﺎﺏ ﻟﻄﻴﻒ ﻣﻌﻘﻮﺩ ﻳﺪﺧﻞ ﻣﻨﻪ ﺇﻟﻰ ﺧﻠﻮﺓ ﻣﺘﺴﻌﺔ ﺑﺮﺳﻢ ﺳﻜﻦ ﺑﻮﺍﺏ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﺧﺰﻥ
ﺍﻟﺘﻲ ﺑﺄﻗﺼﻲ ﺍﻟﺪﻫﻠﻴﺰ ﺍﻟﻤﺬﻛﻮﺭ ﺩﺭﺟﺎﻥ ﻳﻨﺰﻝ ﻣﻨﻬﻤﺎ ﻟﻠﺤﻮﺵ ﺍﻟﻜﺒﻴﺮ ﻭﻫﻮ ﻓﻀﺎ ﺍﻟﺘﺮﺑﺔ ][. . .
ﺃﻋﺪﻫﺎ ﺍﻟﻮﺍﻗﻒ ﻟﻤﻮﺍﺭﺍﺕ ﺍﻷﻣﻮﺍﺕ ﻋﻠﻰ ﻣﺎ ﻳﺄﺗﻲ ﺑﻴﺎﻧﻪ ﻓﻴﻪ ﻭﻳﺠﺎﻭﺭ ﺁﺧﺮ ﺍﻟﺪﻫﻠﻴﺰ ﺍﻟﻤﺬﻛﻮﺭ ﻣﻦ ﺩﺍﺧﻞ
ﺍﻟﺤﻮﺵ ﺍﻟﻤﺬﻛﻮﺭ ﻋﻠﻰ ﻳﻤﻴﻨﻪ ﺑﺎﺏ ﻣﻌﻘﻮﺩ ﻟﻄﻴﻒ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﺧﻠﻮﺓ ﻛﺒﻴﺮﺓ ﻣﺘﺴﻌﺔ ﻳﻌﻠﻮﻫﺎ
ﻣﻨﺎﻓﻊ ﻭﻃﺒﺎﻕ ﻭﻏﻴﺮ ﺫﻟﻚ ﻭ ﺑﻔﻀﺎ ﺍﻟﺘﺮﺑﺔ ﻓﻲ ﺍﻟﺤﺪ ﺍﻟﻐﺮﺑﻲ ﺃﺭﺑﻌﺔ ﺃﺑﻮﺍﺏ
ﺃﺣﺪﻫﻤﺎ ﻣﺮﺑﻊ ﻋﻠﻴﻪ ﻓﺮﺩﺓ ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺇﻟﻰ ﺩﻫﻠﻴﺰ ﻭﺳﻠﻢ ﻳﺄﺗﻲ ﺫﻛﺮﻩ ﻳﺘﻮﺻﻞ ﻣﻦ ﺍﻟﺪﻫﻠﻴﺰ
ﺍﻟﻤﺬﻛﻮﺭ ﺇﻟﻰ ﻗﺎﻋﺔ ﺫﺍﺕ ﺇﻳﻮﺍﻥ ﻭﺩﻭﺭ ﻗﺎﻋﻪ ﻣﺴﻘﻔﺔ ﺩﻣﺴﺎً ﻭ ﺫﺍﺕ ﺍﻟﺴﺪﻻﺕ ﻭﺍﻟﺨﺮﺍ]ﺳﺘﺎﻧﺎﺕ[
ﻭﺍﻟﻤﻨﺎﻓﻊ ﻭﺍﻟﺤﻘﻮﻕ ﻭﺑﺎﻟﺪﻫﻠﻴﺰ ﺍﻟﻤﺬﻛﻮﺭ ﻣﻄﺒﺦ ﻭﻣﺴﺘﺮﺍﺡ ﻭﻳﺼﻌﺪ ﻣﻦ ﺍﻟﺴﻠﻢ ﺍﻟﻰ ﺭﻭﺍﻕ ﻋﻠﻮ
ﺍﻟﻘﺎﻋﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻫﻮ ﻋﻠﻮ ﺍﻟﻮﺍﺟﻬﻪ ﺍﻟﺒﺤﺮﻳﻪ ﺑﺸﺎﺑﻴﻚ ﻭﻃﺎﻗﺎﺕ ﻭﻣﻨﺎﻓﻊ ﻭﺣﻘﻮﻕ
ﻭﺍﻟﺒﺎﺏ ﺍﻟﺜﺎﻧﻲ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﺧﻠﻮﻩ ﻓﻲ ] [. . .ﻳﻌﻠﻮﻫﺎ ﻃﺒﻘﻪ ﻟﻄﻴﻔﻪ ﻳﺘﻮﺻﻞ ﺇﻟﻴﻬﺎ
ﻣﻦ ﺍﻟﺴﻠﻢ ﺍﻟﻤﻘﺪﻡ ﺫﻛﺮﻩ ﻭﺍﻟﺜﺎﻟﺚ ﻳﺪﺧﻞ ﻣﻨﻪ ﺇﻟﻰ ﺩﻫﻠﻴﺰ ﺑﻪ ﺛﻼﺙ ﻣﺮﺍﺣﻴﺾ ﺑﺮﺳﻢ ﺍﻟﺮﺍﺣﺔ
ﻭﺑﻪ ﺑﺎﺏ ﺳﺮ ﻟﻄﻴﻒ ﻋﻠﻰ ﻳﺴﺮﺓ ﺍﻟﺪﺍﺧﻞ ﻟﻺﺳﻄﺒﻞ ﺍﻵﺗﻲ ﺫﻛﺮﻩ ﻓﻴﻪ ﻭﺍﻟﺮﺍﺑﻊ ﻳﺨﺮﺝ ﻣﻨﻪ
ﺇﻟﻰ ﺇﺳﻄﺒﻞ ﻣﻌﺪ ﻟﺮﺑﻂ ﺍﻟﺨﻴﻞ ﻭﺑﻪ ﻃﻮﺍﻟﺔ ﻣﺴﻘﻒ ﺍﻹﺳﻄﺒﻞ ﺍﻟﻤﺬﻛﻮﺭ ﻏﺸﻤﺎ ﻳﻌﻠﻮ ﺍﻹﺳﻄﺒﻞ ﺍﻟﻤﺬﻛﻮﺭ
ﻃﺒﺎﻕ ﻣﺘﺠﺎﻭﺭﺓ ﻟﻢ ﺗﻜﻤﻞ ﻋﻤﺎﺭﺗﻬﺎ ﻳﻜﻤﻠﻬﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﻭﻗﺎﻩ ﺍﷲ ﻛﻞ ﻣﺤﺬﻭﺭ ﻭﺑﺎﻟﻮﺍﺟﻬﺔ ﺍﻟﻐﺮﺑﻴﺔ
ﻣﻦ ﺍﻟﻄﺮﻳﻖ ﺑﺎﺏ ﻳﺨﺮﺝ ﻣﻨﻪ ﺇﻟﻰ ﻓﻀﺎء ﺍﻟﻄﺮﻳﻖ ﺍﻟﻤﻌﺪ ﻭﻫﻮ ﻟﺪﺧﻮﻝ ﺍﻷﻣﻮﺍﺕ ﻭﻳﻘﺎﺑﻞ ﺍﻟﻮﺍﺟﻬﺔ
ﺍﻟﻤﻘﺪﻡ ﺫﻛﺮﻫﺎ ﻭﻫﻲ ﺍﻟﺒﺤﺮﻳﺔ ﺇﻳﻮﺍﻥ ﻛﺒﻴﺮ ﻓﻲ ﺍﻟﺤﺪ ﺍﻟﻘﺒﻠﻲ ﻣﺒﻨﻲ ﺑﺎﻟﺤﺠﺮ ﺍﻟﻔﺺ ﺍﻟﻨﺤﻴﺖ ﻣﻔﺮﻭﺵ ﺃﺭﺿﻪ ]ﺑﺎﻟﺒﻼﻁ[
ﺍﻟﻜﺪﺍﻥ ﺑﻪ ﺃﺭﺑﻊ ﻓﺴﺎﻗﻲ ﻣﺒﻨﻴﺔ ﻣﻌﻘﻮﺩﺓ ﺑﺎﻟﺤﺠﺮ ﺍﻟﻔﺺ ﺍﻟﻨﺤﻴﺖ ﻟﻜﻮﻧﻬﺎ ﻣﻨﺰﻝ ﻣﻌﺪﻩ ﺍﻟﻔﺴﺎﻗﻲ
ﺍﻟﻤﺬﻛﻮﺭﺓ ﻟﺪﻓﻦ ﺍﻷﻣﻮﺍﺕ ﻋﻠﻰ ﺍﻟﺤﻜﻢ ﺍﻵﺗﻲ ﺑﻴﺎﻧﻪ ﻓﻴﻪ ﺑﺼﺪﺭ ﺍﻹﻳﻮﺍﻥ ﺍﻟﻤﺬﻛﻮﺭ ﻗﺒﻠﺔ ﻟﻠﺼﻼﺓ ﻣﻌﻘﻮﺩ
ﺍﻹﻳﻮﺍﻥ ﺍﻟﻤﺬﻛﻮﺭ ﺑﺎﻟﻄﻮﺏ ﺍﻵﺟﺮ ﻋﻠﻰ ﺧﻤﺲ ﻗﻨﺎﻃﺮ ﻣﻌﻘﻮﺩﺓ ﺑﺎﻟﺤﺠﺮ ﺍﻟﻔﺺ ﺍﻟﻨﺤﻴﺖ ﻣﺤﻤﻮﻟﺔ ﻋﻠﻰ ﺃﺭﺑﻊ ﺩﻋﺎﻳﻢ
ﻣﺒﻨﻴﺔ ﺑﺎﻟﺤﺠﺮ ﺍﻟﻔﺺ ﺍﻟﻨﺤﻴﺖ ﻳﻌﻠﻮ ﻭﺍﺟﻬﻪ ﺍﻹﻳﻮﺍﻥ ﻣﻦ ﺩﺍﺧﻞ ﺍﻟﺤﻮﺵ ﺍﻟﻤﺬﻛﻮﺭ ﺷﺮﺍﺭﻳﻒ ﺣﺠﺮ ﻣﻦ ﺍﺑﺘﺪﺍء ﺍﻟﺤﺪ
ﺍﻟﺸﺮﻗﻲ ﺇﻟﻰ ﺍﻟﺤﺪ ﺍﻟﻐﺮﺑﻲ ﻭﻳﻌﻠﻮ ﻭﺍﺟﻬﺔ ﺍﻟﺤﺪ ﺍﻟﺸﺮﻗﻲ ﺣﺠﺮ ﻣﻬﺮﻡ ﻭﺫﺍﺕ ﺍﻟﺪﻋﺎﻳﻢ ﻭ ]ﺍﻟﺤﻘﻮﻕ[
ﻭﻳﺤﻴﻂ ﺑﺬﻟﻚ ﺣﺪﻭﺩ ﺃﺭﺑﻌﻪ ﺍﻟﺤﺪ ﺍﻟﻘﺒﻠﻲ ﻳﻨﺘﻬﻲ ﺇﻟﻰ ﺍﻟﺼﺤﺮﺍ ﻭﻗﺒﺔ ﺍﻟﻨﺼﺮ ﻭﺍﻟﺤﺪ
ﺍﻟﺒﺤﺮﻱ ﻳﻨﺘﻬﻲ ﺍﻟﻰ ﺍﻟﻄﺮﻳﻖ ﺍﻟﺪﺭﺏ ﺍﻟﺴﻠﻄﺎﻧﻲ ﻭ ﻓﻴﻪ ﺍﻟﺒﺎﺏ ﻭﺍﻟﺸﺒﺎﺑﻴﻚ ﻭﺍﻟﺤﺪ
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf
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ﺍﻟﺸﺮﻗﻲ ﻳﻨﺘﻬﻲ ﺇﻟﻰ ﺍﻟﻄﺮﻳﻖ ﺑﻌﻀﻪ ﻭﺑﻌﻀﻪ ﺍﻟﻰ ﻗﺒﺔ ﺍﻟﻨﺼﺮ ﻭﺍﻟﺤﺪ ﺍﻟﻐﺮﺑﻲ ﻳﻨﺘﻬﻲ ﺇﻟﻰ ﻃﺮﻳﻖ
ﻓﺎﺻﻠﻪ ﺑﻴﻦ ﻫﺬﺍ ﺍﻟﻤﻜﺎﻥ ﻭﺑﻴﻦ ﺗﺮﺑﻪ ﺗﻌﺮﻑ ﺑﺰﺍﻭﻳﺔ ﺍﻟﻤﻠﻚ ﺍﻷﺷﺮﻑ ﺇﻳﻨﺎﻝ ﻭ ﻓﻴﻪ ﺍﻟﺒﺎﺏ
ﻭﻣﻦ ﺫﻟﻚ ﻣﺎ ﻫﻮ ﺟﺎﺭ ﺑﻴﺪﻩ ﻭﻓﻲ ﻭﻗﻔﻪ ﺍﻟﺴﺎﺑﻖ ﻋﻠﻰ ﺗﺎﺭﻳﺨﻪ ﺍﻟﻤﻮﻋﻮﺩ ﺑﺬﻛﺮﻩ ﺃﻋﻼﻩ ﻳﺸﻬﺪ ]؟[
ﺍﻟﻤﻜﺘﻮﺏ ﺍﻟﺮﻕ ﺍﻟﻤﺨﻴﻂ ﺍﻟﻤﺆﺭﺥ ﺑﻴﻮﻡ ﺍﻷﺭﺑﻌﺎء ﺍﻟﺜﺎﻣﻦ ﻣﻦ ﺟﻤﺎﺩﻯ ﺍﻷﻭﻟﻰ ﻋﺎﻡ ﺛﻤﺎﻧﻴﺔ ﻭﺳﺘﻴﻦ ﻭﺛﻤﺎﻧﻤﺎﺋﺔ
ﺛﺎﺑﺖ ﻣﺤﻜﻮﻡ ﺑﻤﻮﺟﺒﻪ ﻭﺑﺼﺤﺔ ﺍﻟﻮﻗﻒ ﻭﻟﺰﻭﻣﻪ ﻟﺪﻯ ﺳﻴﺪﻧﺎ ﺍﻟﻌﺒﺪ ﺍﻟﻔﻘﻴﺮ ﺇﻟﻰ ﺍﷲ ﺗﻌﺎﻟﻰ
ﺍﻟﺸﻴﺦ ﺍﻹﻣﺎﻡ ﺍﻟﻌﺎﻟﻢ ﺍﻟﻌﻼﻣﻪ ﻧﻮﺭ ﺍﻟﺪﻳﻦ ﺷﺮﻑ ﺍﻟﻌﻠﻤﺎ ﺃﻭﺣﺪ ﺍﻟﻔﻀﻼ ﻣﻔﺘﻲ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻟﻲ ﺃﻣﻴﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ
ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﻋﻠﻲ ﺍﻟﺼﻮﻓﻲ ﺍﻟﺤﻨﻔﻲ ﺧﻠﻴﻔﺔ ﺍﻟﺤﻜﻢ ﺍﻟﻌﺰﻳﺰ ﺑﺎﻟﺪﻳﺎﺭ ﺍﻟﻤﺼﺮﻳﺔ ﺃﻳﺪ ﺍﷲ ﺗﻌﺎﻟﻰ ﺃﺣﻜﺎﻣﻪ
ﻭﺃﺣﺴﻨﻪ ﺑﺪﻻﻟﺔ ﺇﺳﺠﺎﻟﻪ ﺍﻟﻜﺮﻳﻢ ﺍﻟﻤﺴﻄﺮ ﺑﻈﺎﻫﺮ ﺍﻟﻤﻜﺘﻮﺏ ﺍﻟﻤﺬﻛﻮﺭ ﺑﺨﻄﻪ ﺍﻟﻜﺮﻳﻢ ﺑﺎﻟﺮﺍﺑﻊ ﻋﺸﺮ
ﻣﻦ ﺟﻤﺎﺩﻯ ﺍﻷﻭﻟﻰ ﺍﻟﺸﻬﺮ ﺍﻟﻤﺬﻛﻮﺭ ﻣﻦ ﺍﻟﺴﻨﺔ ﻣﻨﻔﺬ ﻋﻠﻰ ﺍﻟﺴﺎﺩﺓ ﺍﻟﻤﻮﺍﻟﻰ ﻗﻀﺎﻩ ﺍﻟﻘﻀﺎﻩ ﻭ]ﻣﺸﺎﻳﺦ[
ﺍﻹﺳﻼﻡ ﺫﻭﻱ ﺍﻟﻤﺬﺍﻫﺐ ﺍﻷﺭﺑﻊ ﺑﺪﻻﻟﺔ ﺇﺳﺠﺎﻻﺗﻬﻢ ﻟﻈﺎﻫﺮ ﺍﻟﻤﻜﺘﻮﺏ ﺍﻟﻤﺬﻛﻮﺭ ﻭﻫﻮ ﺟﻤﻴﻊ
ﺍﻟﻤﻜﺎﻥ ﺍﻟﻜﺎﻣﻞ ﺃﺭﺿﺎ ﻭﺑﻨﺎ ﺍﻵﺗﻰ ﺫﻛﺮ ﺫﻟﻚ ﻭﻭﺻﻔﻪ ﻭﺗﺤﺪﻳﺪﻩ ﻓﻴﻪ ﺧﻼ ﺭﺑﻊ ﺍﻷﺭﺽ ﺍﻟﺤﺎﻣﻠﻪ ﻟﻪ
ﻭﺫﻟﻚ ﻛﻤﺎ ﺩﻝ ﻋﻠﻴﻪ ﻛﺘﺎﺏ ﺃﺻﻠﻪ ﺍﻟﻤﻌﺒﺮ ﻋﻨﻪ ﻓﻰ ﻛﺘﺎﺏ ﺑﺠﻤﻴﻊ ﺍﻟﺪﺍﺭ ﺍﻟﻜﺎﺋﻦ ﺫﻟﻚ ﺑﺨﻂ ﺭﺃﺱ
ﺣﺎﺭﺓ ﺃﻣﻴﺮ ﺟﻮﺍﻥ ﺑﺎﻟﻘﺎﻫﺮﺓ ﺍﻟﻤﺤﺮﻭﺳﺔ ﺑﺎﻟﻘﺮﺏ ﻣﻦ ﺣﻤﺎﻡ ﺍﻟﺮﻭﻣﻰ ﺑﺠﻮﺍﺭ ﺍﻟﻤﺴﺠﺪ ﺍﻟﻤﻌﻤﻮﺭ ﺑﺬﻛﺮ ﺍﷲ ﺗﻌﺎﻟﻰ
ﺍﻟﻤﻌﺮﻭﻑ ﺑﻤﺴﺠﺪ ﺍﻟﻜﻮﻳﻚ ﻭﻣﻌﺮﻭﻑ ﻫﺬﺍ ﺍﻟﻤﻜﺎﻥ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﻗﺪﻳﻤﺎً ﺑﺴﻴﺪﻧﺎ ﺍﻟﺸﻴﺦ ﺍﻻﻣﺎﻡ ﺍﻟﻌﺎﻟﻢ
ﺍﻟﻌﻼﻣﺔ ﺍﻟﻤﺮﺣﻮﻡ ﺯﻳﻦ ﺍﻟﺪﻳﻦ ﺷﻴﺦ ﺍﻻﺳﻼﻡ ﻭﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﺑﻰ ﺍﻟﻤﻨﺎﻗﺐ ﺍﺑﻰ ﺑﻜﺮ ]ﺍﻟﻘﻤﻨﻲ[ ﺍﻟﺨﺰﺭﺟﻲ ﺍﻟﺸﺎﻓﻌﻲ
ﺗﻐﻤﺪﻩ ﺍﷲ ﺑﺮﺣﻤﺘﻪ ﻭﺃﺳﻜﻨﻪ ﻓﺴﻴﺢ ﺟﻨﺘﻪ ﺛﻢ ﻋﺮﻑ ﺑﻐﻴﺮﻩ ﺛﻢ ﻋﺮﻑ ﺑﺎﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺍﺩﺍﻡ ﺍﷲ ﻧﻌﻤﺘﻪ
ﻋﻠﻴﻪ ﻳﺸﻬﺪ ﻟﻠﻮﺍﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﺑﺈﺑﺘﻴﺎﻉ ﺫﻟﻚ ﻣﻜﺘﻮﺏ ﺍﻟﺘﺒﺎﻳﻊ ﺍﻟﺮﻕ ﻭﺍﺻﻮﻝ ﻟﺬﻟﻚ ﺍﻟﻤﺆﺭﺥ
ﺑﺎﻃﻨﻪ ﻣﻜﺘﻮﺏ ﺍﻟﺘﺒﺎﻳﻊ ﺍﻟﻤﺬﻛﻮﺭ ﺑﺎﻟﺘﺎﺳﻊ ﻋﺸﺮ ﻣﻦ ﺟﻤﺎﺩﻯ ﺍﻵﺧﺮ ﺍﻟﻤﺒﺎﺭﻙ ﻋﺎﻡ ﺧﻤﺲ ﻭﺳﺘﻴﻦ ﻭﺛﻤﺎﻧﻤﺎﺋﺔ
ﺛﺎﺑﺖ ﺫﻟﻚ ﻓﻰ ﺍﻟﺸﺮﻉ ﺍﻟﺸﺮﻳﻒ ﻣﺤﻜﻮﻡ ﻓﻴﻪ ﺑﺎﻟﻤﻮﺟﺐ ﺑﻌﺪ ﺍﺳﺘﻴﻔﺎء ﺍﻟﺸﺮﺍﺋﻂ ﺍﻟﺸﺮﻋﻴﺔ
ﻭﺍﻟﻌﻠﻢ ﺑﺎﻟﺤﻼﻑ ﻓﻰ ﺫﻟﻚ ﻣﻦ ﻣﺠﻠﺲ ﺍﻟﺤﻜﻢ ﺍﻟﻌﺰﻳﺰ ﺍﻟﻘﻀﺎﺋﻲ ﺍﻟﺸﻴﺨﻲ ﺍﻹﻣﺎﻣﻲ ﺍﻟﻌﺎﻟﻤﻲ ﺍﻟﺠﻼﻟﻲ ﺃﺑﻲ ﺍﻟﻔﻀﻞ
ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ]ﺫﻱ[ ﺍﻷﻣﺎﻧﺔ ﺍﻷﻧﺼﺎﺭﻱ ﺍﻟﺸﺎﻓﻌﻲ ﺧﻠﻴﻔﺔ ﺍﻟﺤﻜﻢ ﺍﻟﻌﺰﻳﺰ ﺑﺎﻟﺪﻳﺎﺭ ﺍﻟﻤﺼﺮﻳﺔ ﻭﻣﺎ ﺃﺿﻴﻒ ﺇﻟﻰ ﺫﻟﻚ
ﺃﻳﺪ ﺍﷲ ﺗﻌﺎﻟﻰ ﺃﺣﻜﺎﻣﻪ ﻭﺃﺣﺴﻦ ﻟﻪ ﺑﺪﻻﻟﺔ ﺇﺳﺠﺎﻟﻪ ﺍﻟﻤﺴﻄﺮ ﺑﻈﺎﻫﺮ ﺍﻟﻤﻜﺘﻮﺏ ﺍﻟﻤﺬﻛﻮﺭ ﺍﻟﻤﺆﺭﺥ ﺑﺨﻄﻪ
ﺍﻟﻜﺮﻳﻢ ﺑﻴﻮﻡ ﺍﻟﺴﺒﺖ ﺍﻟﺮﺍﺑﻊ ﻋﺸﺮ ﻣﻦ ﺷﻬﺮ ﺭﺟﺐ ﺍﻟﻔﺮﺩ ﻣﻦ ﺍﻟﺴﻨﻪ ﺍﻟﻤﺬﻛﻮﺭﻩ ﻣﻨﻔﺬ ﺫﻟﻚ ﻋﻠﻰ ﻣﺴﺘﻨﻴﺒﻴﻪ
ﺳﻴﺪﻧﺎ ﻭﻣﻮﻻﻧﺎ ﻗﺎﺿﻰ ﺍﻟﻘﻀﺎﺓ ﻭﺷﻴﺦ ﺍﻹﺳﻼﻡ ﺣﺎﻓﻆ ﺍﻟﻌﺼﺮ ﻋﻤﺪﺓ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺍﻟﻌﻠﻤﻲ ﺍﻟﻜﻨﺎﻧﻲ
ﺍﻟﺒﻠﻘﻴﻨﻲ ﺍﻟﺸﺎﻓﻌﻲ ﺍﻟﻨﺎﻇﺮ ﻓﻰ ﺍﻻﺣﻜﺎﻡ ﺍﻟﺸﺮﻋﻴﺔ ﺑﺎﻟﺪﻳﺎﺭ ﺍﻟﻤﺼﺮﻳﺔ ﻛﺎﻥ ﺗﻐﻤﺪﻩ ﺍﷲ ﺗﻌﺎﻟﻰ ﺑﺎﻟﺮﺣﻤﺔ ﻭﺍﻟﺮﺿﻮﺍﻥ
ﻭﺃﺳﻜﻨﻪ ﻓﺴﻴﺢ ﺍﻟﺠﻨﺎﻥ ﺑﺪﻻﻟﺔ ﺇﺳﺠﺎﻟﻪ ﺍﻟﻤﻜﺘﻮﺏ ﺑﻈﺎﻫﺮ ﺍﻟﻤﻜﺘﻮﺏ ﺍﻟﻤﺬﻛﻮﺭ ﺍﻟﻤﺆﺭﺥ ﺑﺨﻄﻪ ﺍﻟﻜﺮﻳﻢ ]ﻳﻮﻡ[
ﺍﻷﺣﺪ ﺍﻟﺨﺎﻣﺲ ﻋﺸﺮ ﻣﻦ ﺷﻬﺮ ﺭﺟﺐ ﺍﻟﻔﺮﺩ ﺍﻟﻤﺬﻛﻮﺭ ﺍﻟﺸﻬﺮ ﺍﻟﻤﺬﻛﻮﺭ ﻣﻦ ﺍﻟﺴﻨﺔ ﺍﻟﻤﺬﻛﻮﺭﻩ ﻭﺧﺼﻢ ﻛﻞ ﻣﻦ ﺫﻟﻚ
ﺍﻟﺨﺼﻢ ﺍﻟﺸﺮﻋﻰ ﺑﻤﻮﺍﻓﻘﺔ ﺗﺎﺭﻳﺨﻪ ﻭﺷﻬﻮﺩﻩ ﻣﻊ ﺃﺻﻮﻟﻪ ﺍﻟﺴﺒﻌﻪ ﻭﺻﻔﻪ ﺫﻟﻚ ﻋﻠﻰ ﻣﺎ ﺩﻝ ﻋﻠﻴﻪ ﻛﺘﺎﺏ
ﺃﺻﻠﻪ ﺍﻟﺮﻕ ﻭﻣﺎ ﺍﺳﺘﺠﺪ ﻓﻴﻪ ﻣﻤﺎ ﺟﺪﺩﻩ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﻗﺪﻳﻤﺎ ﻗﺒﻞ ﺇﻳﻘﺎﻓﻪ ﻭﺷﻤﻠﻪ ﺍﻟﻮﻗﻒ
ﻭﻣﺎ ﺟﺪﺩﻩ ﻭﺃﺿﺎﻓﻪ ﺍﻵﻥ ﻭﻭﻗﻔﻪ ﻓﻰ ﺗﺎﺭﻳﺨﻪ ﻭﺩﻝ ﻋﻠﻰ ﺫﻟﻚ ﺍﻟﻤﺸﺎﻫﺪﻩ ﺍﻧﻪ ﻳﺸﺘﻤﻞ
ﻋﻠﻰ ﻭﺍﺟﻬﻪ ﻣﺒﻨﻴﺔ ﺑﺎﻟﺤﺠﺮ ﺍﻟﻔﺺ ﺍﻟﻨﺤﻴﺖ ﺑﻬﺎ ﺑﺎﺏ ﻣﺮﺑﻊ ﻋﻠﻴﻪ ﻓﺮﺩﺓ ﺑﺎﺏ ﺑﻪ ﺧﻮﺧﻪ ﺑﻌﺘﺒﻪ ﺳﻔﻠﻰ ﺣﺠﺮﺍ ﻭﻋﻠﻮﻱ
ﺣﺠﺮ ﻛﺪﺍﻧﺎ ﻳﻌﻠﻮﻫﺎ ﺭﻭﺷﻦ ﻋﻠﻴﻪ ﺣﻤﻞ ﺍﻟﻐﻴﺮ ﻳﺪﺧﻞ ﻣﻦ ﺍﻟﺒﺎﺏ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﺇﻟﻰ ﺩﻫﻠﻴﺰ ﻣﺴﺘﻄﻴﻞ
ﺑﻪ ﺑﺎﺏ ﻣﺮﺑﻊ ﻋﻠﻰ ﻳﺴﺮ ﻣﻦ ﺩﺧﻞ ﻳﻐﻠﻖ ﻋﻠﻴﻪ ﺯﻭﺟﺎ ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺇﻟﻰ ﺳﻠﻢ ﺑﻪ ﻓﺴﺤﻪ ﺑﺠﺎﻧﺒﻬﺎ
ﺳﻠﻢ ﻳﺘﻮﺻﻞ ﻣﻨﻪ ﺇﻟﻰ ﺑﺎﺏ ﻋﻠﻴﻪ ﻓﺮﺩﻩ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﻓﺴﺤﻪ ﺛﺎﻧﻴﺔ ﺻﻐﻴﺮﺓ ﺑﻬﺎ ﻗﺼﺒﺔ ﻗﻨﺎﺓ ]ﻳﺘﻮﺻﻞ[
ﻣﻨﻪ ﺍﻟﻰ ﺑﺎﺏ ﺑﻐﻴﺮ ﺑﺎﺏ ﻋﻠﻴﻪ ﻳﺘﻮﺻﻞ ﻣﻨﻪ ﺍﻟﻰ ﺑﺎﺏ ﻋﻠﻴﻪ ﺯﻭﺝ ﺍﺑﻮﺍﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﺭﻭﺍﻕ ﻳﺸﺘﻤﻞ ﻋﻠﻰ ﺇﻳﻮﺍﻥ
ﻭﺩﻭﺭﻗﺎﻋﺔ ﺑﻪ ﻃﺎﻗﺔ ﻣﻄﻠﻪ ﻋﻠﻰ ﺍﻟﺪﻫﻠﻴﺰ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﻳﺠﺎﻭﺭﻫﺎ ﺧﺰﺍﻧﻪ ﻋﻠﻴﻬﺎ ﺯﻭﺝ ﺃﺑﻮﺍﺏ ﺑﻬﺎ ﻃﺎﻗﻪ
ﻣﻄﻠﻪ ﻋﻠﻰ ﺍﻟﺪﻫﻠﻴﺰ ﺍﻟﻤﺬﻛﻮﺭ ﻭﻳﺠﺎﻭﺭ ﺍﻟﺮﻭﺍﻕ ﺍﻟﻤﺬﻛﻮﺭ ﺑﺎﺏ ﻳﻐﻠﻖ ﻋﻠﻴﻪ ﻓﺮﺩﻩ ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﻣﻄﺒﺦ ﺻﻐﻴﺮ
ﻳﻌﻠﻮﻩ ﻃﺒﻘﺔ ﺻﻐﻴﺮﺓ ﻭﺑﺠﺎﻧﺐ ﺫﻟﻚ ﺭﻭﺍﻕ ﻋﻠﻮ ﺍﻟﺪﺭﻛﺎﻩ ﺍﻟﻤﺴﺘﺠﺪﻩ ﻣﻄﻞ ﻋﻠﻰ ﺍﻟﺪﻫﻠﻴﺰ ﺍﻟﻤﺒﺪﻭ ﺑﺬﻛﺮﻩ ﻓﻴﻪ
ﻳﺸﺘﻤﻞ ﺍﻟﺮﻭﺍﻕ ﺍﻟﻤﺬﻛﻮﺭ ﻋﻠﻰ ﺇﻳﻮﺍﻥ ﻭﺩﻭﺭﻗﺎﻋﺔ ﻭﺧﺰﺍﻧﻪ ﻧﻮﻣﻴﺔ ﻭﺳﺪﻟﻪ ﻭﺧﺮﺳﺘﺎﻧﺎﺕ ﻭﺑﺎﺏ ﺑﺪﻭﺭﺍﻟﻘﺎﻋﺔ
ﺍﻟﻤﺬﻛﻮﺭﻩ ﻳﺘﻮﺻﻞ ﻣﻨﻪ ﺍﻟﻰ ﺍﻟﺴﻄﺢ ﺍﻟﻌﺎﻟﻰ ﻋﻠﻰ ﺫﻟﻚ ﻭﻫﺬﺍ ﺍﻟﺮﻭﺍﻕ ]؟[ ﺑﺬﻛﺮﻩ ﻛﺎﻥ ﻳﺼﻌﺪ ﺇﻟﻴﻪ ﻣﻦ ﺳﻠﻢ ﻣﻦ
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf
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ﺩﺍﺧﻞ ﺍﻟﺤﻮﺵ ﺍﻟﺼﻐﻴﺮ ﺍﻟﻜﺸﻒ ﺍﻟﺬﻯ ﻫﺪﻣﻪ ﺍﻟﻮﺍﻗﻒ ﻭﺍﺳﺘﺠﺪ ﻟﻠﺮﻭﺍﻕ ﺍﻟﻤﺬﻛﻮﺭ ﺑﺎﺏ ﻣﻦ ﺍﻟﺪﻫﻠﻴﺰﺍﻟﺬﻱ
ﺑﺎﻟﺮﻭﺍﻕ ﺍﻟﻤﺒﺪﻯ ﺑﺬﻛﺮﻩ ﻭﺫﺍﺕ ﺍﻻﺳﻄﺤﻪ ﻭﺍﻟﻤﻨﺎﻓﻊ ﻭﺍﻟﺤﻘﻮﻕ ﺛﻢ ﻳﺘﻮﺻﻞ ﻣﻦ ﺑﻌﺾ ﺍﻟﺪﻫﻠﻴﺰ
ً
ً
ﺍﻟﻤﺒﺪﻯ ﺑﺬﻛﺮﻩ ﺇﻟﻰ ﺑﺎﺏ ﻣﺴﺘﺠﺪ ﻋﻠﻰ ﻳﺴﺮ ﺍﻟﺪﺍﺧﻞ ﻳﺄﺗﻰ ﺫﻛﺮﻩ ﻓﻴﻪ ﻳﺠﺎﻭﺭﻩ ﺩﺭﻛﺎﻩ ﻳﻌﻠﻮﻫﺎ ﻗﺒﻮﺍ ﺣﺠﺮﺍ ﻣﺒﻨﻰ
ﺫﻟﻚ ﺑﺎﻟﻄﻮﺏ ﺍﻷﺣﻤﺮ ﻭﺑﻬﺎ ﺑﺎﺑﺎﻥ ﺃﺣﺪﻫﻤﺎ ﻳﻐﻠﻖ ﻋﻠﻴﻪ ﺯﻭﺟﺎ ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﺩﺭﻛﺎﻩ ﺻﻐﻴﺮﻩ ﺑﺼﺪﺭﻫﺎ
ﻣﺴﻄﺒﻪ ﻳﺠﺎﻭﺭﻫﺎ ﺑﺎﺏ ﻣﻘﻨﻄﺮ ﻋﻠﻴﻪ ﻓﺮﺩﻩ ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺇﻟﻰ ﺩﻫﻠﻴﺰ ﻳﺘﻮﺻﻞ ﻣﻨﻪ ﺇﻟﻰ ﺑﻴﺖ
ﺍﺯﻳﺎﺭ ﺛﻢ ﻳﺘﻮﺻﻞ ﻣﻦ ﺑﻌﺾ ﺍﻟﺪﻫﻠﻴﺰ ﺍﻟﻤﺬﻛﻮﺭ ﺍﻟﻰ ﻣﻄﺒﺦ ﺻﻐﻴﺮ ﺑﻪ ﺣﻤﺎﻡ ﺻﻐﻴﺮ ﻭﺑﺎﻟﻤﻄﺒﺦ ﺍﻟﻤﺬﻛﻮﺭ ﻣﺮﺣﺎﺽ ﻭﻧﺼﺒﺔ
ﻛﻮﺍﻧﻴﻦ ﻭﺑﺎﻟﻮﻋﻪ ﺑﺼﺪﺭﻩ ﻣﻦ ﺍﻟﻨﺎﺣﻴﺔ ﺍﻟﺒﺤﺮﻳﺔ ﺑﺎﺏ ﻋﻠﻴﻪ ﻓﺮﺩﻩ ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﺣﻮﺵ ﻛﺸﻒ ]؟[
ﻣﻌﻴﻦ ﻭﺳﻠﻢ ﻳﺼﻌﺪ ﻣﻦ ﻋﻠﻴﻪ ﺍﻟﻰ ﻃﺒﻘﺔ ﺻﻐﻴﺮﺓ ﻳﺘﻮﺻﻞ ﻣﻨﻬﺎ ﺍﻟﻰ ﺳﻄﺢ ﻭﺑﺎﻟﺤﻮﺵ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﺑﺎﺏ ﻋﻠﻴﻪ
ﻓﺮﺩﺓ ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﻣﺨﺰﻥ ﻭﺳﻔﻠﻪ ﺑﺎﺏ ﺳﺮ ﻣﻘﻨﻄﺮ ﺻﻐﻴﺮ ﻋﻠﻴﻪ ﻓﺮﺩﻩ ﺑﺎﺏ ﻳﺘﻮﺻﻞ ﻣﻨﻪ ﺍﻟﻰ ﻗﺎﻋﺔ
ﺣﺮﻣﻴﺔ ﻭﺍﻟﻰ ﻣﺴﺠﺪ ﻫﻨﺎﻙ ﻳﺠﺎﻭﺭ ﺩﻫﻠﻴﺰ ﺍﻟﻘﺎﻋﺔ ﺍﻟﺼﻐﺮﻯ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺛﻢ ﻳﺘﻮﺻﻞ ﻣﻦ ﺑﻘﻴﺔ ﺍﻟﺪﻫﻠﻴﺰ ﺍﻟﻤﺬﻛﻮﺭ
ﺍﻟﻰ ﺑﺎﺏ ﻋﻠﻴﻪ ﺯﻭﺝ ﺍﺑﻮﺍﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﻗﺎﻋﺔ ﺫﺍﺕ ﺇﻳﻮﺍﻧﻴﻦ ﻭﺩﻭﺭ ﻗﺎﻋﺔ ﻭﺑﺎﻹﻳﻮﺍﻥ ﺍﻟﻜﺒﻴﺮ
ﺛﻼﺙ ﺳﺪﻻﻩ ﺇﺣﺪﺍﻫﺎ ﻳﻌﻠﻮﻫﺎ ﺑﺎﺫﻫﻨﺞ ﻭﺑﺎﺣﺪﻯ ﺍﻟﺴﺪﻻﻩ ﺑﺎﺏ ﻋﻠﻴﻪ ﻓﺮﺩﻩ ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺇﻟﻰ
ﺧﺰﺍﻧﻪ ﻟﻄﻴﻔﻪ ﻳﻘﺎﺑﻠﻬﺎ ﺧﺮﺳﺘﺎﻧﺎﻥ ﻭﺗﺠﺎﻩ ﺫﻟﻚ ﺍﻟﺴﺪﻟﻪ ﺍﻟﺜﺎﻟﺜﺔ ﺑﻬﺎ ﺑﺎﺑﺎﻥ ﺍﺣﺪﻫﻤﺎ ﺧﺮﺳﺘﺎﻥ ﻭﺍﻟﺜﺎﻧﻰ
ﺧﺰﺍﻧﻪ ﻋﻠﻴﻬﺎ ﻓﺮﺩﻩ ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻦ ﺫﻟﻚ ﺍﻟﻰ ﺩﻫﻠﻴﺰ ﺑﻪ ﻛﺮﺳﻰ ﻣﺮﺣﺎﺽ ﻳﺠﺎﻭﺭﻩ ﺳﻠﻢ ﻳﺘﻮﺻﻞ ﻣﻨﻪ ﺍﻟﻰ ﺇﻳﻮﺍﻥ
ﺍﻟﻘﺎﻋﻪ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﺑﺪﻭﺭﺍﻟﻘﺎﻋﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺃﺭﺑﻌﺔ ﺃﺑﻮﺍﺏ ﺃﺣﺪﻫﻤﺎ ﺑﺎﺏ ﺍﻟﺪﺧﻮﻝ ﻭﺍﻟﺜﺎﻧﻲ ﺑﻪ ﺳﻠﻢ
ﻳﺘﻮﺻﻞ ﻣﻨﻪ ﺍﻟﻰ ﺍﻟﺴﻄﺢ ﺍﻟﻌﺎﻟﻲ ﻋﻠﻰ ﺫﻟﻚ ﻭﺍﻟﺜﺎﻟﺚ ﺑﻪ ﺳﻠﻢ ﺇﺳﺘﺠﺪ ﺑﻪ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﻓﻴﻪ ﺑﺎﺏ ﺳﺮ
ﻟﻠﻤﻘﻌﺪ ﺍﻟﻤﺮﺑﻊ ﺍﻟﻤﺴﺘﺠﺪ ﺍﻵﺗﻰ ﺫﻛﺮﻩ ﻓﻴﻪ ﻭﺍﻟﺒﺎﺏ ﺍﻟﺮﺍﺑﻊ ﻳﺨﺮﺝ ﻣﻨﻪ ﺍﻟﻰ ﺍﻟﺪﻭﺭ ﺍﻵﺗﻰ ﺫﻛﺮﻩ ﻓﻴﻪ
ﻭﺑﻪ ﻛﺮﺳﻲ ﻣﺮﺣﺎﺽ ﺑﺮﺳﻢ ﺍﻟﻘﺎﻋﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﺑﺎﻹﻳﻮﺍﻥ ﺍﻟﺼﻐﻴﺮ ﺳﺪﻟﻪ ﺻﺪﺭﻫﺎ ﺧﺮﺳﺘﺎﻧﺎﻥ
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ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﻃﺸﺖ ﺧﺎﻧﺔ ﺑﺈﻳﻮﺍﻥ ﻭﺍﺣﺪ ﻭﺩﻭﺭ ﻗﺎﻋﻪ ﻭﺑﺎﻟﻮﻋﻪ ﺑﺮﻓﻮﻑ ﺩﺍﻳﺮﻩ
ﻭﺍﻟﺒﺎﺏ ﺍﻟﺜﺎﻧﻰ ﻳﺄﺗﻰ ﺫﻛﺮﻩ ﻓﻴﻪ ﻣﺴﻘﻒ ﺍﻟﻄﺸﺖ ﺧﺎﻧﺔ ﺍﻟﻤﺬﻛﻮﺭﻩ ﻓﻴﻪ ﻗﺒﻮﺍ ﻭﻫﻰ ﺳﻔﻠﻲ
ﺍﻟﻤﻘﻌﺪ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﻳﻌﻠﻮ ﺫﻟﻚ ﺍﻟﻮﺍﺟﻬﺔ ﺍﻟﺤﺠﺮ ﺍﻟﻤﺴﺘﺠﺪﻩ ﺍﻻﻧﺸﺎء ﺍﻟﺘﻰ ﺑﻬﺎ ﺃﺑﻮﺍﺏ ﺍﻟﺸﺒﺎﻙ
ﻭﺍﻟﻄﺎﻗﺎﺕ ﺍﻟﻤﺪﻫﻮﻧﻪ ﺍﻟﻤﻮﺷﻖ ﻭﺍﻟﻮﺍﺟﻬﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻣﺒﻨﻴﻪ ﺑﺎﻟﺤﺠﺮ ﻓﻰ ﻋﻠﻮﻫﺎ
ﺃﺑﻴﺾ ﻭﺍﻻﺣﻤﺮ ﻳﻌﻠﻮ ﺫﻟﻚ ﺯﺭﺩ ﻇﺎﻫﺮ ﺍﻟﻘﻤﺮﻳﺎﺕ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻓﻴﻪ ﻳﻌﻠﻮ ﺫﻟﻚ ﻣﻘﺮﻧﺺ ﺳﻔﻠﻪ
ﺗﺎﺭﻳﺦ ﻭﻳﻌﻠﻮ ﺫﻟﻚ ﺟﻤﻴﻌﻪ ﺷﺮﺍﺭﻳﻒ ﺣﺠﺮ ﺃﺑﻴﺾ ﻭﺍﻟﺒﺎﺏ ﺍﻟﺜﺎﻧﻰ ﺍﻟﻤﻮﻋﻮﺩ ﺑﺬﻛﺮﻩ ﻓﻴﻪ
ﻫﻮ ﺑﺎﺏ ﻣﻘﻨﻄﺮﺍ ﻳﻐﻠﻖ ﻋﻠﻴﻪ ﻓﺮﺩﻩ ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﺩﻫﻠﻴﺰ ﺑﻌﻀﻪ ﻣﻌﻘﻮﺩ ﻗﺒﻮ
ﻭﺑﻌﻀﻪ ﻛﺸﻒ ﻳﺘﻮﺻﻞ ﻣﻨﻪ ﺇﻟﻰ ﺇﺳﻄﺒﻞ ﻣﻘﺎﻡ ﺳﺘﻪ ﻣﻦ ﺍﻟﺨﻴﻮﻝ ﺑﻪ ﻛﺮﺳﻲ ﻣﺮﺣﺎﺽ ﻳﻌﻠﻮﻩ
ﺳﻠﻢ ﻳﺘﻮﺻﻞ ﻣﻨﻪ ﺍﻟﻰ ﺭﻛﺎﺏ ﺧﺎﻧﺎﻩ ﺑﻬﺎ ﻃﺎﻗﺘﺎﻥ ﻣﺘﻄﺎﺑﻘﺘﺎﻥ ﻣﻄﻠﺘﺎﻥ ﻋﻠﻰ ﺍﻻﺳﻄﺒﻞ
ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﺳﻔﻞ ﺫﻟﻚ ﻣﺘﺒﻦ ﻣﺴﻘﻒ ﺍﻻﺳﻄﺒﻞ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﻏﺸﻴﻤﺎ ﻳﻌﻠﻮﻩ ﺍﻟﻤﺒﻴﺖ
ﺍﻟﺬﻯ ﻫﻮ ﺩﺍﺧﻞ ﺍﻟﻤﻘﻌﺪ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﻣﺴﺒﻞ ﺍﻟﺠﺪﺭ ﺑﺎﻟﺒﻴﺎﺽ ﻣﻔﺮﻭﺵ ﺃﺭﺽ ﺫﻟﻚ ]ﺑﺎﻟﺒﻼﻁ[
ﺍﻟﻜﺪﺍﻥ ﻭﺍﻟﻘﺎﻋﺘﺎﻥ ﺍﻟﻤﺬﻛﻮﺭﺗﺎﻥ ﻭﺍﻟﺪﺭﻛﺎﻩ ﺍﻟﺘﻰ ﺑﺠﺎﻧﺒﻬﻤﺎ ﻭﺍﻟﺮﻭﺍﻕ ﺍﻟﻤﻘﺪﻡ ﺫﻛﺮ ﺫﻟﻚ
ﺟﻤﻌﻴﻪ ﺍﻋﻼﻩ ﺳﻘﻒ ﺫﻟﻚ ﻧﻘﻴﺎً ﻣﺪﻫﻮﻥ ﺣﺮﻳﺮﻳﺎ ﻣﻠﻤﻊ ﺑﺄﻧﻮﺍﻉ ﺍﻟﺪﻫﺎﻥ ﻣﺴﺒﻞ ﺍﻟﺠﺪﺭ
ﺑﺎﻟﺒﻴﺎﺽ ﻭﺫﺍﺕ ﺍﻟﻤﻨﺎﻓﻊ ﻭﺍﻟﺤﻘﻮﻕ ﻭﺍﻟﻤﻌﺎﻟﻢ ﻭﺍﻟﺮﺳﻮﻡ ﻭﺍﻻﻗﺼﺎﺏ ]؟[ ﺍﻟﺨﺎﻟﺼﻪ
ﻟﺬﻟﻚ ﻭﺍﻻﺳﻄﺤﻪ ﺍﻟﻌﺎﻟﻴﻪ ﻋﻠﻰ ﺫﻟﻚ ﻭﺍﺻﻮﻝ ﺍﻟﻜﺮﻡ ﻭﺍﻟﻤﻜﻌﺐ ﻭﺍﻟﺘﺎﺭﻳﺦ ﻭﻏﻴﺮ ﺫﻟﻚ
ﻭﻳﺤﻴﻂ ﺑﺬﻟﻚ ﺟﻤﻴﻊ ﻭﻳﺤﺼﺮﻩ ﻭﻳﺸﺘﻤﻞ ﻋﻠﻴﻪ ﻭﻋﻠﻰ ﺳﺎﺋﺮ ﺣﻘﻮﻗﻪ ﻭﻣﻌﺎﻟﻤﻪ ﻭﺭﺳﻮﻣﻪ ﺣﺪﻭﺩ
ﺃﺭﺑﻌﻪ ﺍﻟﺤﺪ ﺍﻟﻘﺒﻠﻲ ﻳﻨﺘﻬﻲ ﺇﻟﻰ ﺭﺑﻊ ﻳﻌﺮﻑ ﻗﺪﻳﻤﺎ ﺑﺎﻟﺠﻮﺟﺮﻯ ﺛﻢ ﻋﺮﻑ ﺑﻌﺪ ﺫﻟﻚ ﺑﺎﻟﻤﺮﺣﻮﻡ
ﺳﻴﺪﻧﺎ ﻭﻣﻮﻻﻧﺎ ﻗﺎﺿﻰ ﺍﻟﻘﻀﺎﻩ ﻧﺎﺻﺮ ﺍﻟﺪﻳﻦ ﺑﻦ ﺍﻟﻤﻠﻘﻦ ﺍﻟﺸﺎﻓﻌﻰ ﺗﻐﻤﺪﻩ ﺍﷲ ﺑﺮﺣﻤﺘﻪ ﻭﺍﻵﻥ ﻳﺠﺮﻱ
ﻓﻴﻪ ﺍﻟﺒﻨﺎ ﻓﻰ ﻣﻠﻚ ﺍﻟﻔﻘﻴﺮ ﺍﻟﻰ ﺍﷲ ﺗﻌﺎﻟﻰ ﺯﻳﻦ ﺍﻟﺪﻳﻦ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻤﺼﺮﻯ ﺍﻟﻤﺸﻬﻮﺭ ﺑﺨﺪﻣﺔ ﻣﻮﻻﻧﺎ ﺍﻟﻤﻘﺮ ﺍﻟﺠﻤﺎﻟﻲ ﺍﻟﻤﺸﺎﺭ ﻟﻪ
ﻭﻫﻮ ﺍﻟﺒﻨﺎ ﺍﻟﻤﺴﺘﺜﻨﻰ ﻣﻦ ﺍﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﺍﻟﺬﻯ ﻛﺎﻥ ﻳﺠﺮﻯ ﻓﻰ ﻣﻠﻚ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺑﺎﻟﺘﺒﺎﻳﻊ ﺍﻟﺸﺮﻋﻲ
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf
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ﻭﺍﻧﺘﻘﻞ ﺍﻟﻰ ﻣﻠﻚ ﺍﻟﺰﻳﻨﻰ ﻣﺤﻤﺪ ﺍﻟﻤﺬﻛﻮﺭ ﺍﻋﻼﻩ ﻣﻦ ﻗﺒﻞ ﺗﺎﺭﻳﺨﻪ ﻭﻓﻰ ﻫﺬﺍ ﺍﻟﺤﺪ ﺍﻟﺒﻨﺎ
ﺍﻟﻤﺴﺘﺠﺪ ﻭﺍﻟﻤﺨﺎﺯﻥ ﻭﺍﻟﺒﺎﺏ ﺍﻟﻤﺴﺘﺠﺪ ﺍﻟﺬﻯ ﻫﻮ ﻣﻦ ﺣﻘﻮﻕ ﻫﺬﺍ ﺍﻟﻮﻗﻒ
ﺍﻟﺬﻯ ﻳﺨﺮﺝ ﻣﻨﻪ ﺍﻟﻰ ﺍﻟﺪﺭﺏ ﺍﻟﻤﻌﺮﻭﻑ ﺑﺎﻟﺮﻣﺎﺡ ﻭﺑﻘﻴﻪ ﻫﺬﺍ ﺍﻟﺤﺪ ﻳﻨﺘﻬﻰ ﺍﻟﻰ ﺍﻣﺎﻛﻦ ﺗﺠﺮﻱ
ﻓﻰ ﻭﻗﻒ ﺍﻭﻻﺩ ﺑﻦ ﻋﻤﺎﺩ ﺍﻟﺪﻳﻦ ﻭﻭﻗﻒ ﺍﻟﻤﺴﺠﺪ ﺑﻤﺼﺮ ﺍﻟﻤﺤﺮﻭﺳﻪ ﻭﺍﻟﻰ ﺍﺩﺭ ﺗﺸﺮﻉ ﺃﺑﻮﺍﺑﻬﺎ ﻣﻦ ﺩﺭﺏ ﺍﻟﺮﻣﺎﺡ
ﺍﻟﻤﺬﻛﻮﺭ ﻭﺇﻟﻰ ﺍﻟﺰﻗﺎﻕ ﻭﻓﻴﻪ ﺑﺎﺏ ﻣﻦ ﺃﺑﻮﺍﺏ ﺫﻟﻚ ﻫﻮ ﺍﻵﻥ ﻣﺴﺪﻭﺩ ﻭﺍﻟﺤﺪ
ﺍﻟﺒﺤﺮﻯ ﻳﻨﺘﻬﻰ ﺍﻟﻰ ﺍﻟﺰﻗﺎﻕ ﻭﻛﺎﻥ ﻓﻴﻪ ﺃﺭﺑﻌﻪ ﺍﺑﻮﺍﺏ ﻗﺪﻳﻤﺎً ﻭﺍﻟﻰ ﺩﺍﺭ ﺍﻟﻤﺮﺣﻮﻡ ﺷﻤﺲ ﺍﻟﺪﻳﻦ ﺑﻦ ﺍﻟﺼﺎﻳﻎ
ﻭﺍﻟﻰ ﺍﺳﻄﺒﻞ ﻳﻌﺮﻑ ﺑﺎﻟﻤﺮﺣﻮﻡ ﺍﻟﻌﺰﻯ ﻣﺤﻤﺪ ﺍﻟﻜﻮﻳﻚ ﺭﺣﻤﻪ ﺍﷲ ﺗﻌﺎﻟﻰ ﻭﺍﻟﺤﺪ ﺍﻟﺸﺮﻗﻲ ﻳﻨﺘﻬﻲ ﺇﻟﻰ
ﺍﻟﺒﻴﺮ ﺍﻟﻤﻘﺪﻡ ﺫﻛﺮﻫﺎ ﺍﻋﻼﻩ ﺍﻟﻤﺸﺘﺮﻛﻪ ﺍﻟﺘﻰ ﻟﻬﺎ ﺑﺎﺏ ﻣﻦ ﺍﻻﺳﻄﺒﻞ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﻭﺇﻟﻰ ﺧﺮﺑﺔ ﻫﻨﺎﻙ
ﻛﺎﻧﺖ ﻭﺇﻟﻰ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺬﻯ ﻫﻨﺎﻙ ﻭﺇﻟﻰ ﺍﻟﻄﺮﻳﻖ ﺍﻟﻤﺴﻠﻮﻙ ﻭﻓﻴﻪ ﺍﻟﻮﺍﺟﻬﻪ ﻭﺍﻟﺴﺎﺑﺎﻁ ﻭﺍﻟﺠﺪﺍﺭ
ﺍﻟﺬﻯ ﻫﻮ ﻋﻠﻰ ﻳﻤﻨﺔ ﺍﻟﺪﺍﺧﻞ ﻣﻦ ﺍﻟﺒﺎﺏ ﺍﻟﻤﺘﻮﺻﻞ ﻣﻨﻪ ﺍﻟﻰ ﺍﻟﻤﻜﺎﻥ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﺍﻟﻤﻨﺘﻘﻞ ﻣﻦ ﺃﺻﻠﻪ
ﻣﻦ ﻗﺒﻞ ﺗﺎﺭﻳﺨﻪ ﺑﺎﻹﺑﺘﻴﺎﻉ ﺍﻟﺸﺮﻋﻲ ﺍﻟﻰ ﻣﻠﻚ ﺳﻴﺪﻧﺎ ﻭﻣﻮﻻﻧﺎ ﻗﺎﺿﻰ ﺍﻟﻘﻀﺎﺓ ﺍﻟﺼﻼﺣﻰ ﺍﻟﺤﻜﻤﻲ ﺍﻟﺸﺎﻓﻌﻰ ﺍﻟﻨﺎﻇﺮ
ﻓﻰ ﺍﻷﺣﻜﺎﻡ ﺍﻟﺸﺮﻋﻴﺔ ﺑﺎﻟﺪﻳﺎﺭ ﺍﻟﻤﺼﺮﻳﺔ ﺃﺩﺍﻡ ﺍﷲ ﺗﻌﺎﻟﻰ ﺃﻳﺎﻣﻪ ﻭﺃﻋﺰ ﺃﺣﻜﺎﻣﻪ ﻭﺣﻤﻰ ﺑﺎﻟﺼﺎﻟﺤﺎﺕ
ﺃﻋﻤﺎﻟﻪ ﻭﺃﺣﺴﻦ ﺇﻟﻴﻪ ﻭﺃﺳﺒﻎ ﻧﻌﻤﻪ ﻓﻰ ﺍﻟﺪﺍﺭﻳﻦ ﻋﻠﻴﻪ ﻗﺪﻳﻤﺎ ﻭﺍﻵﻥ ]ﻳﻌﺮﻓﻬﺎ[ ﻋﺮﺍﻑ ﻭﺍﻟﺤﺪ ﺍﻟﻐﺮﺑﻰ
ﻳﻨﺘﻬﻰ ﺍﻟﻰ ﺍﻻﺩﺭ ﺍﻟﺘﻰ ﺗﺸﺮﻉ ﺍﺑﻮﺍﺑﻬﺎ ﻣﻦ ﺩﺭﺏ ﺍﻟﺤﺼﻴﺮﻯ ﻭﺇﻟﻰ ﺍﻟﺨﺮﺑﺔ ﺍﻟﺘﻰ ﻫﻰ ﻣﺠﺎﻭﺭﺓ ﻟﺼﺪﺭ
ﺍﻻﺳﻄﺒﻞ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﺍﻟﺬﻯ ﻛﺎﻥ ﺑﻪ ﺍﻟﺒﺎﺏ ﺍﻟﻤﺴﺪﻭﺩ ﻭﻫﻮ ﺍﻟﻤﻜﺎﻥ ﺍﻟﻤﺴﺘﺠﺪ ﺍﻹﻧﺸﺎء
ﺍﻟﻤﻮﺻﻮﻑ ﻓﻴﻪ ﻳﺤﺪ ﺫﻟﻚ ﻛﻠﻪ ﻭﺣﺪﻭﺩﻩ ﻭﺣﻘﻮﻗﻪ ﻭﻣﺎ ﻳﻌﺮﻑ ﺑﻪ ﻭﻳﻨﺴﺐ ﺍﻟﻴﻪ ﺧﻼ
ﺍﻟﻤﺴﺘﺜﻨﻰ ﺃﻋﻼﻩ ﺍﻟﺠﺎﺭﻯ ﻣﺎ ﺍﺳﺘﺠﺪﻩ ﻣﻮﻻﻧﺎ ﺍﻟﻤﻘﺮ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺃﻋﻼﻩ ﺑﺎﻟﺪﻭﺍﺭ ﺍﻟﻤﺬﻛﻮﺭ ﺍﻋﻼﻩ ﺑﻴﺪﻩ
ﻭﻣﻠﻜﻪ ﻭﺗﺼﺮﻓﻪ ﻭﺣﻴﺎﺯﺗﻪ ﻭﺍﺧﺘﺼﺎﺻﻪ ﻟﺬﻟﻚ ﻳﺸﻬﺪ ﻟﻪ ﺑﺬﻟﻚ ﻣﻜﺘﻮﺏ ﺍﻟﺘﺒﺎﻳﻊ ﺍﻟﻤﺆﺭﺥ ﺑﺎﻟﻌﺸﺮﻳﻦ
ﻣﻦ ﺟﻤﺎﺩﻯ ﺍﻷﻭﻝ ﺳﻨﺔ ﺛﻤﺎﻥ ﻭﺳﺘﻴﻦ ﻭﺛﻤﺎﻧﻤﺎﺋﺔ ﺍﻟﺜﺎﺑﺖ ﺍﻟﻤﺤﻜﻮﻡ ﺑﻤﻮﺟﺒﻪ ﻓﻰ ﺍﻟﺸﺮﻉ ﺍﻟﺸﺮﻳﻒ ﻓﻰ ﻣﺠﻠﺲ ﺳﻴﺪﻧﺎ
ﺍﻟﻌﺒﺪ ﺍﻟﻔﻘﻴﺮ ﺍﻟﻰ ﺍﷲ ﺗﻌﺎﻟﻰ ﺍﻟﺸﻴﺨﻲ ﺍﻻﻣﺎﻣﻲ ﺍﻟﻌﻼﺋﻲ ﺍﻟﻤﻌﻴﺘﻲ ﺍﻟﻄﺮﺍﺑﻠﺴﻲ ﺍﻟﺤﻨﻔﻲ ﺧﻠﻴﻔﺔ ﺍﻟﺤﻜﻢ ﺍﻟﻌﺰﻳﺰ ﺑﺎﻟﺪﻳﺎﺭ
ﺍﻟﻤﺼﺮﻳﺔ ﺃﻋﻠﻰ ﺍﷲ ﺗﻌﺎﻟﻰ ﺍﺣﻜﺎﻣﻪ ﻭﺃﺣﺴﻦ ﺇﻟﻴﻪ ﺑﺪﻻﻟﺔ ﺇﺳﺠﺎﻟﻪ ﺑﻈﺎﻫﺮ ﺍﻟﻤﻜﺘﻮﺏ ﺍﻟﻤﺬﻛﻮﺭ ﺍﻟﻤﺆﺭﺥ ﺑﺨﻄﻪ ﺍﻟﻜﺮﻳﻢ ﺑﺎﻟﺴﺎﺩﺱ
ﻭﺍﻟﻌﺸﺮﻳﻦ ﻣﻦ ﺟﻤﺎﺩﻯ ﺍﻷﻭﻟﻰ ﻣﻦ ﺍﻟﺴﻨﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺍﻟﺸﺎﻫﺪ ﺍﻟﻤﻘﺮ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﻓﻴﻪ ﻹﺑﺘﻴﺎﻉ ﺫﻟﻚ ﺃﺭﺿﺎ
]؟[ ﻳﺸﺘﻤﻞ ﻋﻠﻰ ﺍﻟﺒﺎﺏ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﻓﻨﺪﻕ ﻣﻌﺪ
ﻟﻄﺒﺦ ﺍﻟﺴﻜﺮ ﺑﻪ ﻣﺨﺎﺯﻥ ﺩﺍﺛﺮﺓ ﺧﺮﺍﺏ ﻳﻌﻠﻮﻫﺎ ﻃﺒﺎﻕ ﻭﻣﺴﺘﺮﻗﺎﺕ ]؟[ ﻫﺪﻡ ﻏﺎﻟﺒﻪ
ﻭﺃﺯﺍﻝ ﻣﻌﺎﻟﻤﻪ ﻭﺃﻧﺸﺄ ﺍﻟﺒﻮﺍﺋﻚ ﺍﻟﻤﺬﻛﻮﺭﻩ ﻭﺍﻷﺑﻨﻴﺔ ﺍﻟﻤﺴﺘﺠﺪﻩ ﺍﻟﻤﻮﺻﻮﻓﺔ ﻓﻴﻪ ﻋﻠﻰ ﻣﺎﻋﻦ ﻓﻴﻪ ﻭﻣﻦ ﺫﻟﻚ
ﺟﻤﻴﻊ ﺍﻟﺒﻨﺎ ﺍﻟﻘﺎﺋﻢ ﻋﻠﻰ ﺍﻷﺭﺽ ﺍﻟﻤﺤﺘﻜﺮﻩ ﺍﻟﺠﺎﺭﻳﻪ ﺍﻷﺭﺽ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻰ ﻋﻘﺪ ﺍﺟﺎﺭﺗﻪ ﺍﻟﻜﺎﺋﻦ
ﺫﻟﻚ ﺑﻈﺎﻫﺮ ﺍﻟﻘﺎﻫﺮﺓ ﺍﻟﻤﺤﺮﻭﺳﺔ ﺧﺎﺭﺝ ﺑﺎﺏ ﺍﻟﺒﺤﺮ ﺑﺨﻂ ﺑﻮﻻﻕ ﺑﺸﺎﻃﻰء ﺍﻟﺒﺤﺮ ﺍﻷﻋﻈﻢ ﻭﺍﻟﺨﻠﻴﺞ
ﺍﻟﻤﺘﻮﺻﻞ ﻣﻨﻪ ﺍﻟﻰ ﻓﻢ ﺍﻟﺨﻮﺭ ﺍﻵﺗﻰ ﺫﻛﺮﻩ ﻭﻭﺻﻔﻪ ﻭﺗﺤﺪﻳﺪﻩ ﻓﻴﻪ ﺍﻟﻤﻌﺮﻭﻑ ﻫﺬﺍ ﺍﻟﺒﻨﺎ
ﺑﺎﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺍﻋﻼﻩ ﻭﺍﻧﺸﺎﺋﻪ ﻭﻋﻤﺎﺭﺗﻪ ﺍﻟﻤﺸﺘﻤﻞ ﻋﻠﻰ ﻭﺍﺟﻬﺎﺕ ﺃﺭﺑﻌﺔ ﻣﺒﻨﻴﻪ ﺑﺎﻟﺤﺠﺮ ﺍﻟﻔﺺ
ﺍﻟﻨﺤﻴﺖ ﻭﺑﻌﻀﻪ ﺑﺎﻟﻄﻮﺏ ﺑﻬﺎ ﺑﺎﺏ ﻣﻘﻨﻄﺮ ﻛﺒﻴﺮ ﻳﻐﻠﻖ ﻋﻠﻴﻪ ﻓﺮﺩﻩ ﺑﺎﺏ ﺧﺸﺐ
ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﺩﺭﻛﺎﻩ ﺑﻬﺎ ﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﻣﺠﺎﺯ ﻳﺘﻮﺻﻞ ﻣﻨﻪ ﺍﻟﻰ ﺣﻮﺵ ﻛﺒﻴﺮ ﺑﻪ ﺟﻨﻴﻨﻪ
ﺃﺻﻮﻝ ﻧﺎﺭﻳﺦ ﻭﺟﻮﺯ ﻭﻏﻴﺮ ﺫﻟﻚ ﻭﺑﻴﺮ ﻣﺎ ﻣﻌﻴﻦ ﻭﺑﺎﻟﺤﻮﺵ ﺍﻟﻤﺬﻛﻮﺭ ﺳﻠﻢ ﻳﺼﻌﺪ ﻣﻦ ﻋﻠﻴﻪ ﺍﻟﻰ ﺑﺎﺏ
ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﺩﻫﻠﻴﺰ ﺑﻪ ﻣﺮﺣﺎﺽ ﻭﺑﺎﺏ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﻗﺼﺮ ﻳﺸﺘﻤﻞ ﻋﻠﻰ ﺷﺒﺎﺑﻴﻚ
ﻣﻦ ﺍﻟﺠﻬﺎﺕ ﺍﻟﺜﻼﺛﻪ ﻣﻄﻼﺕ ﻋﻠﻰ ﺍﻟﺒﺤﺮ ﺍﻷﻋﻈﻢ ﻭﺍﻟﺨﻠﻴﺞ ﻭﺍﻟﻄﺮﻳﻖ ﻣﺴﻘﻒ ﻧﻘﻴﺎ ﻣﺪﻫﻮﻥ ﺣﺮﻳﺮﻳﺎ
ﻣﻔﺮﻭﺵ ﺃﺭﺿﻪ ﺑﺎﻟﺒﻼﻁ ﻣﺴﺒﻞ ﺍﻟﺠﺪﺭ ﺑﺎﻟﺒﻴﺎﺽ ﻭﺫﺍﺕ ﺍﻟﻜﺘﻴﺒﻴﺎﺕ ﻭﺍﻟﻤﻨﺎﻓﻊ ﻭﺍﻟﺤﻘﻮﻕ
ﻭﺑﺎﻟﺤﻮﺵ ﺍﻟﻤﺬﻛﻮﺭ ﺑﺎﺏ ﻛﺒﻴﺮ ﻳﺪﺧﻞ ﻣﻨﻪ ﺍﻟﻰ ﺃﺳﻄﺒﻞ ﻣﻘﺎﻡ ﺳﺘﻪ ﺃﺭﻭﺱ ﺧﻴﻮﻝ ﻣﺴﻘﻒ ﻏﺸﻴﻤﺎ
ﻭﺫﺍﺕ ﺍﻟﺸﺮﺍﺏ ﺧﺎﻧﺎﻩ ﻭﺍﻟﻄﺐ ﺧﺎﻧﻪ ﻭﺍﻟﻤﺨﺎﺯﻥ ﻭﺍﻟﻄﺒﺎﻕ ﻋﻠﻮ ﺍﻟﻮﺍﺟﻬﻪ ﺍﻟﻘﺒﻠﻴﺔ ﻋﻠﻰ ﺍﻟﻄﺮﻳﻖ
ﺍﻟﻤﺎﺭ ﺍﻟﻰ ﺟﺎﻣﻊ ﺍﻟﺨﻄﻴﺮﻯ ﻭﺍﻟﻤﻨﺎﻓﻊ ﻭﺍﻟﻤﺮﺍﻓﻖ ﻭﺍﻟﺤﻘﻮﻕ ﻭﻳﺤﻴﻂ ﺑﺬﻟﻚ ﻭﻳﺤﺪﻩ
ﺣﺪﻭﺩ ﺍﺭﺑﻌﻪ ﺍﻟﺤﺪ ﺍﻟﻘﺒﻠﻲ ﻳﻨﺘﻬﻰ ﺍﻟﻰ ﺍﻟﻄﺮﻳﻖ ﺍﻟﻤﺎﺭ ﻣﻨﻬﺎ ﺍﻟﻰ ﺟﺎﻣﻊ ﺍﻟﺨﻄﻴﺮﻯ ]؟[
ﻃﺎﻗﺎﺕ ﺃﺣﺪ ﺍﻟﻄﺒﻘﺘﺎﻥ ﻭﺍﻟﺤﺪ ﺍﻟﺒﺤﺮﻯ ﻳﻨﺘﻬﻰ ﺍﻟﻰ ﺍﻟﻄﺮﻳﻖ ﺍﻟﻤﺴﻠﻮﻙ ﺍﻟﻔﺎﺻﻞ ﺑﻴﻦ
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf
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ﻫﺬﺍ ﺍﻟﺒﻨﺎ ﻭﺑﻴﻦ ﺍﻟﺒﺤﺮ ﺍﻷﻋﻈﻢ ﻭﺍﻟﺨﻠﻴﺞ ﻭﺍﻟﺤﺪ ﺍﻟﺸﺮﻗﻰ ﻳﻨﺘﻬﻰ ﺍﻟﻰ ﺍﻟﺮﻭﺍﻕ ﺍﻟﻔﺎﺻﻞ ﺑﻴﻦ ﻫﺬﺍ
ﺍﻟﺒﻨﺎ ﻭﺑﻴﻦ ﺑﻨﺎ ﻳﻌﺮﻑ ﺑﺎﻟﻤﻘﺮ ﺻﺮﻏﺘﻤﺶ ﻭﺍﻟﺤﺪ ﺍﻟﻐﺮﺑﻰ ﻳﻨﺘﻬﻰ ﺍﻟﻰ ﺍﻟﺨﻠﻴﺞ ﻭﺍﻟﻰ ﺍﻟﻄﺮﻳﻖ ﻭﻓﻴﻪ ﺍﻟﺒﺎﺏ
ﺍﻟﻜﺒﻴﺮ ﻳﺤﺪ ﺫﻟﻚ ﻛﻠﻪ ﻭﺣﺪﻭﺩﻩ ﻭﺣﻘﻮﻗﻪ ﻭﻣﺎ ﻳﻌﺮﻑ ﺑﻪ ﻭﻳﻨﺴﺐ ﺇﻟﻴﻪ ﻭﻣﻦ ﺫﻟﻚ ﺟﻤﻴﻊ
ﺍﻟﺤﺼﺔ ﺍﻟﺘﻰ ﻣﺒﻠﻐﻬﺎ ﺣﺼﺔ ﻭﻧﺼﻒ ﺣﺼﺔ ﻣﻦ ﺃﺻﻞ ﺳﺘﺔ ﻋﺸﺮ ﺣﺼﺔ ﺷﺎﺋﻌﺎ ﺫﻟﻚ ﻓﻰ ﺟﻤﻴﻊ ﺃﺭﺍﺿﻰ ﻧﺎﺣﻴﺔ
ﺳﺮﺩ ﺑﺎﻟﻐﺮﺑﻴﺔ ﺑﺤﻘﻬﺎ ﻭﺣﻘﻮﻗﻬﺎ ﻭﻣﺎ ﻫﻮ ﻣﻌﺮﻭﻑ ﺑﻬﺎ ﻭﻣﻨﺴﻮﺏ ﺍﻟﻴﻬﺎ ﺧﻼ ﻣﺎ ﻳﺴﺘﺜﻨﻰ ﻣﻨﻬﺎ
ﻭﻳﺤﻴﻂ ﺑﻜﺎﻣﻠﻬﺎ ﺣﺪﻭﺩ ﺃﺭﺑﻌﺔ ﺍﻟﺤﺪ ﺍﻟﻘﺒﻠﻲ ﻳﻨﺘﻬﻲ ﺇﻟﻰ ﺃﺭﺍﺿﻰ ﻣﺒﻨﻴﺔ ]؟[
ﻭﻏﻴﺮﻫﺎ ﻭﺍﻟﺤﺪ ﺍﻟﺒﺤﺮﻯ ﻳﻨﺘﻬﻲ ﺍﻟﻰ ﺃﺭﺍﺿﻰ ﻧﺎﺣﻴﺔ ]ﺧﻴﻮﻝ[ ﻭﺍﻟﺤﻨﺎﻃﻪ ﻭﺍﻟﺤﺪ ﺍﻟﺸﺮﻗﻰ
ﻳﻨﺘﻬﻲ ﺇﻟﻰ ﺃﺭﺍﺿﻰ ﻧﺎﺣﻴﺔ ﺷﺒﺮﺍ ﺑﻼﻟﻪ ﻭﺍﻟﺤﺪ ﺍﻟﻐﺮﺑﻰ ﻳﻨﺘﻬﻲ ﺇﻟﻰ ﺃﺭﺍﺿﻲ ﻛﻮﻡ ﺍﻟﻨﺠﺎﺭ ﻭﻏﻴﺮﻫﺎ
ﻭﻣﻦ ﺫﻟﻚ ﺟﻤﻴﻊ ﺍﻟﺤﺼﺔ ﺍﻟﺘﻰ ﻣﺒﻠﻐﻬﺎ ﺣﺼﺔ ﻭﻧﺼﻒ ﺣﺼﺔ ﻣﻦ ﺃﺻﻞ ﻋﺸﺮﻳﻦ ﺣﺼﺔ
ﺷﺎﺋﻌﺎً ﺫﻟﻚ ﻓﻲ ﺟﻤﻴﻊ ﺃﺭﺍﺿﻰ ﻧﺎﺣﻴﻪ ﻗﻠﻴﺐ ﺑﺠﺰﻳﺮﺓ ﺑﻨﻰ ﻧﺼﺮ ﻭﻣﺎ ﻫﻮ ﻣﻌﺮﻭﻑ ﺑﻬﺎ ﻭﻣﻨﺴﻮﺏ ﺇﻟﻴﻬﺎ
ﺧﻼ ﻣﺎ ﻳﺴﺘﺜﻨﻰ ﺷﺮﻋﺎ ﻭﻳﺤﻴﻂ ﺑﻜﺎﻣﻠﻪ ]؟[ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺣﺪﻭﺩ ﺃﺭﺑﻌﺔ ﺍﻟﺤﺪ ﺍﻟﻘﺒﻠﻲ ﻳﻨﺘﻬﻲ ﺇﻟﻰ
ﺃﺭﺍﺿﻰ ﻧﺎﺣﻴﺔ ]ﻛﺮﻯ[ ﻭﺍﻟﺤﺪ ﺍﻟﺒﺤﺮﻯ ﻳﻨﺘﻬﻰ ﺍﻟﻰ ﺃﺭﺍﺿﻲ ]ﻣﺴﻠﻤﻴﺔ[ ﻭﺍﻟﻔﺮﺳﺘﻖ ﻭﺍﻟﺤﺪ ﺍﻟﺸﺮﻗﻲ
ﻳﻨﺘﻬﻰ ﺍﻟﻰ ﺑﺤﺮ ﺍﺑﻴﺎﺭ ﺍﻟﻔﺎﺻﻞ ﺑﻴﻦ ﺍﺭﺍﺿﻲ ﺍﻟﻨﺎﺣﻴﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﺑﻴﻦ ﺍﺭﺍﺿﻲ ﺍﻟﻨﺤﺮﺍﺭﻳﺔ ﻭﺍﻟﺤﺪ ﺍﻟﻐﺮﺑﻲ
ﻳﻨﺘﻬﻲ ﺇﻟﻰ ﺃﺭﺍﺿﻰ ﺑﻠﺸﺎﻯ ﻭﻏﻴﺮﻫﺎ ﻳﺤﺪ ﻛﻞ ﻣﻦ ﺫﻟﻚ ﻭﺣﺪﻭﺩﻩ ﻭﺣﻘﻮﻗﻪ ﻭﻣﺎ ﻳﻌﺮﻑ ﺑﻪ ﻭﻳﻨﺴﺐ ﺇﻟﻴﻪ ﺍﻟﺠﺎﺭﻱ
ﺫﻟﻚ ﺑﻴﺪ ﻣﻮﻻﻧﺎ ﺍﻟﻤﻘﺮ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺃﻋﻼﻩ ﻭﻣﻠﻜﻪ ﻭﺗﺼﺮﻓﻪ ﻭﺣﻴﺎﺯﺗﻪ ﻭﺍﺧﺘﺼﺎﺻﻪ ﻟﺬﻟﻚ ﺑﻤﻘﺘﻀﻰ ﺇﺑﺘﻴﺎﻋﻪ
ﻟﺬﻟﻚ ﻣﻦ ﺑﻴﺖ ﺍﻟﻤﺎﻝ ﺍﻟﻤﻌﻤﻮﺭ ﺑﻤﺒﺎﺷﺮﺓ ﻭﻛﻴﻞ ﻭﻛﻴﻞ ﺑﻴﺖ ﺍﻟﻤﺎﻝ ﺍﻟﻤﻌﻤﻮﺭ ﻳﺸﻬﺪ ﻟﻪ ﺑﺬﻟﻚ ﻣﻜﺘﻮﺏ ﺍﻟﺘﺒﺎﻳﻊ
ﺍﻟﻮﺭﻕ ﺍﻟﺤﻤﻮﻱ ﺍﻟﻤﺆﺭﺥ ﺑﺎﻟﻌﺸﺮﻳﻦ ﻣﻦ ﺟﻤﺎﺩﻯ ﺍﻷﻭﻝ ﺳﻨﺔ ﺗﺎﺭﻳﺨﻪ ﺍﻟﺜﺎﺑﺖ ﺍﻟﻤﺤﻜﻮﻡ ﺑﻤﻮﺟﺒﻪ
ﻓﻰ ﺍﻟﺸﺮﻉ ﺍﻟﺸﺮﻳﻒ ﻣﻦ ﻣﺠﻠﺲ ﺍﻟﺤﻜﻢ ﺍﻟﻌﺰﻳﺰ ﺍﻟﻘﻀﺎﺋﻲ ﺍﻟﺤﺎﻛﻤﻲ ﺍﻟﺸﻴﺨﻲ ﺍﻟﺸﺮﻓﻲ ﺍﺑﻦ ﻋﻤﺮﺍﻥ ﻣﻮﺳﻰ ﺍﻟﺨﻄﻴﺐ
ﺍﻟﻤﻨﻮﻓﻲ ﺍﻟﺸﺎﻓﻌﻲ ﺧﻠﻴﻔﺔ ﺍﻟﺤﻜﻢ ﺍﻟﻌﺰﻳﺰ ﺑﺎﻟﺪﻳﺎﺭ ﺍﻟﻤﺼﺮﻳﺔ ﺃﻳﺪ ﺍﷲ ﺗﻌﺎﻟﻰ ﺃﺣﻜﺎﻣﻪ ﻭﺃﺣﺴﻦ ﺇﻟﻴﻪ ﺑﺪﻻﻟﺔ ﺍﺳﺠﺎﻟﻪ
ﺍﻟﻤﺴﻄﺮ ﺑﻈﺎﻫﺮ ﺍﻟﻤﻜﺘﻮﺏ ﺍﻟﻤﺬﻛﻮﺭ ﺍﻟﻤﺆﺭﺥ ﺑﺨﻄﻪ ﺍﻟﻜﺮﻳﻢ ﺑﻴﻮﻡ ﺍﻷﺣﺪ ﺍﻟﺜﺎﻧﻲ ﻣﻦ ﺟﻤﺎﺩﻯ ﺍﻵﺧﺮ ﺳﻨﺔ ﺗﺎﺭﻳﺨﻪ
ﻭﺧﺼﻢ ﻛﻞ ﻣﻦ ﺍﻟﻤﻜﺎﺗﻴﺐ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺑﻤﻘﺘﻀﻰ ﺍﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﺍﻟﺨﺼﻢ ﺍﻟﺸﺮﻋﻰ ﺑﻤﻮﺍﻓﻘﺔ ﺗﺎﺭﻳﺨﻪ ﻭﺷﻬﻮﺩﻩ
ﺍﻟﻤﻌﻠﻮﻡ ﺫﻟﻚ ﻋﻨﺪ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺃﻋﻼﻩ ﺃﺩﺍﻡ ﺍﷲ ﺗﻌﺎﻟﻰ ﻋﻼﻩ ﺍﻟﻌﻠﻤﻰ ﺍﻟﺸﺮﻋﻲ ﻭﻗﻔﺎ
ﺻﺤﻴﺤﺎ ﺷﺮﻋﻴﺎ ﻭﺣﺒﺴﺎ ﺻﺮﻳﺤﺎ ﻣﺮﻋﻴﺎ ﻻ ﻳﺒﺎﻉ ﺃﺻﻞ ﺫﻟﻚ ﻭﻻ ﻳﻮﻫﺐ ﻭﻻ ﻳﻮﺭﺙ ﻭﻻ ﻳﺮﻫﻦ ﻭﻻ
ﻳﺴﺘﺒﺪﻝ ﺑﻪ ﻭﻻ ﺑﻌﻀﻪ ﻭﻻ ﻳﻨﺎﻗﻞ ﺑﻪ ﻭﻻ ﺑﺒﻌﻀﻪ ﻗﺎﺋﻤﺎ ﻋﻠﻰ ﺃﺻﻮﻟﻪ ﻣﺤﻔﻮﻇﺎً ﻋﻠﻰ ﺷﺮﻭﻃﻪ ﻣﺴﺒﻼ
ﺳﺒﻠﻪ ﺍﻵﺗﻰ ﺷﺮﺣﻬﺎ ﻭﺑﻴﺎﻧﻬﺎ ﻓﻴﻪ ﺇﻟﻰ ﺃﻥ ﻳﺮﺙ ﺍﷲ ﺟﻞ ﺟﻼﻟﻪ ﻭﺗﻘﺪﺳﺖ ﺃﺳﻤﺎﺅﻩ ﺍﻷﺭﺽ ﻭﻣﻦ ﻋﻠﻴﻬﺎ
ﻭﻫﻮ ﺧﻴﺮ ﺍﻟﻮﺍﺭﺛﻴﻦ ﺇﻧﺸﺎء ﺍﻟﻤﻘﺮ ﺍﻟﻜﺮﻳﻢ ﺍﻟﻌﺎﻟﻰ ﺍﻟﻤﻮﻟﻮﻯ ﺍﻟﺠﻤﺎﻟﻰ ﻳﻮﺳﻒ ﺍﻟﻮﺍﻗﻒ
ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺍﺩﺍﻡ ﺍﷲ ﺗﻌﺎﻟﻰ ﻣﻌﺎﻟﻴﻪ ﻭﻗﻔﻪ ﻫﺬﺍ ﻋﻠﻰ ﻣﺎ ﻳﺄﺗﻰ ﺫﻛﺮﻩ ﻓﻴﻪ ﻣﻌﻴﻨﺎً
ﺃﻣﺎ ﺇﻳﻮﺍﻥ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺃﻋﻼﻩ ﺍﻟﺬﻱ ﻫﻮ ﺑﺎﻟﺤﺪ ﺍﻟﻘﺒﻠﻲ ﻓﺠﻌﻠﻪ ﻣﺴﺠﺪﺍً ﷲ ﺗﻌﺎﻟﻰ
ﻟﻠﺼﻠﻮﺍﺕ ﻭﺍﻟﻌﺒﺎﺩﻩ ﻣﺤﺮﻣﺎً ﺑﺤﺮﻣﺎﺕ ﺍﻟﻤﺴﺎﺟﺪ ﺍﻟﻤﻌﻤﻮﺭﺓ ﻭﺃﺫﻥ ﺑﺎﻟﺼﻼﺓ ﻓﻴﻪ ﻟﻜﺎﻓﺔ ﺍﻟﺨﻠﻖ
ﺃﺟﻤﻌﻴﻦ ﻣﻦ ﻋﺒﺎﺩﻩ ﺍﷲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻓﻲ ﺃﻭﻗﺎﺕ ﺍﻟﺼﻼﺓ ﻭﻏﻴﺮﻫﺎ ﻭﺃﻣﺎ ﺍﻟﻔﺴﺎﻗﻲ ][. . .
ﻓﺄﺭﺻﺪﻫﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺍﻟﻴﻪ ﺃﻋﻼﻩ ﺃﺩﺍﻡ ﺍﷲ ﺗﻌﺎﻟﻰ ﻋﻼﻩ ﻭﻗﻔﺎ ﻋﻠﻰ ﻣﺎ ﻳﺬﻛﺮ ﻓﻴﻪ ﻓﻮﺍﺣﺪﺓ
ﻣﻨﻬﺎ ﺍﺭﺻﺪﻫﺎ ﻭﻗﻔﺎ ﻋﻠﻰ ﺍﻟﺠﻨﺎﺏ ﺍﻟﻜﺮﻳﻤﻲ ﺍﻟﻌﺎﻝ ﺍﻷﻣﻴﺮﻱ ﺍﻟﻜﺒﻴﺮﻱ ﺍﻟﺴﻨﺪﻱ ﺍﻟﻤﺎﻟﻜﻲ ﺍﻟﻤﺨﺪﻭﻣﻲ
ﺍﻟﺴﻴﻔﻲ ﻗﻠﻤﻄﺎﻱ ﺑﻦ ﻋﺒﺪﺍﷲ ﺍﻻﺳﺤﺎﻗﻲ ﺭﺍﺱ ﻧﻮﺑﺔ ﺍﻟﻤﻠﻜﻲ ﺍﻟﻈﺎﻫﺮﻱ ﺍﻋﺰ ﺍﷲ ﺃﻧﺼﺎﺭﻩ ﻳﻨﺘﻔﻊ ﺑﻬﺎ
ﻟﻨﻔﺴﻪ ﻭﻟﻤﻦ ﺷﺎء ﻣﻦ ﺃﻭﻻﺩﻩ ﻭﺫﺭﻳﺘﻪ ﻭ ﺃﻗﺎﺭﺑﻪ ﻭﺃﺻﻬﺎﺭﻩ ﻭﻣﻦ ﻳﻠﻮﺫ ﺑﻪ ﻭﺍﻟﺜﺎﻧﻴﺔ ﻣﻦ ﺍﻟﻔﺴﺎﻗﻲ ﺍﻟﻤﺬﻛﻮﺭﺓ
ﺃﺭﺻﺪﻫﺎ ﻭﻗﻔﺎ ﻋﻠﻰ ﺍﺑﻨﺔ ﺃﺧﺘﻪ ﺍﻟﺴﺖ ﺍﻟﻤﺼﻮﻧﻪ ﺍﻟﻜﺒﺮﻯ ]ﺍﻟﻤﺤﺼﻦ[ ﺍﻟﻤﺮﺃﺓ ﺍﻟﻜﺎﻣﻞ ﺇﺑﻨﺔ ﺍﻟﺠﻨﺎﺏ
ﺍﻟﺴﻴﻔﻲ ﺟﺎﻧﻲ ﺑﻚ ﺍﻟﺒﺸﻤﻘﺪﺍﺭ ﺟﻬﺔ ﺍﻟﺴﻴﻔﻲ ﻗﻠﻤﻄﺎﻱ ﺍﻟﻤﺸﺎﺭ ﺍﻟﻴﻪ ﺃﻋﻼﻩ ﺻﺎﻧﻬﺎ ﺍﷲ ﺗﻌﺎﻟﻰ ﺗﺘﻨﺘﻔﻊ ﺑﻬﺎ
ﻟﻨﻔﺴﻬﺎ ﻭﻟﻤﻦ ﺷﺎﺋﺖ ﻣﻦ ﺃﻭﻻﺩﻫﺎ ﻭﺫﺭﻳﺘﻬﺎ ﻭﺃﻗﺎﺭﺑﻬﺎ ﻭﺃﺻﻬﺎﺭﻫﺎ ﻭﻣﻦ ﻳﻠﻮﺫ ﺑﻬﺎ ﻭﺍﻟﺜﺎﻟﺜﺔ ﻣﻦ
ﺍﻟﻔﺴﺎﻗﻲ ﺍﻟﻤﺬﻛﻮﺭﻩ ﺍﺭﺻﺪﻫﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺇﻟﻴﻪ ﺃﻋﻼﻩ ﺃﺩﺍﻡ ﺍﷲ ﺗﻌﺎﻟﻰ ﻋﻼﻩ ﻭﻗﻔﺎ ﻋﻠﻰ ﺍﻟﺴﺖ
ﺍﻟﻤﺼﻮﻧﺔ ﺍﻟﻜﺒﺮﻯ ]ﺍﻟﻤﺤﺼﻦ[ ﺯﻳﻨﺐ ﺍﻟﻤﺮﺃﺓ ﺍﻟﻜﺎﻣﻞ ﺇﺑﻨﻪ ﺃﺧﻲ ﺍﻟﻤﻘﺮ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺍﻟﻴﻪ ﺃﻋﻼﻩ ﻭﻫﻮ ﺍﻟﺠﻨﺎﺏ
ﺍﻟﻤﺮﺣﻮﻡ ﺍﻟﺸﺮﻓﻰ ﺣﻤﺰﺓ ﺑﻦ ﺍﻟﻤﻘﺮ ﺍﻟﺴﻴﻔﻰ ﺗﻐﺮﻱ ﺑﺮﺩﻱ ﺍﻟﻤﺸﺎﺭ ﺇﻟﻴﻪ ﺃﻋﻼﻩ ﺭﺣﻤﻪ ﺍﷲ ﺗﻌﺎﻟﻰ ﻭﺻﺎﻧﻬﺎ ﺗﻨﺘﻔﻊ ﺑﻬﺎ ﻟﻨﻔﺴﻬﺎ ﻭﻟﻤﻦ
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf
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 295ﺷﺎﺋﺖ ﻣﻦ ﺃﻭﻻﺩﻫﺎ ﻭﺫﺭﻳﺘﻬﺎ ﻭﺃﻗﺎﺭﺑﻬﺎ ﻭﺃﺻﻬﺎﺭﻫﺎ ﻭﻣﻦ ﻳﻠﻮﺫ ﺑﻬﺎ ﻭﺍﻟﺮﺍﺑﻌﺔ ﻣﻦ ﺍﻟﻔﺴﺎﻗﻲ ﺍﻟﻤﺬﻛﻮﺭﺓ
ﺟﻌﻠﻬﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﻟﻨﻔﺴﻪ ﺍﻟﻜﺮﻳﻤﺔ ﺭﺯﻗﻪ ﺍﷲ ﺗﻌﺎﻟﻰ ﺃﻃﻮﻝ ﺍﻷﻋﻤﺎﺭ ﻭﺃﺣﺴﻨﻬﺎ ﻳﻨﺘﻔﻊ ﺑﻬﺎ
ﻟﻤﻦ ﻳﺨﺘﺎﺭﻩ ﻓﻲ ﺣﺎﻝ ﺣﻴﺎﺗﻪ ﻭﻳﺪﻓﻦ ﺑﻬﺎ ﺑﻌﺪ ﻭﻓﺎﺗﻪ ﻭﻻ ﻳﺪﻓﻦ ﺑﻬﺎ ﺍﺣﺪ ﺑﻌﺪ ﻭﻓﺎﺗﻪ ﻛﺎﻳﻦ ﻣﻦ ﻛﺎﻥ
ﻭﻳﺒﻠﻂ ﺑﺎﺏ ﺍﻟﻤﻨﺰﻝ ﺍﻟﻤﻌﺪ ﻟﻠﻔﺴﻘﻴﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻋﻠﻰ ﻫﻴﺌﺔ ﺟﻤﻴﻊ ﺍﻹﻳﻮﺍﻥ ﺣﺘﻰ ﻳﺨﻔﻲ ﺑﺎﺏ ﺍﻟﻤﻨﺰﻝ ﻓﻼ ﻳﻌﺮﻑ
ﻭﻻ ﻳﻔﺘﺢ ﺃﺑﺪﺍً ﻭﺃﻣﺎ ﺍﻟﺤﻮﺵ ﺍﻟﻜﺒﻴﺮ ﻓﻀﺎء ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻓﻴﻤﺎ ﺑﻴﻦ ﺍﻹﻳﻮﺍﻥ ﺍﻟﻘﺒﻠﻲ ﻭﺍﻟﺤﺪ ﺍﻟﺒﺤﺮﻱ
 300ﻭﻣﻦ ﺍﻟﺤﺪ ﺍﻟﺸﺮﻗﻲ ﺇﻟﻰ ﺍﻟﻐﺮﺑﻲ ﻓﺎﺭﺻﺪﻩ ﻣﻮﻻﻧﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺇﻟﻴﻪ ﺿﺎﻋﻒ ﺍﷲ ﻟﻪ ﺍﻷﺟﻮﺭ ﻭﺣﺒﺎﻩ ﻓﻲ ]ﺍﻟﺠﻨﺎﺕ[
ﺑﺄﻋﻼ ﺍﻟﻘﺼﻮﺭ ﻭﻗﻔﺎ ﻟﻸﻣﻮﺍﺕ ﻣﻦ ﺍﻟﺬﻛﻮﺭ ﻭﺍﻹﻧﺎﺙ ﺍﻟﻤﺎﻟﻚ ﻭﺍﻟﻤﻤﻠﻮﻙ ﻭﺍﻟﻐﻨﻲ ﻭﺍﻟﺼﻌﻠﻮﻙ
ﻭﺍﻟﻤﺴﻠﻢ ﻭﺍﻟﻤﺴﻠﻤﺎﺕ ﻋﻠﻰ ﻣﺮ ﺍﻟﺪﻫﻮﺭ ﻭﺍﻷﻭﻗﺎﺕ ﻣﻦ ﺍﻟﻘﺮﻳﺐ ﻭﺍﻟﺒﻌﻴﺪ ﻣﻤﻦ ﻳﺴﻤﺢ ﻟﻪ ﺍﻟﻮﺍﻗﻒ ]ﺍﻟﻤﺸﺎﺭ ﺇﻟﻴﻪ[
ﺃﺳﺒﻎ ﺍﷲ ﻧﻌﻤﻪ ﻋﻠﻴﻪ ﻣﺪﺓ ﺣﻴﺎﺗﻪ ﺍﻟﻜﺮﻳﻤﺔ ﺛﻢ ﻣﻦ ﺑﻌﺪﻩ ﺍﻟﻨﺎﻇﺮ ﺍﻟﺸﺮﻋﻲ ﺣﺴﺒﻤﺎ ﻳﺮﺍﻩ ﻓﻲ ﺫﻟﻚ ﻋﺎﻣﻼ ﻓﻲ ﺫﻟﻚ ﺑﺘﻘﻮﻯ
ﺍﷲ ﻭﻃﺎﻋﺘﻪ ﻓﻲ ﺳﺮﻩ ﻭﻋﻼﻧﻴﺘﻪ ﻣﻦ ﻏﻴﺮ ﻣﻘﺎﺑﻞ ﻟﺬﻟﻚ ﻭﻻ ﻟﺸﻰء ﻣﻨﻪ ﺭﻏﺒﻪ ﻓﻲ ﺛﻮﺍﺏ ﺍﷲ ﺗﻌﺎﻟﻰ ﺿﺎﻋﻒ ]ﺍﷲ[
 305ﻧﻌﻤﺔ ﻋﻠﻴﻪ ﺩﻭﺍﻟﻰ ﻭﺍﻣﺎ ﺍﻟﻘﺎﻋﺔ ﻭﺍﻟﺮﻭﺍﻕ ﺣﺒﺴﻬﻤﺎ ﻭﻗﻔﺎّ ﺷﺮﻋﻴﺎ ﺳﻜﻨﺎ ﻟﻨﻔﺴﻪ ﺍﻟﻜﺮﻳﻤﺔ
ﻳﻨﺘﻔﻊ ﺑﺬﻟﻚ ﻣﺪﺓ ﺣﻴﺎﺗﻪ ﻓﻲ ﺍﻟﺴﻜﻨﻰ ﺇﻥ ﺃﺧﺘﺎﺭ ﻭﻓﻲ ﺍﻟﻌﻄﻠﺔ ﺇﺫ ﺍﺣﺐ ﻭﻟﻪ ﺍﻥ ﻳﺴﻜﻦ ﻣﻦ ﺃﻗﺎﺭﺑﻪ
ﻭﺫﺭﻳﺘﻪ ﻣﻦ ﺷﺎ ﺍﺫﺍ ﺷﺎ ﻭﻳﻤﻨﻌﻪ ﺍﺫﺍ ﺷﺎ ﺛﻢ ﻣﻦ ﺑﻌﺪ ﻭﻓﺎﺗﻪ ﺍﺣﻴﺎﻩ ﺍﷲ ﺣﻴﺎﻩ ﻃﻴﺒﺔ ﻳﺴﻜﻦ ﺑﻬﻤﺎ
ﻣﻦ ﺫﺭﻳﺘﻪ ﻭﺃﻗﺎﺭﺑﻪ ﺍﻟﻤﻮﺟﻮﺩﻳﻦ ﺣﻴﻨﺎ ﺑﻌﺪ ﺣﻴﻦ ﻣﺪﺓ ﺣﻴﺎﺗﻬﻢ ﻓﺄﺫﺍ ﺃﻧﻘﺮﺿﻮﺍ ﺑﺄﺟﻤﻌﻬﻢ ﻛﺎﻥ ﺃﻣﺮ ]ﻛﺎﻳﻦ ﻣﻦ ﻛﺎﻥ[
ﻓﻲ ﺫﻟﻚ ﻟﻤﻦ ﻳﻠﻲ ﻧﻈﺮ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻓﻴﻪ ﻳﺴﻜﻦ ﻓﻴﻬﻤﺎ ﻣﻦ ﺷﺎ ﻣﻦ ﺃﺭﺑﺎﺏ ﻭﻇﺎﺋﻒ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ]ﻭﺍﻟﻤﺴﺘﺤﻘﻴﻦ ﻓﻴﻬﺎ [
 310ﻭﻻ ﻳﺴﻜﻨﻬﺎ ﻷﺟﻨﺒﻲ ﻛﺎﻳﻦ ﻣﻦ ﻛﺎﻥ ﺃﺑﺪﺍ ﺑﻮﺟﻪ ﻣﻦ ﺍﻟﻮﺟﻮﻩ ﺃﻭ ﻳﺄﺫﻥ ﻟﻤﻦ ﻳﻜﻮﻥ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺩﻓﻦ
ﻭﺍﻗﺎﺭﺑﻪ ﻭﺍﻣﺎ ﺍﻟﻤﺮﺍﺣﻴﺾ ﻓﺠﻌﻠﻬﺎ ﺑﺮﺳﻢ ﺍﻟﺮﺍﺣﺔ ﻟﻠﺴﻜﺎﻥ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﺍﻟﻘﺎﻃﻨﻴﻦ
ﻳﺴﻜﻦ ﻣﻨﻬﻢ ﻣﻦ ﻧﺨﺘﺎﺭ ﺍﻟﺴﻜﻨﻰ ﺑﺤﻴﺚ ﻳﻜﻮﻥ ﻣﻤﻦ ﺷﻬﺮ ﺩﻳﻨﻪ ﻭﺧﻴﺮﻩ ﻛﻞ ﺫﻟﻚ ﺑﻌﺪ ﺍﻧﻘﺮﺍﺽ ﺫﺭﻳﺔ ﺍﻟﻮﺍﻗﻒ
ﻭﺃﻣﺎ ﺍﻻﺳﻄﺒﻞ ﺍﻟﻤﺬﻛﻮﺭ ﻓﺠﻌﻠﻪ ﻭﻗﻔﺎ ﻣﺮﺻﺪﺍ ﻟﻼﻧﺘﻔﺎﻉ ﺑﻪ ﻟﻤﻦ ﻳﺴﻜﻦ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻟﺮﺑﻂ
ﺍﻟﺨﻴﻮﻝ ﻭﺍﻟﺒﻬﺎﻳﻢ ﻭﺍﻟﻤﻄﺒﺦ ﺍﻟﺬﻱ ﺑﺠﺎﻧﺒﻪ ﻳﻨﺘﻔﻊ ﺑﻪ ﻟﻠﻄﺒﺦ ﻣﻤﻦ ﻳﻜﻮﻥ ﻧﺎﻇﺮﺍ ﻋﻠﻰ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻣﻦ ﺫﺭﻳﺔ ﺍﻟﻮﺍﻗﻒ
 315ﻭﺃﻗﺎﺭﺑﻪ ﻭﻏﻴﺮﻫﻢ ﻭﺍﻣﺎ ﺍﻟﻄﺒﺎﻕ ﻭﺍﻟﺨﻼﻭﻱ ﺍﻟﺘﻲ ﺍﻧﺸﺎﻫﺎ ﻣﻮﻻﻧﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺍﻟﻴﻪ
ﺍﻋﻼﻩ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻣﺎ ﺳﻴﻜﻤﻠﻪ ﻭ ﻳﻨﺸﻴﻪ ﻓﺠﻌﻞ ﺫﻟﻚ ﻭﻗﻔﺎ ﻭﺍﺭﺻﺪ ﺫﻟﻚ ﻟﺴﻜﻨﻰ ﺃﺭﺑﺎﺏ
ﻭﻇﺎﺋﻒ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﺍﻟﻤﺴﺘﺤﻘﻴﻦ ﻋﻠﻰ ﺍﻟﺤﻜﻢ ﺍﻵﺗﻲ ﺫﻛﺮﻩ ﻓﻴﻪ ﺣﺴﺒﻤﺎ ﻳﺮﺍﻩ ﺍﻟﻨﺎﻇﺮ ]ﻭﻳﺆﺩﻱ[
ﺍﻟﻴﻪ ﺍﺟﺘﻬﺎﺩﻩ ﻋﻠﻰ ﺃﻥ ﻳﺴﻜﻦ ﻛﻞ ﻭﺍﺣﺪ ﻓﻲ ﻣﻜﺎﻥ ﻳﻠﻴﻖ ﺑﻪ ﻋﻠﻰ ﺣﺴﺐ ﺣﺎﻟﻬﻢ ﻭﻣﺎ ﻳﻠﻴﻖ ﺑﻬﻢ ﻭﺃﻣﺎ
ﺍﻟﺴﺒﻴﻞ ﺍﻟﺬﻱ ﺑﺎﻟﻮﺍﺟﻬﺔ ﺍﻟﻤﻘﺪﻡ ﺫﻛﺮﻫﺎ ﻭﻫﻮ ﺫﻭ ﺍﻟﺸﺒﺎﻛﻴﻦ ﺍﻟﺤﺪﻳﺪ ﻓﻲ ﺍﻟﺤﺪﻳﻦ ﺍﻟﺸﺮﻗﻲ ﻭﺍﻟﺒﺤﺮﻱ
 320ﻓﺠﻌﻠﻪ ﻭﻗﻔﺎً ﻟﺘﺴﺒﻴﻞ ﺍﻟﻤﺎء ﻋﻠﻰ ﺍﻟﻤﺎﺭﺓ ﻭﻟﺴﻜﺎﻥ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻋﻠﻰ ﺍﻥ ﺗﻤﻸ
ﺃﻭﺍﻧﻲ ﻣﻦ ﺍﻟﻄﺸﻮﺕ ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻵﻻﺕ ﻭﺗﻮﺿﻊ ﺑﻜﻞ ﻣﻦ ﺍﻟﺸﺒﺎﻛﻴﻦ ﺍﻟﻤﺬﻛﻮﺭﻳﻦ ﻭﻳﻮﺿﻊ ]ﻣﺎ ﻳﺘﻨﺎﻭﻝ[
ﺑﻪ ﺍﻟﻤﺎء ﻣﻦ ﻛﻞ ﺍﻷﻭﺍﻧﻲ ﺍﻟﺘﻲ ﺑﺎﻟﺸﺒﺎﻛﻴﻦ ﺍﻟﻤﺬﻛﻮﺭﻳﻦ ﻟﻴﺴﻘﻲ ﻣﻨﻪ ﺍﻟﻤﺎﺭﺓ ﻭﻏﻴﺮﻫﻢ ﻓﻲ ﻛﻞ ﻳﻮﻡ ﻣﻦ ﺍﻟﻀﺤﻮﺓ
ﺇﻟﻰ ﻣﻀﻲ ﺍﻟﻨﻬﺎﺭ ﻭﻣﻦ ﺃﻭﻝ ﺍﻟﻠﻴﻞ ﺇﻟﻰ ﺍﻟﻀﺤﻮﺓ ﺑﺤﻴﺚ ﻻ ﻳﻨﻘﻄﻊ ﺗﺴﺒﻴﻞ ﺍﻟﻤﻴﺎﻩ ﻟﻴﻼ ﻭﻻ ﻧﻬﺎﺭﺍً ﺍﻻ ﻓﻲ ﻧﻬﺎﺭ
ﺷﻬﺮ ﺭﻣﻀﺎﻥ ﺧﺎﺻﺔ ﻭﺃﻣﺎ ﺍﻟﺼﻬﺮﻳﺞ ﺍﻟﻤﺒﻨﻲ ﺳﻔﻞ ﺍﻟﺴﺒﻴﻞ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻮﻗﻔﻪ ][. . .
 325ﻟﺤﺮﺯ ﺍﻟﻤﺎء ﺍﻟﻌﺬﺏ ﻣﻦ ﺍﻟﻨﻴﻞ ﺍﻟﻤﺒﺎﺭﻙ ﻓﻲ ﺃﻳﺎﻡ ﺯﻳﺎﺩﺗﻪ ﻭ ﺃﻣﺎ ﺍﻟﻤﻜﺘﺐ ﺍﻟﺬﻱ ﻫﻮ ﻋﻠﻮ ﺍﻟﺴﺒﻴﻞ
ﺍﻟﻤﺬﻛﻮﺭ ﻓﻮﻗﻔﻪ ﻣﺴﺠﺪﺍً ﷲ ﺗﻌﺎﻟﻰ ﻣﻌﺪﺍّ ﻟﻠﺼﻼﺓ ﻭﺍﻟﻌﺒﺎﺩﺓ ﻭﻟﺘﻌﻠﻴﻢ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ ﻟﻸﻃﻔﺎﻝ
ﻣﻦ ﺃﻭﻻﺩ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﻲ ﺍﻟﻤﻜﺘﺐ ﺍﻟﻤﺬﻛﻮﺭ ﻋﻠﻰ ﻣﻤﺮ ﺍﻟﺪﻫﻮﺭ ﻭﺍﻻﻳﺎﻡ ﻭﺍﻟﺸﻬﻮﺭ ﻭﺍﻻﻋﻮﺍﻡ ﻭﺃﻣﺎ
ﺍﻟﻤﻜﺎﻥ ﺍﻟﻤﻮﻗﻮﻑ ﻗﺒﻞ ﺗﺎﺭﻳﺨﻪ ﺍﻟﺬﻱ ﺭﺟﻊ ﻣﻮﻻﻧﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺍﻟﻴﻪ ﺃﺣﺴﻦ ﺍﷲ ﺗﻌﺎﻟﻰ ﺇﻟﻴﻪ ﻋﻦ ]ﻣﺼﺎﻑ[
ﺭﻳﻌﻪ ﺍﻟﻤﻌﻴﻨﺔ ﻓﻴﻪ ﺍﻟﻜﺎﺋﻦ ﺑﺤﺎﺭﺓ ﺃﻣﻴﺮﺟﻮﺍﻥ ﻭﻫﻲ ﺍﻟﺪﺍﺭ ﺍﻟﻤﻮﺻﻮﻓﺔ ﺍﻟﻤﺤﺪﻭﺩﺓ ﺑﺎﻋﻠﻴﻪ ﻓﺈﻧﻬﺎ
 330ﻭﻗﻔﺎً ﺷﺮﻋﻴﺎً ﻋﻠﻰ ﻣﻮﻻﻧﺎ ﺍﻟﻤﻘﺮ ﺍﻷﺷﺮﻑ ﺍﻟﺠﻤﺎﻟﻲ ﺃﺩﺍﻡ ﺍﷲ ﻟﻪ ﺍﻟﻤﻌﺎﻟﻲ ﻭﻫﻮ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ
ﻭﻗﺎﻩ ﺍﷲ ﻛﻞ ﻣﺤﺬﻭﺭ ﻳﻨﺘﻔﻊ ﺑﺬﻟﻚ ﻭﺑﻤﺎ ﺷﺎء ﻣﻨﻪ ﻓﻲ ﺍﻟﺴﻜﻦ ﻭﺍﻹﺳﻜﺎﻥ ﻭﺍﻟﻐﻠﺔ ﻭﺍﻻﺳﺘﻐﻼﻝ
ﻭﺳﺎﻳﺮ ﻭﺟﻮﺩ ﺃﻧﻮﺍﻉ ﺍﻟﺘﺼﺮﻓﺎﺕ ﺍﻟﺸﺮﻋﻴﺔ ﻋﻠﻰ ﺍﻟﻮﺟﻪ ]ﺍﻟﻤﺮﻋﻲ[ ﺃﺑﺪﺍ ﻣﺎ ﻋﺎﺵ ﻭﺩﺍﺋﻤﺎ ﻣﺎ ﺑﻘﻲ
ﺭﺯﻗﻪ ﺍﷲ ﺗﻌﺎﻟﻰ ﺃﻃﻮﻝ ﺍﻷﻋﻤﺎﺭ ﺑﺠﺎﻩ ﺳﻴﺪﻧﺎ ﻭﻧﺒﻴﻨﺎ ﻣﺤﻤﺪ ﺍﻟﻨﺒﻲ ﺍﻟﻤﺨﺘﺎﺭ ﻣﻦ ﻏﻴﺮ ﺷﺮﻳﻚ ﻟﻪ ﻓﻲ ]ﺫﻟﻚ[
ﻭﻻ ﻣﻌﺎﺭﺽ ﻭﻻ ﻣﺎﻧﻊ ﺷﺮﻋﻲ ﺛﻢ ﻣﻦ ﺑﻌﺪ ﻭﻓﺎﺗﻪ ﻳﻜﻮﻥ ﻭﻗﻔﺎ ﻋﻠﻰ ﻣﻦ ﺳﻴﺤﺪﺛﻪ ﺍﷲ ﺗﻌﺎﻟﻰ ﻣﻦ ﺍﻻﻭﻻﺩ
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf
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ﻓﻲ ﺍﻟﻤﺴﺘﻘﺒﻞ ﺍﻟﺬﻛﻮﺭ ﻭﺍﻻﻧﺎﺙ ﻓﻲ ﺫﻟﻚ ﺑﺎﻟﺴﻮﻳﺔ ﺑﻴﻨﻬﻢ ﻻ ﻳﻔﻀﻞ ﺫﻛﺮ ﻣﻨﻬﻢ ﻋﻠﻰ ﺃﻧﺜﻰ ﻭﻻ ﺃﻧﺜﻰ ﻋﻠﻰ ﺫﻛﺮ
ﺛﻢ ﻣﻦ ﺑﻌﺪ ﺃﻭﻻﺩﻩ ﻷﻭﻻﺩ ﺃﻭﻻﺩﻩ ﺛﻢ ﻷﻭﻻﺩ ﺃﻭﻻﺩ ﺃﻭﻻﺩﻩ ﺛﻢ ﻟﺬﺭﻳﺘﻪ ﻭﻧﺴﻠﻪ ﻭﻋﻘﺒﻪ ﺍﻟﺬﻛﻮﺭ ﻭﺍﻹﻧﺎﺙ
ﻓﻲ ﺫﻟﻚ ﺳﻮﺍء ﻣﻦ ﻭﻟﺪ ﺍﻟﻈﻬﺮ ﻭﺍﻟﺒﻄﻦ ﻳﺤﺠﺐ ﺍﻟﻄﺒﻘﺔ ﺍﻟﻌﻠﻴﺎ ﻣﻨﻬﻢ ﺃﺑﺪﺍ ﺍﻟﻄﺒﻘﺔ ﺍﻟﺴﻔﻠﻰ ﻳﻨﻔﺮﺩﻥ ﺍﻟﻮﺍﺣﺪ ﻣﻨﻬﻢ
ﺫﻛﺮﺍ ﻛﺎﻥ ﺃﻭ ﺃﻧﺜﻰ ﻭﻳﺸﺘﺮﻙ ﻓﻴﻪ ﺍﻹﺛﻨﺎﻥ ﻓﻤﺎ ﻓﻮﻗﻬﻤﺎ ﻋﻨﺪ ﺍﻻﺟﺘﻤﺎﻉ ﻋﻠﻰ ﺃﻧﻪ ﻣﻦ ﺗﻮﻓﻲ ﻣﻨﻬﻢ ﻭﻟﻪ
ﻭﻟﺪ ﺃﻭ ﻭﻟﺪ ﻭﻟﺪ ﺃﻭ ﺃﺳﻔﻞ ﻣﻦ ﺫﻟﻚ ﺍﻧﺘﻘﻞ ﻧﺼﻴﺒﻪ ﺇﻟﻰ ﻭﻟﺪﻩ ﺛﻢ ﺇﻟﻰ ﻭﻟﺪ ﻭﻟﺪﻩ ﻭﺇﻥ ﺳﻔﻞ ﺫﻛﺮﺍً
ﻛﺎﻥ ﺃﻭ ﺃﻧﺜﻰ ﻭﻣﻦ ﻣﺎﺕ ﻣﻨﻬﻢ ﻋﻦ ﻏﻴﺮ ﻭﻟﺪ ﻭﻻ ﻭﻟﺪ ﻭﻟﺪ ﻭﻻ ﺃﺳﻔﻞ ﻣﻦ ﺫﻟﻚ ﻻ ﻣﻦ ﻭﻟﺪ ﺍﻟﻈﻬﺮ ﻭﻻ ]ﻣﻦ[
ﻭﻟﺪ ﺍﻟﺒﻄﻦ ﺍﻧﺘﻘﻞ ﻧﺼﻴﺒﻪ ﻣﻦ ﺫﻟﻚ ﺍﻟﻰ ﺇﺧﻮﺗﻪ ﻭﺃﺧﻮﺍﺗﻪ ﺍﻟﻤﺸﺎﺭﻛﻴﻦ ﻟﻪ ﻓﻲ ﺍﺳﺘﺤﻘﺎﻕ ﻫﺬﺍ ﺍﻟﻮﻗﺖ
ﻣﻀﺎﻓﺎ ﻟﻤﺎ ﻳﺴﺘﺤﻘﻮﻧﻪ ﻣﻦ ﺫﻟﻚ ﻭﺍﻥ ﻟﻢ ﻳﻜﻦ ﻟﻪ ﺃﺧﻮﻩ ﻭ ﻻ ﺃﺧﻮﺍﺕ ﺍﻧﺘﻘﻞ ﻧﺼﻴﺒﻪ ﻣﻦ ﺫﻟﻚ
ﺇﻟﻰ ﻣﻦ ﻓﻲ ﺩﺭﺟﺘﻪ ﻭﺫﻭﻱ ﻃﺒﻘﺘﻪ ﻣﻦ ﺍﻟﺬﻛﻮﺭ ﻭﺍﻹﻧﺎﺙ ﻣﻦ ﻭﻟﺪ ﺍﻟﻈﻬﺮ ﻭﺍﻟﺒﻄﻦ ﻓﺄﻥ ﻟﻢ ﻳﻜﻦ ]ﻟﻪ[
ﺃﺣﺪ ﻓﻲ ﺩﺭﺟﺘﻪ ﻭﻻ ﻓﻲ ﺫﻭﻱ ﻃﺒﻘﺘﻪ ﺍﻧﺘﻘﻞ ﻧﺼﻴﺐ ﻣﻦ ﺗﻮﻓﻲ ﻣﻨﻬﻢ ﺇﻟﻰ ﺃﻗﺮﺏ ﺍﻟﻄﺒﻘﺎﺕ ﻟﻠﻤﺘﻮﻓﻲ ﺍﻟﻤﺬﻛﻮﺭ
ﻳﺘﺪﺍﻭﻟﻮﻥ ﺫﻟﻚ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ ﻛﺬﻟﻚ ﻃﺒﻘﺔ ﺑﻌﺪ ﻃﺒﻘﺔ ﻭﻧﺴﻼ ﺑﻌﺪ ﻧﺴﻞ ﺍﻟﻰ ]ﺣﻴﻦ[ ﺍﻧﻘﺮﺍﺿﻬﻢ
ﻫﺬﺍ ﻟﻔﻆ ﻧﺺ ﻛﺘﺎﺏ ﺍﻟﻮﻗﻒ ﺍﻟﺴﺎﺑﻖ ﻋﻠﻰ ﺗﺎﺭﻳﺨﻪ ﺍﻟﻤﻨﺒﻪ ﻋﻠﻴﻪ ﺃﻋﻼﻩ ﻓﺈﺫﺍ
ﺍﻧﻘﺮﺿﻮﺍ ﺑﺄﺟﻤﻌﻬﻢ ﻭﺃﺑﺎﺩﻫﻢ ﺍﻟﻤﻮﺕ ﻋﻦ ﺃﺧﺮﻫﻢ ﻭﻟﻢ ﻳﺒﻘﻰ ﻣﻨﻬﻢ ﺃﺣﺪ ﺃﻭ ﻣﺎﺕ ﻣﻮﻻﻧﺎ ﺍﻟﻤﻘﺮ ﺍﻟﻜﺮﻳﻢ ﺍﻟﺤﻤﺎﻟﻲ
ﻳﻮﺳﻒ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺴﻤﻰ ﺃﻋﻼﻩ ﺯﺍﺩ ﺍﷲ ﻓﻲ ﻋﻼﻩ ﻋﻦ ﻏﻴﺮ ﻭﻟﺪ ﻭﻻ ﺫﺭﻳﻪ ]ﻳﻀﻴﻒ[ ﺍﻟﻨﺎﻇﺮ ﻋﻠﻰ ﺍﻟﻮﻗﻒ
ﺍﻟﻤﺬﻛﻮﺭ ﻓﻴﻪ ﺭﻳﻊ ][. . .
ﻋﻠﻰ ﺃﻥ ﺍﻟﻨﺎﻇﺮ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻮﻗﻒ ﻭﺍﻟﻤﺘﻮﻟﻲ ﻋﻠﻴﻪ ﻳﺴﺘﻐﻞ ﺍﻟﻤﻮﻗﻮﻑ ﺑﺴﺎﺋﺮ ﺃﻧﻮﺍﻉ ﺍﻻﺳﺘﻐﻼﻝ ][. . .
ﺍﻟﻤﻮﻗﻮﻓﺔ ﺃﻋﻼﻩ ﻗﺴﻄﺎ ﺑﻘﺴﻂ ﻭﺍﻷﻣﺎﻛﻦ ﺷﻬﺮﺍ ﺑﺸﻬﺮ ﻭ ﻳﺼﺮﻑ ﻣﻦ ﺫﻟﻚ ﻷﺭﺑﺎﺏ ﺍﻟﻮﻇﺎﺋﻒ ][. . .
ﺍﻟﺘﻲ ﻳﻘﺮﺭﻫﺎ ﻣﻮﻻﻧﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺇﻟﻴﻪ ﺃﻋﻼﻩ ﺃﺩﺍﻡ ﺍﷲ ﻋﻼﻩ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺃﻋﻼﻩ ﻓﻤﺎ ﻳﺼﺮﻓﻪ ﻟﻤﻦ ﻳﻜﻮﻥ
ﺑﻮﺍﺑﺎً ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺃﻋﻼﻩ ﻋﻠﻰ ﺃﻥ ﻳﺘﻮﻟﻰ ﺣﻔﻆ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻓﺘﺤﻬﺎ ﻋﻨﺪ ﺍﻻﺣﺘﻴﺎﺝ ﺇﻟﻰ ﺫﻟﻚ
ﻭﻏﻠﻘﻬﺎ ﻭﺻﻮﻥ ﻣﻔﺎﺗﻴﺢ ﺇﻏﻼﻗﻬﺎ ﻭﻳﺘﻮﻟﻰ ﻣﺼﺎﻟﺢ ﺍﻟﺒﻮﺍﺑﺔ ﻭﻓﻀﺎﺋﻬﺎ ﻭﺇﺯﺍﻟﺔ ﻣﺎ ﻳﺘﻀﺮﺭ ﺑﻪ ﻓﻀﺎء ﺍﻟﺘﺮﺑﺔ
ﺍﻟﻤﺬﻛﻮﺭﺓ ﺗﺠﺎﻩ ﺍﻟﻮﺍﺟﻬﺔ ﺑﺎﻟﻄﺮﻳﻖ ﺍﻟﺴﻠﻄﺎﻧﻴﺔ ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻤﺎ ﻳﻠﺰﻡ ]ﺃﻣﺜﺎﻟﺔ[ ﻣﻦ ﺣﻔﻆ ]ﺍﻟﺘﺮﺑﺔ[ ﺫﻟﻚ ﻓﻲ ﻛﻞ ﺷﻬﺮ ﻣﻦ
ﺷﻬﻮﺭ ﺍﻷﻫﻠﺔ ﻣﺎ ﺟﻤﻠﺘﻪ ﻣﻦ ﺍﻟﻔﻠﻮﺱ ﺍﻟﺠﺪﺩ ﻣﻌﺎﻣﻠﺔ ﺗﺎﺭﻳﺨﻪ ﻳﻮﻣﺌﺬ ﺃﺭﺑﻌﻤﺎﺋﺔ ﺩﻡ ]ﺩﺭﻫﻢ[ ﺃﻭ ﻣﺎ ﻳﻘﻮﻡ ﻣﻘﺎﻣﻬﻢ
ﻣﻦ ﺍﻟﻨﻘﻮﺩ ﻭﻳﺼﺮﻑ ﻟﻤﻦ ﻳﻜﻮﻥ ﻣﺰﻣﻼﺗﻴﺎ ﺑﺎﻟﺴﺒﻴﻞ ﺍﻟﻤﺬﻛﻮﺭ ﺃﻋﻼﻩ ﻋﻠﻰ ﺃﻥ ﻳﻘﻮﻡ ﺑﻤﺼﺎﻟﺢ ﺍﻟﺴﺒﻴﻞ ﺍﻟﻤﻘﺪﻡ
ﺫﻛﺮﻩ ﻣﻦ ﻏﺴﻞ ﺍﻟﺼﻬﺮﻳﺞ ﻓﻲ ﻛﻞ ﺳﻨﺔ ﻭﺗﻨﻈﻴﻔﻪ ﻭ ﺑﺨﻮﺭﻩ ﻭﺣﻔﻆ ﻣﺎﺋﻪ ﻭﻣﻸ ﺍﻷﻭﺍﻧﻲ ﺍﻟﺘﻲ ﺗﻤﻸ ﺑﺮﺳﻢ ﺍﻟﺴﺒﻴﻞ
ﻭﺍﻟﺠﻠﻮﺱ ﺑﺎﻟﺸﺒﺎﻙ ﺍﻟﻤﺴﺒﻞ ﻣﻨﻪ ﺍﻟﻤﺎء ﻭﻗﺖ ﺍﻟﺤﺮ ﻭﻃﺮﻑ ﺍﻟﻨﻬﺎﺭ ﻭﺣﻔﻆ ﺁﻟﺔ ]ﺍﻟﺴﻘﻲ[
]ﻭﻧﺸﻞ[ ﺍﻟﻤﺎء ﻭﻣﺴﺢ ﺍﻟﺴﺒﻴﻞ ﻭﺗﻨﻈﻴﻔﻪ ﻭﺗﺒﺨﻴﺮ ﻛﻴﺰﺍﻧﺔ ﻭﺗﻌﻠﻴﻖ ﺷﻮﻛﺔ ﺑﻪ ﺑﺮﺳﻢ ﺍﻟﻜﻴﺰﺍﻥ
ﻳﻌﻠﻖ ﺑﻬﺎ ﻛﻴﺰﺍﻥ ﻧﻈﺎﻓﺎً ﻣﻤﻠﻮءﺓ ﻣﻦ ﻣﺎء ﺍﻟﺼﻬﺮﻳﺞ ﻳﺴﻘﻰ ﻣﻨﻬﺎ ]ﺭﻭﺳﺎ[ ﺍﻟﻤﺎﺭﺓ ﻭﻏﻴﺮﻫﻢ ﻓﻲ ﻛﻞ ﺷﻬﺮ ﻣﻦ
ﺷﻬﻮﺭ ﺍﻷﻫﻠﺔ ﻣﺎ ﺟﻤﻠﺘﻪ ﻣﻦ ﺍﻟﻔﻠﻮﺱ ﺍﻟﺠﺪﺩ ﻣﻌﺎﻣﻠﺔ ﻳﻮﻣﺌﺬ ﺑﺎﻟﻘﺎﻫﺮﺓ ﺍﻟﻤﺤﺮﻭﺳﺔ ﺛﻼﺛﻤﺎﺋﺔ ﺩﻡ ﺃﻭ ﻣﺎ
ﻳﻘﻮﻡ ﻣﻘﺎﻣﻬﺎ ﻣﻦ ﺍﻟﻨﻘﻮﺩ ﻭﻳﺼﺮﻑ ﻛﻞ ﺳﻨﺔ ﻣﻦ ﺍﻟﺴﻨﻴﻦ ﺍﻟﻌﺮﺑﻴﺔ ﻓﻲ ﺍﻳﺎﻡ ﺍﻟﻨﻴﻞ ﺍﻟﻤﺒﺎﺭﻙ
ﻣﻦ ﺭﻳﻊ ﺍﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﺛﻤﻦ ﺛﻼﺛﻤﺎﺋﺔ ﺭﺍﻭﻳﺔ ﻣﻤﻠﻮءﺓ ﻣﻦ ﺍﻟﻤﺎء ﺍﻟﻌﺬﺏ ﻭﺗﺼﺐ ﺑﻘﺎﻉ ﺍﻟﺼﻬﺮﻳﺞ ﺍﻟﻤﻘﺪﻡ
ﺫﻛﺮﺓ ﻣﻀﺎﻑ ﻟﻤﺎ ﻳﺼﺐ ﻓﻲ ﺍﻟﺼﻬﺮﻳﺞ ﺍﻟﻤﺬﻛﻮﺭ ﻣﻦ ﻭﻗﻒ ﺍﻟﺴﺖ ﻋﺎﺋﺸﺔ ﺯﻭﺟﺔ ﺍﻟﺴﻴﻔﻲ ﻗﻠﻤﻄﺎﻱ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺃﻋﻼﻩ
ﻭﻫﻮ ﻣﺎﺋﺘﺎ ﺭﺍﻭﻳﺔ ﻣﻤﻠﻮءﺓ ﻣﻦ ﺍﻟﻤﺎء ﻣﺠﻤﻠﻬﺎ ﻳﺼﺐ ﺑﺎﻟﺼﻬﺮﻳﺞ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﻛﻞ ﺳﻨﺔ ﻣﻦ ]ﺍﻟﻤﺎء[
ﺍﻟﻌﺬﺏ ﺧﻤﺴﻤﺎﺋﺔ ﺭﺍﻭﻳﺔ ﻣﻤﻠﺆﺓ ﻣﺎء ﻭﻫﻲ ﻣﻠﻲء ﺍﻟﺼﻬﺮﻳﺞ ﺍﻟﻤﺬﻛﻮﺭ ﻳﺴﺒﻞ ﺫﻟﻚ ﻓﻲ ﻃﻮﻝ ﻛﻞ ﺳﻨﺔ ﻭﻋﻨﺪ
ﺗﻔﺮﻳﻎ ﺍﻟﺼﻬﺮﻳﺞ ﺍﻟﻤﺬﻛﻮﺭ ﻣﻦ ﺍﻟﻤﺎء ﻳﻐﺴﻞ ﻭﻳﻨﻈﻒ ﻭﻳﺒﺨﺮ ﻭﻳﻤﻠﺆﻩ ﺍﻟﻨﺎﻇﺮ ﻋﻠﻰ ﺍﻟﺤﻜﻢ ﺍﻟﻤﺸﺮﻭﻉ ﺍﻋﻼﻩ
ﻳﺼﺮﻑ ﺫﻟﻚ ﻓﻲ ﻛﻞ ﺳﻨﺔ ﺛﻤﻦ ﺍﻟﻤﺜﻞ ﺣﺴﺒﻤﺎ ﻳﺮﺍﻩ ﺍﻟﻨﺎﻇﺮ ﻭﻳﺆﺩﻱ ﺇﻟﻴﻪ ﺍﺟﺘﻬﺎﺩﻩ ﻭﻳﺼﺮﻑ
ﻟﻤﻦ ﻳﻜﻮﻥ ﻓﺮﺍﺷﺎ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺍﻋﻼﻩ ﻋﻠﻰ ﺍﻥ ﻳﺘﻮﻟﻰ ﻛﻨﺲ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ]ﻭﺗﺰﻋﻴﻔﻬﺎ[ ﻭﻧﻔﺾ ﺣﺼﺮﻫﺎ
ﻭﻓﺮﺷﻬﺎ ﻭﺿﻢ ﺍﻟﺮﻳﺤﺎﻥ ﺍﻟﻤﺮﻣﻴﺔ ﻋﻠﻰ ﻗﺒﻮﺭ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﺭﻣﻴﺔ ﺧﺎﺭﺝ ﺍﻟﺘﺮﺑﺔ ﻭﺍﻥ ﻳﻘﻮﻡ ﺑﺈﺿﺎءﺓ
ﺍﻟﻤﺼﺎﺑﻴﺢ ﺍﻟﻤﺴﺘﻀﺎء ﺑﻬﺎ ﻭﻋﺪﺗﻬﺎ ﺃﺭﺑﻌﺔ ﺍﺣﺪﻫﺎ ﺑﻮﺍﺟﻬﺔ ﺍﻟﺒﺎﺏ ﺍﻟﺬﻱ ﺑﺎﻟﺸﺎﺭﻉ ﻭﺍﻵﺧﺮ
ﻳﺼﺪﺭ ﺍﻟﻤﺤﺮﺍﺏ ﺍﻟﺬﻱ ﺑﺎﻻﻳﻮﺍﻥ ﺍﻟﻘﺒﻠﻲ ﻭﺍﻟﺜﺎﻟﺚ ﺑﺂﺧﺮ ﺍﻟﻘﺒﻮ ﺍﻟﻜﺒﻴﺮ ﻭﺍﻟﺮﺍﺑﻊ ﻋﻠﻰ ﺿﺮﻳﺢ
ﺍﻟﻮﺍﻗﻒ ﻭﻳﺘﻮﻟﻰ ﻏﺴﻞ ﺍﻟﻘﻨﺎﺩﻳﻞ ﻭﺗﻨﻈﻴﻔﻬﺎ ﻭﺍﺷﻌﺎﻟﻬﺎ ﺑﺎﻟﻀﻮء ﻭﻃﻔﻴﻬﺎ ﻭﻳﻜﻮﻥ ﻣﻨﻬﻤﺎ ﻗﻨﺪﻳﻼﻥ
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf
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]ﺻﺒﺤﻴﺎﻥ[ ﺃﺣﺪﻫﻤﺎ ﺍﻟﺬﻱ ﺑﻮﺍﺟﻬﺔ ﺍﻟﺒﺎﺏ ﻭﺍﻵﺧﺮ ﺑﺎﻟﻤﺤﺮﺍﺏ ﺍﻟﻤﺬﻛﻮﺭ ﺃﻋﻼﻩ ﺑﺤﻴﺚ ﻳﻜﻮﻥ ﻓﺮﺍﺷﺎ
ﻭﻗﺎﺩﺍً ﻓﻲ ﻛﻞ ﺷﻬﺮ ﻣﻦ ﺷﻬﻮﺭ ﺍﻷﻫﻠﺔ ﻣﺎ ﺟﻤﻠﺘﻪ ﻣﻦ ﺍﻟﻔﻠﻮﺱ ﺍﻟﺠﺪﺩ ﻣﻌﺎﻣﻠﺔ ﺗﺎﺭﻳﺨﻪ ﺑﺎﻟﻘﺎﻫﺮﺓ ﺍﻟﻤﺤﺮﻭﺳﺔ
ﺧﻤﺴﻤﺎﺋﺔ ﺩﻡ ﻳﺼﺮﻑ ﻣﻨﻬﺎ ﺛﻤﻦ ﺯﻳﺖ ﺍﻟﻮﻗﻮﺩ ﻓﻲ ﻛﻞ ﻟﻴﻠﺔ ﺛﻼﺙ ﺃﻭﺍﻕ ﺑﺎﻟﻤﺼﺮﻱ ﻭ ﻳﺼﺮﻑ
ﻟﻤﺎﻳﺔ ﺃﻧﻔﺎﺭ ﻣﻦ ﺍﻷﻃﻔﺎﻝ ﺍﻟﺼﻐﺎﺭ ﻭﺍﻷﻳﺘﺎﻡ ﻭﺃﻭﻻﺩ ﺍﻟﻔﻘﺮﺍء ﺍﻟﻤﺤﺘﺎﺟﻴﻦ ﺍﻟﺬﻳﻦ ﻳﻘﺮﺭﻫﻢ ﺍﻟﻨﺎﻇﺮ ﺑﺎﻟﻤﻜﺘﺐ
ﺍﻟﻤﺬﻛﻮﺭ ﺃﻋﻼﻩ ﻟﺘﻌﻠﻴﻢ ﻗﺮﺍءﺓ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ ﻭﻟﻬﻢ ﻓﻘﻴﻪ ﺑﺮﺳﻢ ﺗﻌﻠﻴﻤﻬﻢ ﺍﻟﺨﻂ ﻭﻟﺘﻌﻠﻴﻢ ﻗﺮﺍﺋﺘﻬﻢ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ ][. . .
ﻋﻠﻰ ﺃﻥ ﻳﺤﻀﺮﻭﺍ ﻓﻲ ﻛﻞ ﻳﻮﻡ ﻣﻦ ﺑﻜﺮﺓ ﺍﻟﻨﻬﺎﺭ ﺇﻟﻰ ﺍﻟﻤﻜﺘﺐ ﺍﻟﻤﺬﻛﻮﺭ ﻟﻠﺘﻌﻠﻴﻢ ﻭﺍﻟﺘﺄﺩﻳﺐ ﻭﻳﺼﺮﻓﻬﻢ ﺍﻟﻔﻘﻴﻪ ﻋﺼﺮﻳﺘﻪ
ﺑﻌﺪ ﻗﺮﺍﺋﺘﻬﻢ ﻣﺠﺘﻤﻌﻴﻦ ﻣﺎ ﺗﻴﺴﺮ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ ﻭﻳﻬﺪﻭﻥ ﺛﻮﺍﺏ ﻗﺮﺍﺋﺘﻬﻢ ﻟﻠﻮﺍﻗﻒ ﻭﺫﺭﻳﺘﻪ ﻭﻭﺍﻟﺪﻳﻪ
ﻭﻣﻦ ﺣﻮﺗﻪ ﺍﻟﺘﺮﺑﺔ ﻣﻦ ﺃﻣﻮﺍﺕ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻳﺨﺘﻤﻮﻥ ﺩﻋﺎﺋﻬﻢ ﺑﺎﻟﺼﻼﺓ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺧﻼ ﻳﻮﻡ
ﺍﻟﺜﻼﺛﺎء ﻭﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ ﻭﺍﻳﺎﻡ ﺍﻻﻋﻴﺎﺩ ﻭﺍﻟﻤﻮﺍﺳﻢ ﻭﻟﺠﻤﻴﻌﻬﻢ ﻓﻲ ﻛﻞ ﺷﻬﺮ ﻣﻦ ﺷﻬﻮﺭ ﺍﻻﻫﻠﺔ ﺍﻟﻒ ﻭﺧﻤﺴﻤﺎﺋﺔ ﺩﺭﻫﻢ
ﻓﻠﻮﺳﺎً ﺟﺪﺩﺍً ﻣﻌﺎﻣﻠﺔ ﻳﻮﻣﺌﺬﺍ ﻭﻣﺎ ﻳﻘﻮﻡ ﻣﻘﺎﻣﻬﺎ ﻣﻦ ﺍﻟﻨﻘﻮﺩ ﻟﻜﻞ ﻧﻔﺮ ﻣﻨﻬﻢ ﻣﺎﺋﺔ ﻭﺧﻤﺴﻮﻥ ﺩﺭﻫﻤﺎ ﻣﻦ ﺍﻟﻔﻠﻮﺱ
ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻳﺼﺮﻑ ﻟﻠﻔﻘﻴﻪ ﺍﻟﻤﺬﻛﻮﺭ ﺍﻟﻤﺘﻮﻟﻲ ﻟﺘﺄﺩﻳﺒﻬﻢ ﻭﺗﻌﻠﻴﻤﻬﻢ ﻋﻠﻰ ﺍﻟﺤﻜﻢ ﺍﻟﻤﺸﺮﻭﻉ ﺃﻋﻼﻩ ﻓﻲ ﻛﻞ ﺷﻬﺮ ﻣﻦ
ﺷﻬﻮﺭ ﺍﻷﻫﻠﺔ ﺛﻼﺛﻤﺎﺋﺔ ﺩﻡ ﻓﻠﻮﺱ ﺟﺪﺩﺍّ ﻣﻌﺎﻣﻠﺔ ﺍﻟﻘﺎﻫﺮﺓ ﺍﻟﻤﺤﺮﻭﺳﺔ ﺃﻭ ﻣﺎ ﻳﻘﻮﻡ ﻣﻘﺎﻣﻬﺎ ﻣﻦ ﺍﻟﻨﻘﻮﺩ
ﻭﻳﺼﺮﻑ ﻟﻘﺎﺭﺋﻴﻦ ﻟﻜﺘﺎﺏ ﺍﷲ ﺍﻟﻌﺰﻳﺰ ﻋﻠﻰ ﺃﻥ ﻳﻘﺮﺁﻥ ﻣﺠﺘﻤﻌﺎﻥ ﻓﻲ ﻛﻞ ﻳﻮﻡ ﺑﻌﺪ
ﺻﻼﺓ ﺍﻟﺼﺒﺢ ﻋﻠﻰ ﺿﺮﻳﺢ ﺍﻟﻮﺍﻗﻒ ]ﻣﺠﻬﺮﺍً  [. . .ﻧﺼﻒ ﺣﺰﺏ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ ﻭﻳﻬﺪﻳﺎﻥ ﺛﻮﺍﺏ ﺫﻟﻚ
ﻟﻠﻨﺒﻲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺛﻢ ﻣﻦ ]ﺻﺤﻴﻔﺔ[ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺇﻟﻴﻪ ﻓﻴﻪ ﺛﻢ ﻟﻮﺍﻟﺪﻳﻪ ﻭﻟﺬﺭﻳﺘﻪ ﻭﻟﺠﻤﻴﻊ ﺍﻟﻤﺴﻠﻤﻴﻦ
ﻭﻣﻦ ﺣﻮﺗﻪ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻣﻦ ﺃﻣﻮﺍﺕ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻳﺨﺘﻤﺎﻥ ﺍﻟﻘﺮﺍءﺓ ﺑﺎﻟﺼﻼﺓ ﻋﻠﻰ ﺭﺳﻮﻝ ﺍﷲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ]ﻭﺳﻠﻢ[
ﻭﻳﺼﺮﻑ ﻟﻜﻞ ﻣﻨﻬﻤﺎ ﻓﻲ ﻛﻞ ﺷﻬﺮ ﻣﻦ ﺷﻬﻮﺭ ﺍﻷﻫﻠﺔ ﻣﺎﺋﺔ ﺩﻡ ﻭﺧﻤﺴﻮﻥ ﺩﺭﻫﻤﺎ ﻓﻠﻮﺳﺎً ﺃﻭ ﻣﺎ ﻳﻘﻮﻡ ﻣﻘﺎﻣﻬﺎ
ﻣﻦ ﺍﻟﻨﻘﻮﺩ ﻭﻳﺼﺮﻑ ﻟﻤﻦ ﻳﻜﻮﻥ ﺷﺎﻫﺪﺍ ﺑﺎﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﻭﺑﻌﻤﺎﺭﺗﻪ ﻭﺧﺎﺯﻥ ﻛﺘﺐ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺍﻟﺘﻲ
ﺟﻌﻠﻬﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺍﻟﻴﻪ ﺍﻋﻼﻩ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻓﻲ ﻛﻞ ﺷﻬﺮ ﻣﻦ ﺷﻬﻮﺭ ﺍﻷﻫﻠﺔ ﻣﺎ ﺣﻤﻠﺘﻪ ﻣﻦ ﺍﻟﻔﻠﻮﺱ ﺍﻟﺠﺪﺩ
ﻣﻌﺎﻣﻠﺔ ﻳﻮﻣﺌﺬ ﺑﺎﻟﻘﺎﻫﺮﺓ ﺍﻟﻤﺤﺮﻭﺳﺔ ﺍﺭﺑﻌﻤﺎﺋﺔ ﺩﻡ ﻣﻌﻠﻮﻡ ﺍﻟﺸﻬﺎﺩﺓ ﻣﺎﺋﺘﺎ ﺩﻡ ﻓﻠﻮﺳﺎً ﻭﻟﺨﺰﻥ ﺍﻟﻜﺘﺐ ﻣﺎﺋﺘﻲ
ﺩﻡ ﻓﻠﻮﺳﺎً ﻭﻗﺮﺭ ﻣﻮﻻﻧﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺴﻤﻰ ﻓﻴﻪ ﺑﻠﻐﺔ ﺍﷲ ﻣﺎ ﻳﺮﺗﺠﻴﻪ ﺍﻟﻔﻘﻴﺮ ﺍﻟﻰ ﺍﷲ ﺗﻌﺎﻟﻰ ﺯﻳﻦ ﺍﻟﺪﻳﻦ
ﻣﺤﻤﺪ ﺍﻟﻤﻐﺮﺑﻲ ﺍﻟﻤﺸﻬﻮﺭ ﺑﺎﻟﺠﻤﺎﻟﻲ ﻣﻮﻻﻧﺎ ﺍﻟﻤﻘﺮ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺍﻟﻴﻪ ﺃﻣﻄﺮ ﺍﷲ ]ﺳﺤﺎﺋﺐ[ ﻓﻀﻠﻪ ﻋﻠﻴﻪ ﻓﻴﻬﻤﺎ ﺛﻢ ﻣﻦ ﺑﻌﺪﻩ
ﻷﺧﻴﻪ ﺍﻟﻮﻟﺪ ﺍﻟﺴﻌﻴﺪ ﺍﻟﺮﻛﻦ ﺑﺪﺭ ﺍﻟﺪﻳﻦ ﺃﺑﻲ ﺍﻟﺒﺮﻛﺎﺕ ﻳﺴﺘﻘﻞ ﻛﻞ ﻣﻨﻬﻤﺎ ﺑﺎﻟﻮﻇﻴﻔﺘﻴﻦ ﺍﻟﻤﺬﻛﻮﺭﺗﻴﻦ ﻋﻨﺪ
ﺍﻳﻠﻮﻟﻬﻤﺎ ﺍﻟﻴﻪ ﻣﻀﺎﻑ ﻟﻤﺎ ﺑﻴﺪ ﻛﻞ ﻣﻨﻬﻤﺎ ﻣﻦ ﺍﻟﻮﻇﺎﺋﻒ ﻏﻴﺮ ﺫﻟﻚ ﺍﻟﺘﻲ ﺗﻘﺮﺭﻫﺎ ﻣﻮﻻﻧﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﻨﻮﻩ ﺑﺎﺳﻤﻪ
ﺍﻟﻜﺮﻳﻢ ﺍﻋﻼﻩ ﺿﺎﻋﻒ ﺍﷲ ﻋﻼﻩ ﻣﻦ ﺍﻟﻮﻇﺎﺋﻒ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻟﻴﺲ ﻷﺣﺪ ﻣﻦ ﺍﺭﺑﺎﺏ ﺍﻟﻮﻇﺎﺋﻒ ﻭﻻ ﻟﻤﺴﺘﺤﻘﻲ
ﺭﻳﻊ ﺍﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻷﻥ ﻳﺠﻤﻊ ﺑﻴﻦ ﻭﻇﻴﻔﺘﻴﻦ ﻓﺎﻛﺜﺮ ﺇﻻ ﻣﻦ ﻗﺮﺭﻩ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺴﻤﻰ ﻓﻴﻪ ﺑﻠﻐﺔ
ﺍﷲ ﻣﺎ ﻳﺮﺗﺠﻴﻪ ﻓﻲ ﺣﺎﻝ ﺣﻴﺎﺗﻪ ﻭﻟﻴﺲ ﻷﺣﺪ ﻣﻦ ﺍﻟﻨﻈﺎﺭ ﺍﻟﺠﻤﻊ ﺑﻴﺪ ﺃﺣﺪ ﻣﻦ ﺃﺭﺑﺎﺏ ﺍﻟﻮﻇﺎﺋﻒ ﺑﻴﻦ ﻭﻇﻴﻔﺘﻴﻦ ﻛﺎﺉ]ﻧﺎ ﻣﻦ[
ﻛﺎﻥ ﻭﻣﻦ ﺗﻮﻓﻲ ﻣﻦ ﻛﻞ ﻣﻦ ﺯﻳﻦ ﺍﻟﺪﻳﻦ ﺍﻟﻤﺴﻤﻰ ﺃﻋﻼﻩ ﻭﺃﺧﻴﻪ ﺑﺪﺭ ﺍﻟﺪﻳﻦ ﺃﺑﻲ ﺍﻟﺒﺮﻛﺎﺕ ﺍﻟﻤﺬﻛﻮﺭﻳﻦ ﺃﻋﻼﻩ ﻭﻛﺎﻥ ﻟﻪ ][. . .
ﻭﻟﺪ ﻓﺄﻛﺜﺮ ﺍﺳﺘﻘﺮ ﻓﻲ ﻭﻇﺎﺋﻒ ﻭﺍﻟﺪﻩ ﻓﻲ ﺷﻬﺎﺩﺓ ﻭﻏﻴﺮﻫﺎ ﻫﺬﺍ ﻓﻲ ]ﺣﻘﻬﻤﺎ[ ﺧﺎﺻﺔ ﻭﺃﻥ ﻟﻢ ﻳﻜﻦ ﻓﻴﻬﻢ ﺃﻫﻠﻴﺔ ]ﺍﺳﺘﻨﺎﺏ[ ﻋﻨﻬﻢ
ﻓﻴﻤﺎ ﺑﺄﻳﺪﻳﻬﻢ ﺑﺒﻌﺾ ﻣﻌﻠﻮﻣﻬﻢ ﺣﺴﺒﻤﺎ ﻳﺮﺍﻩ ﺍﻟﻨﺎﻇﺮ ﻭﻳﺆﺩﻱ ﻟﻪ ﺍﺟﺘﻬﺎﺩﻩ ﻭﻳﺼﺮﻑ ﺍﻟﻨﺎﻇﺮ ﻓﻲ ﻛﻞ ﺷﻬﺮ
ﻣﻦ ﺷﻬﻮﺭ ﺍﻷﻫﻠﺔ ﻣﺎﺋﺔ ﺩﻡ ﻓﻠﻮﺳﺎً ﺟﺪﺩ ﺃﻭ ﻣﺎ ﻳﻘﻮﻡ ﻣﻘﺎﻣﻬﺎ ﻣﻦ ﺍﻟﻨﻘﻮﺩ ﻳﺮﺳﻢ ﺁﻟﺔ ﺍﻟﺴﺒﻴﻞ ﻭﻣﺎ ﻳﺤﺘﺎﺝ ﺇﻟﻴﻪ
ﺍﻻﻳﻮﺍﻥ ﺍﻟﻘﺒﻠﻲ ﻭﺍﻟﺒﻮﺍﺑﺔ ﻣﻦ ﺣﺼﺮ ﻭﺁﻟﺔ ﻭﺯﺟﺎﺝ ﻭﻛﻴﺰﺍﻥ ﻳﺴﻘﻲ ﻣﻨﻬﺎ ﻭﻳﺮﺻﺪ ﺍﻟﻨﺎﻇﺮ ﻓﻲ ﻛﻞ ﺷﻬﺮ ﺗﺤﺖ ]ﻳﺪﻩ[
ﻣﻦ ﺭﻳﻊ ﺍﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﻣﻦ ﺍﻟﻔﻠﻮﺱ ﺍﻟﺠﺪﺩ ﻣﻌﺎﻣﻠﺔ ﻳﻮﻣﺌﺬ ﻣﺎﺋﺘﻲ ﺩﻡ ﺑﺮﺳﻢ ﻣﺎ ﻳﺘﻬﺪﻡ ﻣﻦ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ
ﻭﻣﻦ ﻣﻮﻗﻮﻓﻬﺎ ﻭﻣﺎ ﻳﺤﺘﺎﺝ ﺇﻟﻴﻪ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﺍﻷﺑﻨﻴﺔ ﺍﻟﻤﻮﻗﻮﻓﺔ ﻋﻠﻴﻬﺎ ﻣﻦ ﺗﺮﻣﻴﻢ ﻭﺇﺻﻼﺡ ﻓﺈﻥ ﺍﺳﺘﻐﻨﻲ ﻋﻨﻬﺎ
ﻭﺗﺤﺼﻞ ﻣﻨﻪ ﻣﺒﻠﻐﺎ ﻟﻪ ﺟﺮﻡ ﻳﺸﺘﺮﻱ ﺑﻪ ﻋﻘﺎﺭ ﻭﻳﻮﻗﻔﻪ ﺍﻟﻨﺎﻇﺮ ﻋﻠﻰ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻳﻜﻮﻥ ﺣﻜﻤﻪ ﺣﻜﻢ ﻫﺬﺍ ﺍﻟﻮﻗﻒ
ﻭﻳﺴﺘﻤﺮ ﺍﻟﻤﺮﺻﺪ ﻓﻲ ﻛﻞ ﺷﻬﺮ ﻋﻠﻰ ﺣﻜﻤﻪ ﻭﻣﻬﻤﺎ ﺍﺭﺻﺪ ﺑﻌﺪ ﺫﻟﻚ ﻣﻦ ﺍﻟﻤﺒﻠﻎ ﺍﻟﻤﻨﺒﻪ ﻋﻠﻴﻪ ﺇﺭﺻﺎﺩﻩ ﺃﻋﻼﻩ ﻳﺼﺮﻑ ]ﻓﻲ[
ﺍﻟﻌﻤﺎﺭﺓ ﺍﻟﻀﺮﻭﺭﻳﺔ ﻓﺈﺫﺍ ﺍﺳﺘﻐﻨﻰ ﻋﻨﻪ ﻭﺗﺤﺼﻞ ﻣﻨﻪ ﻣﺒﻠﻐﺎ ﻳﺸﺘﺮﻱ ﺑﻪ ﻋﻘﺎﺭ ﻛﻤﺎ ﺫﻛﺮ ﺃﻋﻼﻩ ﻳﺠﺮﻱ ﺍﻟﺤﺎﻝ ]ﻓﻴﻪ[
ﻛﺬﻟﻚ ﻭﻳﺼﺮﻑ ﻣﻦ ﺭﻳﻊ ﺍﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﻛﻞ ﺷﻬﺮ ﻣﻦ ﺷﻬﻮﺭ ﺍﻷﻫﻠﺔ ﻣﺎ ﺟﻤﻠﺘﻪ ﻣﻦ ﺍﻟﻔﻠﻮﺱ ] [. . .ﺧﻤﺴﻤﺎﺋﺔ ﺩﻡ
ﺃﻭ ﻣﺎ ﻳﻘﻮﻡ ﻣﻘﺎﻣﻬﺎ ﻣﻦ ﺍﻟﻨﻘﻮﺩ ﻟﻠﻨﺎﻇﺮ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻮﻗﻒ ﻣﻌﻠﻮﻡ ﻧﻈﺮﺓ ﻋﻠﻰ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻋﻠﻰ ﺃﻭﻗﺎﻓﻬﺎ ﻋﻠﻰ ﺃﻥ ﻳﺘﻮﻟﻰ
ﺍﺳﺘﻐﻼﻝ ﺍﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﺑﻮﺟﻮﻩ ﺍﻻﺳﺘﻐﻼﻻﺕ ﺍﻟﺸﺮﻋﻴﺔ ﻭﻳﺼﺮﻓﻬﺎ ﻋﻠﻰ ﻣﺴﺘﺤﻴﻘﻬﺎ ﻟﺮﻳﻊ ﺍﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﺃﻋﻼﻩ
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf
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ﻋﻠﻰ ﺍﻟﻮﺟﺔ ﺍﻟﻤﻘﺮ ﺍﻋﻼﻩ ﻭﻋﻠﻰ ﺍﻥ ﺍﻟﻨﺎﻇﺮ ﻋﻨﺪ ﺣﻀﻮﺭ ﺍﻟﻤﺎﻝ ﺍﻟﺨﺮﺍﺟﻲ ﻣﻦ ﺍﻟﺤﺼﺺ ﺍﻟﻤﻮﻗﻮﻓﺔ ﺍﻋﻼﻩ ﻋﻠﻰ ﺣﻜﻢ ﻻﻗﺴﺎﻁ ﻓﻌﻨﺪ ﺣﻀﻮﺭ
ﺍﻟﻘﺴﻂ ﺍﻷﻭﻝ ﻳﻀﻴﻔﻪ ﺇﻟﻰ ﻣﺎ ﺗﺤﺼﻞ ﻣﻦ ﺭﻳﻊ ]ﺍﻷﺑﻨﻴﺔ[ ﺍﻟﻤﻮﻗﻮﻓﺔ ﺃﻋﻼﻩ ﻭﻳﺼﺮﻑ ﻣﻨﻪ ﻣﻌﻠﻮﻡ ﺃﺭﺑﺎﺏ
ﺍﻟﻮﻇﺎﺋﻒ ﻭﺍﻟﺠﻮﺍﻣﻚ ﻭﺍﻟﻤﺴﺘﺤﻘﻴﻦ ﻋﻠﻰ ﺍﻟﺤﻜﻢ ﺍﻟﻤﻘﺮ ﺃﻋﻼﻩ ﻭﻣﺎ ﻋﻴﻦ ﻣﻦ ﺛﻤﻦ ﺍﻟﻤﺎء ﻭﺍﻵﻟﺔ ﻭﻏﻴﺮ ﺫﻟﻚ ﻛﻤﺎ ﺷﺮﺡ ﺃﻋﻼﻩ
ﻭﻣﻬﻤﺎ ﻓﻀﻞ ﻣﻦ ﺍﻟﻘﺴﻂ ﺍﻷﻭﻝ ﻭﻣﻦ ﺭﺑﻊ ﺑﻘﻴﺔ ﺍﻟﻤﻮﻗﻮﻑ ﻳﺮﺻﺪﻩ ﺗﺤﺖ ﻳﺪﻩ ﺑﺎﺷﻬﺎﺩ ﻋﻠﻴﻪ ﻣﺨﻠﺪ ﺑﺨﺰﺍﻧﺔ ﺍﻟﻜﺘﺐ ][. . .
ﺍﻟﻤﺬﻛﻮﺭﺓ ﺃﻋﻼﻩ ﻭﻋﻨﺪ ﺣﻀﻮﺭ ﺍﻟﻘﺴﻂ ﺍﻟﺜﺎﻧﻲ ﻳﻔﻌﻞ ﻛﻔﻌﻠﻪ ﺍﻷﻭﻝ ﻣﻦ ﺍﻹﺿﺎﻓﺔ ﻭﺍﻟﺼﺮﻑ ﻋﻠﻰ ﺍﻟﺤﻜﻢ ﺍﻟﻤﻘﺮ ﺃﻋﻼﻩ ] ﻣﻬﻤﺎ [
ﻓﻀﻞ ﻳﻀﻴﻔﻪ ﺇﻟﻰ ﺍﻟﻔﺎﺿﻞ ﺍﻟﺴﺎﺑﻖ ﺍﻟﻤﺮﺻﺪ ﺗﺤﺖ ﻳﺪﻩ ﻭﻳﺸﻬﺪ ﻋﻠﻰ ﻧﻔﺴﻪ ﻓﻲ ﺫﻟﻚ ﻭﻳﻔﻌﻞ ﻛﺬﻟﻚ ﻋﻨﺪ ﺣﻀﻮﺭ
ﺍﻟﻘﺴﻂ ﺍﻟﺜﺎﻟﺚ ﻭﺍﻟﻔﺎﺿﻞ ﻳﻀﻴﻔﻪ ﺍﻟﻰ ﻣﺎ ﺗﺤﺖ ﻳﺪﻩ ] [. . .ﻋﻤﺎ ﺗﺤﺼﻞ ﻣﻦ ﺍﻟﺸﺮﺍء ﻓﻲ ﺍﻷﺭﺍﺿﻲ ﺍﻟﻤﻮﻗﻮﻑ ][. . .
ﺍﻟﺤﺼﺔ ﺍﻟﻤﻌﻴﻨﺔ ﺃﻋﻼﻩ ﻭﺑﻌﻀﻬﺎ ﻓﻲ ﺍﻟﺴﻨﺔ ]ﺍﻟﻤﺴﺘﻘﺒﻠﺔ[ ﻳﻔﻌﻞ ﺫﻟﻚ ﻓﻲ ﻛﻞ ﺳﻨﺔ ﻓﺈﺫﺍ ﺣﺎﻧﺖ ﺃﻳﺎﻡ ﺍﻟﻨﻴﺮﻭﺯ ]ﻭﺭﻭﻳﺖ[
ﺃﺭﺽ ﺍﻟﻤﻮﻗﻮﻑ ﻭﺍﺳﺘﻐﻨﺖ ﺃﺭﺑﺎﺏ ﺍﺳﺘﺤﻘﺎﻕ ﺭﻳﻊ ﺍﻟﻤﺬﻛﻮﺭ ﺑﺎﻟﻮﻗﻒ ﻋﻦ ﺍﻟﻤﺒﻠﻎ ﺍﻟﻤﺮﺻﺪ ﻓﻲ ﺍﻟﺴﻨﺔ ]ﺍﻟﻤﺎﺿﻴﺔ[
ﻻﺳﺘﻴﻔﺎء ﻣﻌﺎﻟﻴﻤﻬﻢ ﻭﻣﺎ ﺷﺮﻃﻪ ﺍﻟﻮﺍﻗﻒ ﻣﻦ ﺍﻟﻤﺼﺎﺭﻑ ﻭﺍﻟﻤﺮﺻﺪ ﻋﻠﻰ ﺣﻜﻢ ﺷﺮﻃﻪ ﺍﻟﻤﻘﺮ ﺃﻋﻼﻩ ﻓﻴﺨﺘﺺ ﺑﺬﻟﻚ ﺍﻟﻮﺍﻗﻒ
ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺃﻋﻼﻩ ﺇﻥ ﻛﺎﻥ ﺣﻴﺎ ﻣﺘﻌﻪ ﺍﷲ ﺑﺎﻟﻌﻴﺶ ﺍﻟﻄﻴﺐ ﻋﻴﺸﺎً ﻫﻨﻴﺎ ﺛﻢ ﻷﻭﻻﺩﻩ ﻭﺫﺭﻳﺘﻪ ﻋﻠﻰ ﺍﻟﺤﻜﻢ ﺍﻟﻤﻘﺮ ﺃﻋﻼﻩ ﻋﻠﻰ ﺍﻟﻨﺺ
ﻭﺍﻟﺘﺮﺗﻴﺐ ﺍﻟﻤﺸﺮﻭﺡ ﺃﻋﻼﻩ ﻓﺈﻥ ﻣﺎﺕ ﻋﻦ ﻏﻴﺮ ﻭﻟﺪ ﻭﻻ ﻭﻟﺪ ﻭﻟﺪ ﻓﺮﻕ ﺍﻟﻨﺎﻇﺮ ﺍﻟﻔﺎﺋﺾ ﺍﻟﻤﺴﺘﻐﻨﻲ ﻋﻨﺔ
ﺛﻼﺛﺔ ﺃﺛﻼﺙ ﺛﻠﺚ ﻳﺪﻓﻌﻪ ﺍﻟﻨﺎﻇﺮ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻮﻗﻒ ﻟﻠﺴﻴﺪﺓ ﺍﻟﻤﺼﻮﻧﺔ ﺍﻟﻜﺒﺮﻯ ﺍﻟﻤﺤﺠﺒﺔ ﻋﺎﺋﺸﺔ ﺍﻟﻤﺪﻋﻮﺓ
ﺷﻘﺮﺍ ﺍﻟﻤﺮﺃﺓ ﺍﻟﻜﺎﻣﻞ ﺃﺧﺖ ﻣﻮﻻﻧﺎ ﺍﻟﻤﻘﺮ ﺍﻟﺠﻤﺎﻟﻲ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺴﻤﻰ ﻓﻴﻪ ﺿﺎﻋﻒ ﺍﷲ ﻣﻌﺎﻟﻴﻪ ﻷﺑﻴﻪ ﺗﺨﺘﺺ ﺑﻬﺎ ﺃﺑﺪﺍ
ﻣﺎﻋﺎﺷﺖ ﻭﺩﺍﺋﻤﺎ ﻣﺎ ﺑﻘﻴﺖ ﻭﺍﻟﺜﻠﺚ ﺍﻟﺜﺎﻧﻲ ﻳﺪﻓﻌﻪ ﻟﻠﺴﺖ ﺍﻟﻤﺼﻮﻧﺔ ﻋﺎﺋﺸﺔ ﺍﺑﻨﻪ ﺍﻷﻣﻴﺮﻱ
ﺍﻟﻜﺒﻴﺮﻯ ﺍﻟﺴﻴﻔﻲ ﺟﺎﻧﻲ ﺑﻚ ﺍﻟﺒﺸﻤﻘﺪﺍﺭ ﺟﻬﺔ ﺍﻟﺠﻨﺎﺏ ﺍﻟﻤﻘﺮ ﻗﻠﻤﻄﺎﻱ ﺍﻟﻤﻘﺪﻡ ﺫﻛﺮﻫﺎ ﺃﻋﻼ ﺍﷲ ﻗﺪﺭﻫﺎ
ﺗﺨﺘﺺ ﺑﻪ ﺃﺑﺪﺍ ﻣﺎ ﻋﺎﺷﺖ ﻭﺩﺍﺋﻤﺎ ﻣﺎ ﺑﻘﻴﺖ ﻭﺍﻟﺜﻠﺚ ﺍﻷﺧﻴﺮ ﻳﺪﻓﻌﻪ ﻟﻠﻔﻘﻴﺮ ﺇﻟﻰ ﺍﷲ ﺗﻌﺎﻟﻰ ]ﺯﻳﻦ ﺍﻟﺪﻳﻦ[
ﻣﺤﻤﺪ ﻭﻷﺧﻴﻪ ﺑﺪﺭ ﺍﻟﺪﻳﻦ ﻣﺤﻤﺪ ﺃﺑﻲ ﺍﻟﺒﺮﻛﺎﺕ ﺍﻟﻤﺴﻤﻴﻦ ﺃﻋﻼﻩ ﻭ ﻟﻌﺘﻘﺎء ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺑﺄﻋﺎﻟﻴﻪ ﺍﻟﻤﻮﺟﻮﺩﻳﻦ
ﺣﻴﻦ ﺫﺍﻙ ﺍﻟﺬﻛﻮﺭ ﻭﺍﻹﻧﺎﺙ ﻟﻜﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻢ ﺟﺮﻭﺍ ﺇﻻ ﺍﻟﻔﻘﻴﺮ ﺇﻟﻰ ﺍﷲ ﺗﻌﺎﻟﻰ ﺯﻳﻦ ﺍﻟﺪﻳﻦ ﻣﺤﻤﺪ ﻭﺃﺧﻴﻪ
ﺑﺪﺭ ﺍﻟﺪﻳﻦ ﻣﺤﻤﺪ ﺍﻟﻤﺴﻤﻴﻦ ﺃﻋﻼﻩ ﻓﺎﻥ ﻟﻜﻞ ﻣﻨﻬﻤﺎ ﺟﺮﻭﺍﻥ ﻭﻣﻦ ﺗﻮﻓﻰ ﻣﻨﻬﻢ ﺍﻧﺘﻘﻠﺖ ﺣﺼﺘﻪ ﻟﻮﻟﺪﻩ ﻭ ﻟﻮﻟﺪ ﻭﻟﺪﻩ ﻭﻧﺴﻠﻪ
ﻭﻋﻘﺒﻪ ﻭﻣﺘﻰ ﺍﻧﻘﺮﺿﺖ ﺫﺭﻳﺘﻪ ﻣﻨﻬﻢ ﺃﻭ ﻣﺎﺕ ﻋﻦ ﻏﻴﺮ ﻭﻟﺪ ﺍﻧﺘﻘﻞ ﻧﺼﻴﺒﻪ ﻟﻤﻦ ﺑﻘﻲ ﻣﻦ ﺫﺭﻳﻪ ﺍﻟﺰﻳﻨﻲ ﻣﺤﻤﺪ
ﻭﺍﻟﺒﺪﺭﻱ ﺑﺮﻛﺎﺕ ﻭﻋﺘﻘﺎء ﺍﻟﻮﺍﻗﻒ ﻭﺫﺭﻳﺘﻬﻢ ﺍﻟﻤﺬﻛﻮﺭﻳﻦ ﺃﻋﻼﻩ ﻓﺈﺫﺍ ﺍﻧﻘﺮﺿﻮﺍ ﺑﺄﺳﺮﻫﻢ ﻭﺃﺑﺎﺩﻫﻢ ﺍﻟﻤﻮﺕ
ﻋﻦ ﺁﺧﺮﻫﻢ ﺻﺮﻑ ﺍﻟﻨﺎﻇﺮ ﻣﺎ ﻛﺎﻥ ﻣﺼﺮﻭﻓﺎً ﻟﻤﻦ ﺫﻛﺮ ﺃﻋﻼﻩ ﻣﻦ ﺃﺧﺖ ﺍﻟﻮﺍﻗﻒ ﺍﻟﺴﺖ ﻋﺎﺋﺸﺔ ﻭﺍﻟﺴﺖ ﻋﺎﺋﺸﺔ
ﺟﻬﺔ ﺍﻟﺴﻴﻔﻲ ﻗﻠﻤﻄﺎﻱ ﻭﺍﻟﺰﻳﻨﻲ ﻣﺤﻤﺪ ﻭﺍﻟﺒﺪﺭﻱ ﺑﺮﻛﺎﺕ ﻭﺍﻟﻌﺘﻘﺎء ﻟﻌﺸﺮ ﺃﻧﻔﺎﺭ ﻣﻦ ﺃﻫﻞ ﺍﻟﺨﻴﺮ ﻭﺍﻟﺪﻳﻦ ] [. . .ﺻﻮﻓﻴﺔ
ﻳﺤﻀﺮﻭﻥ ﻓﻲ ﻛﻞ ﻳﻮﻡ ﻣﺠﺘﻤﻌﻴﻦ ﺑﺎﻳﻮﺍﻥ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺍﻋﻼﻩ ﺍﻟﻤﻘﺪﻡ ﺫﻛﺮﻩ ﺑﻌﺪ ﻃﻠﻮﻉ ﺍﻟﺸﻤﺲ ﻭﻟﻬﻢ
ﺷﻴﺦ ﻳﺠﻠﺲ ﻳﺼﺪﺭ ﺍﻹﻳﻮﺍﻥ ﺍﻟﻤﺬﻛﻮﺭ ﻭﻳﺠﺘﻤﻌﻮﻥ ﺣﻮﻟﻪ ﻭﻳﻘﺮءﻭﻥ ﻓﻲ ﻋﺸﺮﺓ ﺃﺟﺰﺍء ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ ﻟﻜﻞ ﻣﻨﻬﻢ
ﺟﺰءﺍً ﻭﻳﻨﻔﺮﺩ ﺷﻴﺨﻬﻢ ﺑﻤﺼﺤﻒ ﺷﺮﻳﻒ ﻳﻮﺿﻊ ﻋﻠﻰ ﻛﺮﺳﻲ ﺃﻣﺎﻣﻪ ﻳﻘﺪﻣﻪ ﻟﻪ ﺧﺎﺩﻡ ﻟﻠﻤﺼﺤﻒ ﺍﻟﺸﺮﻳﻒ ﻭﻫﻮ ﻣﻦ ﺟﻤﻠﺔ
ﺍﻟﻌﺸﺮﺓ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻣﻨﻬﻢ ﺍﺛﻨﺎﻥ ﻳﺨﺘﻤﺎﻥ ﺍﻟﻘﺮﺍءﺓ ﻋﻨﺪ ﻃﺒﻖ ﺷﻴﺨﻬﻢ ﺍﻟﻤﺼﺤﻒ ﺑﻘﺮﺍءﺓ ﺳﻮﺭﺓ ﺍﻹﺧﻼﺹ ﺛﻼﺙ
ﻭ]ﺍﻟﻤﻌﻮﺫﺗﻴﻦ[ ﻭﻓﺎﺗﺤﺔ ﺍﻟﻜﺘﺎﺏ ﻳﺠﻬﺮﺍﻥ ﺑﺎﻟﻘﺮﺍءﺓ ﻭﻳﺨﺘﺘﻤﻮﻥ ﻗﺮﺍﺋﺘﻬﻢ ﺑﺪﻋﺎء ﺍﻟﺪﺍﻋﻲ ﻣﻨﻬﻢ ﻭﻳﻬﺪﻱ ﺛﻮﺍﺏ
ﺍﻟﻘﺮﺍءﺓ ﻟﻠﻨﺒﻲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻭﻟﺬﺭﻳﺘﻪ ﻭﺁﻝ ﺑﻴﺘﻪ ﻭﺃﺻﺤﺎﺑﻪ ﺑﻤﻦ ﻓﻲ ﺻﺤﻴﻔﺔ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺃﻋﻼﻩ
ﻭﻟﻮﺍﻟﺪﻳﻪ ﻭﻟﺬﺭﻳﺘﻪ ﻭﻟﺴﻜﺎﻥ ﺍﻟﺘﺮﺑﺔ ﻣﻦ ﺍﻷﺣﻴﺎء ﻭﺍﻷﻣﻮﺍﺕ ﻭﻟﻠﻨﺎﻇﺮ ﻋﻠﻰ ﺍﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ﻭﻟﺠﻤﻴﻊ ﺍﻟﻤﺴﻠﻤﻴﻦ
ﻭﻳﻜﻮﻥ ﺃﺣﺪ ﺍﻟﻌﺸﺮ ﺻﻮﻓﻴﺔ ﻣﺎﺩﺣﺎً ﻟﺼﻔﺎﺕ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻓﻲ ﻛﻞ ﺷﻬﺮ ﻣﻦ ﺷﻬﻮﺭ ﺍﻷﻫﻠﺔ
ﻣﺎ ﺟﻤﻠﺘﻪ ﻣﻦ ﺍﻟﻔﻠﻮﺱ ﺍﻟﺠﺪﺩ ﻣﻌﺎﻣﻠﺔ ﻳﻮﻣﺌﺬ ﺑﺎﻟﻘﺎﻫﺮﺓ ﺍﻟﻤﺤﺮﻭﺳﺔ ﺃﻟﻒ ﺩﻡ ﻭﺧﻤﺴﻤﺎﺋﺔ ﻟﻜﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻢ ﻓﻲ
ﺍﻟﺸﻬﺮ ﻣﺎﺋﺔ ﺩﻡ ﻭﺧﻤﺴﻮﻥ ﺩﺭﻫﻤﺎ ﻓﻲ ﻛﻞ ﺷﻬﺮ ﺛﻼﺛﻤﺎﺋﺔ ﺩﻡ ﻓﻠﻮﺳﺎ ﺃﻭ ﻣﺎ ﻳﻘﻮﻡ ﻣﻘﺎﻣﻬﺎ ﻣﻦ ﺍﻟﻨﻘﻮﺩ
ﻭﻣﺎ ﻓﻀﻞ ﺑﻌﺪ ﺫﻟﻚ ﻳﺸﺘﺮﻱ ﺑﻪ ﺧﺒﺰ ﻗﺮﺻﺔ ﻭﻳﻔﺮﻕ ﺍﻟﻨﺎﻇﺮ ﺃﻭ ﻧﺎﺋﺒﻪ ﻋﻠﻰ ﺍﻟﺼﻮﻓﻴﺔ ﻭﺷﻴﺨﻬﻢ ﻭﺍﻟﻘﺎﺭﺋﻴﻦ
ﻭﺍﻷﻳﺘﺎﻡ ﻭﺍﻟﻔﻘﻴﻪ ﻭﺍﻟﺒﻮﺍﺏ ﻭﺍﻟﻤﻘﻴﻢ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﺍﻟﺸﺎﻫﺪ ﺣﺴﺒﻤﺎ ﻳﺮﺍﻩ ﺍﻟﻨﺎﻇﺮ ﺍﻟﻤﺬﻛﻮﺭ
ﻣﻦ ﺗﻔﻀﻴﻞ ﻭﺗﻔﺼﻴﻞ ﻋﻠﻰ ﻣﺎ ﻳﺆﺩﻱ ﺇﻟﻴﻪ ﺍﺟﺘﻬﺎﺩﻩ ﻳﺠﺮﻱ ﺍﻟﺤﺎﻝ ﻓﻲ ﺫﻟﻚ ﻛﺬﻟﻚ ﺃﺑﺪ ﺍﻵﺑﺪﻳﻦ ﻭﺩﻫﺮ ﺍﻟﺪﺍﻫﺮﻳﻦ
ﺣﺘﻲ ﻳﺮﺙ ﺍﷲ ﺟﻞ ﺟﻼﻟﻪ ﻭﺗﻘﺪﺳﺖ ﺃﺳﻤﺎﺅﻩ ﺍﻷﺭﺽ ﻭﻣﻦ ﻋﻠﻴﻬﺎ ﻭﻫﻮ ﺧﻴﺮ ﺍﻟﻮﺍﺭﺛﻴﻦ ﻓﺈﻥ ﺗﻌﺬﺭ
ﺍﻟﺼﺮﻑ ﻭﺍﻟﻌﻴﺎﺫ ﺑﺎﷲ ﺗﻌﺎﻟﻰ ﻟﻤﻦ ﻋﻦ ﻟﻪ ﺍﻟﺼﺮﻑ ﺃﻋﻼﻩ ﺑﻮﺟﻪ ﻣﻦ ﻭﺟﻮﻩ ﺍﻟﺘﻌﺬﺭﺍﺕ ﺍﻟﺸﺮﻋﻴﺔ ﺻﺮﻑ ﺍﻟﻨﺎﻇﺮ ﻋﻠﻰ ﺍﻟﻮﻗﻒ
ﺍﻟﻤﺬﻛﻮﺭ ﺫﻟﻚ ﻟﻠﻔﻘﺮﺍء ﻭﺍﻟﻤﺴﺎﻛﻴﻦ ﺃﻳﻨﻤﺎ ﻛﺎﻧﻮﺍ ﻭﺣﻴﺚ ﻣﺎ ﻭﺟﺪﻭﺍ ﻓﺎﻥ ﻋﺎﺩ ﺇﻣﻜﺎﻥ ﺍﻟﺼﺮﻑ
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf

12, NO. 1, 2008 171
455

460

465

470

475

480

485

490

MAMLŪK STUDIES REVIEW VOL.

ﺇﻟﻰ ﻣﺎ ﺗﻌﺬﺭ ﺍﻟﺼﺮﻑ ﺇﻟﻴﻪ ﺻﺮﻓﻪ ﺍﻟﻨﺎﻇﺮ ﺇﻟﻴﻪ ﻭﻗﺪﻣﻪ ﻋﻠﻰ ﻏﻴﺮﻩ ﻭﺷﺮﻁ ﺍﻟﻮﺍﻗﻒ
ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺃﺳﺒﻎ ﺍﷲ ﻧﻌﻤﺔ ﻋﻠﻴﻪ ﻓﻲ ﻭﻗﻔﺔ ﻫﺬﺍ ﺷﺮﻭﻃﺎً ﺃﻛﺪ ﻋﻠﻴﻬﺎ ﻭﺟﻌﻞ ﻣﺮﺟﻊ ﻭﻗﻔﺔ ﻫﺬﺍ
ﺇﻟﻴﻬﺎ ﻣﻨﻬﺎ ﺃﻥ ﻻ ﻳﺆﺟﺮ ﺍﻟﻤﻮﻗﻮﻑ ﻭﻻ ﺷﻰء ﻣﻨﻪ ﺇﻻ ﺳﻨﺔ ﻓﻤﺎ ﺩﻭﻧﻬﺎ ﺑﺄﺟﺮ ﺍﻟﻤﺜﻞ ﻓﻤﺎ ﻓﻮﻗﻬﺎ ﻭﻻ ﻳﺪﺧﻞ
ﻋﻘﺪ ﻋﻠﻰ ﻋﻘﺪ ﺣﺘﻰ ﻳﻨﻘﻀﻲ ﻣﺪﺓ ﺍﻟﻌﻘﺪ ﺍﻷﻭﻝ ﻭﻣﻨﻬﺎ ﺃﻥ ﻻ ﻳﺆﺟﺮ ﺷﻰء ﻣﻦ ﺍﻟﻤﻮﻗﻮﻑ ﻟﺴﻲء ﺍﻟﻤﻌﺎﻣﻠﺔ ﻭﻻ ﻣﻦ
ﻳﺨﺎﻑ ﻣﻦ ﺳﻄﻮﺗﻪ ﻭﺍﻥ ﻳﺴﻜﻦ ﺑﺎﻷﻣﺎﻛﻦ ﺍﻟﻤﻮﻗﻮﻓﺔ ﻣﻦ ﻫﻮ ﻣﺸﻬﻮﺭ ﺑﺎﻟﺨﻴﺮ ﻭﺍﻟﺪﻳﻦ ﻭﺣﺴﻦ ﺍﻟﻤﻌﺎﻣﻠﺔ
ﻭﻣﻨﻬﺎ ﺃﻥ ﻣﻦ ﺭﻏﺐ ﻋﻦ ﻭﻇﻴﻔﺔ ﻣﻦ ﺃﺭﺑﺎﺏ ﺍﻟﻮﻇﺎﺋﻒ ﺍﻟﻤﻘﺮﺭﻳﻦ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺃﻭ ﻧﺰﻝ ﻋﻨﻬﺎ
ﻟﻐﻴﺮﻩ ﺑﻮﺟﻪ ﻣﻦ ﺍﻟﻮﺟﻮﻩ ﻛﺎﻥ ﺣﻘﻪ ﺳﺎﻗﻄﺎ ﻣﻦ ﻭﻇﻴﻔﺘﻪ ]ﻗﺒﻞ[ ﺭﻏﺒﺘﻪ ﺃﻭ ﻧﺰﻭﻟﻪ ﻋﻨﻬﺎ ﻭﻻ ﺗﻌﻮﺩ ﺇﻟﻴﻪ
ﻭﻳﻘﺮﺭ ﺍﻟﻨﺎﻇﺮ ﻣﻦ ﻳﺨﺘﺎﺭﻩ ﻏﻴﺮﻩ ﻭﻣﻨﻬﺎ ﺃﻥ ﻻ ﻳﺠﻤﻊ ﺑﻴﻦ ﻭﻇﻴﻔﺘﻴﻦ ﺑﺎﻟﻮﻗﻒ ﺍﻟﻤﺬﻛﻮﺭ ]ﺑﺎﺳﻢ[
ﻭﺍﺣﺪ ﻭﺣﺪﺓ ﺇﻻ ﺍﻟﺰﻳﻨﻲ ﻣﺤﻤﺪ ﻭﺃﺧﻴﻪ ﺑﺪﺭ ﺍﻟﺪﻳﻦ ﻣﺤﻤﺪ ﺑﺮﻛﺎﺕ ﺍﻟﻤﺬﻛﻮﺭﻳﻦ ﺃﻋﻼﻩ ﻭﺫﺭﻳﺘﻬﻤﺎ ﺧﺎﺻﺔ ﻭﻣﻨﻬﺎ
ﺍﻧﻪ ﺷﺮﻁ ﺍﻟﺴﻜﻨﻰ ﻷﺭﺑﺎﺏ ﺍﻟﻮﻇﺎﺋﻒ ﺍﻟﻤﻘﺮﺭﻳﻦ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﺍﻟﻤﺴﺘﺤﻘﻴﻦ ﺑﻬﺎ ﺑﺎﻟﺨﻼﻭﻯ
ﻭﺍﻟﻄﺒﺎﻕ ﺍﻟﺘﻲ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺧﺎﺻﺔ ﺧﻼ ﺍﻟﻘﺎﻋﺔ ﻭﺍﻟﺮﻭﺍﻕ ﺍﻟﻠﺬﻳﻦ ﺑﻬﺎ ﻓﺈﻥ ﺣﻖ ﺍﻟﺴﻜﻨﻰ
ﻓﻴﻬﻤﺎ ﻟﻤﻦ ﻋﻦ ﻟﻪ ﺃﻋﻼﻩ ﻭﻣﻦ ﺃﺳﺘﻐﻨﻰ ﻋﻦ ﺍﻟﺴﻜﻨﻰ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻟﻢ ﻳﺴﻜﻦ ﺑﻬﺎ ﺳﻘﻂ ﺣﻘﻪ ﻣﻦ ﺍﻟﺴﻜﻨﻰ ﻭﻳﺴﻜﻦ ﺍﻟﻨﺎﻇﺮ
ﻓﻲ ﺫﻟﻚ ﻏﻴﺮﻩ ﻣﻤﻦ ﻳﻘﻴﻢ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻣﻦ ﺃﺭﺑﺎﺏ ﺍﻟﻮﻇﺎﺋﻒ ﻭﻣﻨﻬﺎ ﺃﻥ ﻣﻦ ﺍﻧﻘﻄﻊ ﻋﻦ ﻣﺒﺎﺷﺮﺓ ﻭﻇﻴﻔﺘﻪ
ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻗﺖ ﻣﻦ ﺍﻷﻭﻗﺎﺕ ﻣﻦ ﻏﻴﺮ ﻋﺬﺭ ﺷﺮﻋﻲ ﺃﺧﺮﺝ ﺍﻟﻨﺎﻇﺮ ﻭﻇﻴﻔﺘﻪ ﻟﻐﻴﺮﻩ ﻭﻣﻨﻬﺎ
ﺃﻥ ﺑﻮﺍﺏ ﺍﻟﺘﺮﺑﺔ ﻳﻘﻴﻢ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻳﺴﻜﻦ ﺑﻬﺎ ﻭﺍﻥ ﻻ ﻳﺨﺮﺝ ﺇﻻ ﻟﻀﺮﻭﺭﺓ ﻭﻳﻌﻮﺩ ﺑﺴﺮﻋﺔ
ﻭﺍﻥ ﺍﺧﺘﺎﺭ ﺍﻟﺒﻮﺍﺏ ﺍﻟﻤﺬﻛﻮﺭ ﻋﺪﻡ ﺍﻟﺴﻜﻨﻰ ﺑﺎﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺳﻘﻂ ﺣﻘﻪ ﻓﻲ ﻭﻇﻴﻔﺘﻪ ﻭﻻ ﺗﻌﻮﺩ ﺇﻟﻴﻪ
ﻭﻳﻘﺮﺭ ﺍﻟﻨﺎﻇﺮ ﻓﻴﻬﺎ ﻏﻴﺮﻩ ﻭﻣﻨﻬﺎ ﺃﻥ ﺍﻟﻔﻘﻴﻪ ﻻ ﻳﻨﻘﻄﻊ ﻣﻦ ﺗﻌﻠﻴﻤﻪ ﺍﻟﺼﻐﺎﺭ ﺇﻻ ﻳﻮﻡ ﺍﻟﺜﻼﺛﺎء ﻭﺍﻟﺠﻤﻌﺔ
ﻣﻦ ﻛﻞ ﺟﻤﻌﺔ ﺧﺎﺻﺔ ﻭﻣﻨﻬﺎ ﺃﻥ ﻻ ﻳﺴﺎﻣﺢ ﺃﺣﺪ ﻣﻦ ﺍﻟﺼﻮﻓﻴﺔ ﻭﺍﻟﻘﺎﺭﺋﻴﻦ ﻋﻦ ﺍﻟﺤﻀﻮﺭ ﻋﻦ ﻭﻇﻴﻔﺘﻪ
ﺍﻟﻤﻘﺮﺭ ﻓﻴﻬﺎ ﺇﻻ ﻟﻀﻌﻒ ﺃﻭ ﺳﻔﺮ ﻷﺩﺍء ﺍﻟﻔﺮﺽ ﺃﻭ ﻋﺬﺭ ﺷﺮﻋﻲ ﻭﻣﻦ ﺳﺎﻓﺮ ﺃﻭ ﺍﻧﻘﻄﻊ ﻣﻦ ﻏﻴﺮ ﻋﺬﺭ ]ﺃﺧﺮﺟﺖ [
ﻭﻇﻴﻔﺘﻪ ﻋﻨﻪ ﻭﻳﻘﺮﺭ ﺍﻟﻨﺎﻇﺮ ﻓﻴﻬﺎ ﻏﻴﺮﻩ ﻭﻣﻨﻬﺎ ﺃﻥ ﻻ ﻳﺤﺎﺑﻰ ﺍﻟﻨﺎﻇﺮ ﺃﺣﺪ ﻣﻦ ﻣﺴﺘﺤﻘﻲ ﺭﻳﻊ ﻫﺬﺍ
ﺍﻟﻮﻗﻒ ﻭﺍﻥ ﻓﻌﻞ ﺫﻟﻚ ﻛﺎﻥ ﺃﺛﻢ ﺍﻟﻤﺤﺎﺑﺎﺓ ﻋﻠﻴﻪ ﻳﻮﻡ ﻻ ﻳﻨﻔﻊ ﻣﺎﻝ ﻭﻻ ﺑﻨﻮﻥ ﺇﻻ ﻣﻦ ﺃﺗﻲ ﺍﷲ ﺑﻘﻠﺐ ﺳﻠﻴﻢ
ﻭﻣﻨﻬﺎ ﺃﻥ ﺟﻌﻞ ﺍﻟﻨﻈﺮ ﻋﻠﻰ ﻭﻗﻔﻪ ﻫﺬﺍ ﺍﻟﻤﻘﺮ ﺃﻋﻼﻩ ﻭﺍﻟﻮﻻﻳﺔ ﻋﻠﻴﻪ ﻟﻨﻔﺴﻪ ﺍﻟﻜﺮﻳﻤﺔ ﻣﺘﻌﺔ ﺍﷲ ﺑﺎﻟﺤﻴﺎﺓ
ﺍﻟﺴﻠﻴﻤﺔ ﻣﺪﺓ ﺣﻴﺎﺗﻪ ﺃﺣﻴﺎﻩ ﺍﷲ ﺣﻴﺎﺓ ﻃﻴﺒﺔ ﻭﺭﺯﻗﻪ ﺃﻃﻮﻝ ﺍﻷﻋﻤﺎﺭ ﻭﺣﺸﺮﻩ ﻓﻲ ﺯﻣﺮﺓ ﺍﻟﻨﺒﻲ ﺍﻟﻤﺨﺘﺎﺭ
ﻳﻨﻈﺮ ﻓﻲ ﺫﻟﻚ ﻛﻴﻒ ﺷﺎء ﻋﻠﻰ ﺍﻟﻮﺟﻪ ﺍﻟﺸﺮﻋﻲ ﺛﻢ ﻣﻦ ﺑﻌﺪﻩ ﻟﻸﺭﺷﺪ ﻓﺎﻷﺭﺷﺪ ﻣﻦ ﺫﺭﻳﺘﻪ ﻭﻋﻘﺒﻪ ﺛﻢ ﻣﻦ ﺑﻌﺪﻫﻢ ﻳﻜﻮﻥ
ﺍﻟﻨﻈﺮ ﻓﻲ ﺫﻟﻚ ﻟﻠﻤﺼﻮﻧﺔ ﺍﻟﺴﺖ ﻋﺎﺋﺸﺔ ﺇﺑﻨﺔ ﺍﻷﻣﻴﺮ ﺟﺎﻧﻲ ﺑﻚ ﺍﻟﺒﺸﻤﻘﺪﺍﺭ ﺟﻬﺔ ﺍﻟﺠﻨﺎﺏ ﺍﻟﺴﻴﻔﻲ ﻗﻠﻤﻄﺎﻱ ﺍﻹﺳﺤﺎﻗﻲ ]ﺍﻟﻤﺸﺎﺭ[
ﺍﻟﻴﻬﻤﺎ ﺃﻋﻼﻩ ﻣﻦ ﺑﻌﺪﻫﺎ ﻟﻸﺭﺷﺪ ﻓﺎﻷﺭﺷﺪ ﻣﻦ ﺫﺭﻳﺘﻬﻤﺎ ﻓﺈﺫﺍ ﺍﻧﻘﺮﺿﻮﺍ ﺃﻭ ﻣﺎﺗﺖ ﻋﻦ ﻏﻴﺮ ﺫﺭﻳﺔ ﻛﺎﻥ
ﺍﻟﻨﻈﺮ ﻋﻠﻰ ﺟﻤﻴﻊ ﻫﺬﺍ ﺍﻟﻮﻗﻒ ﻟﻠﺠﻨﺎﺏ ﺍﻟﻜﺮﻳﻤﻲ ﺍﻟﻌﺎﻟﻲ ﺍﻷﻣﻴﺮﻱ ﺍﻟﻜﺒﻴﺮﻱ ﺍﻟﺴﻴﻔﻲ ﻗﻠﻤﻄﺎﻱ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺃﻋﻼﻩ ﺃﻋﺰ ﺍﷲ ﺃﻧﺼﺎﺭﻩ
ﻭﺿﺎﻋﻒ ﺇﻗﺘﺪﺍﺭﻩ ﻭﻷﻭﻻﺩﻩ ﻭﺫﺭﻳﺘﻪ ﻣﻦ ﺑﻌﺪﻩ ﻣﻦ ﺍﻟﺴﺖ ﻋﺎﺋﺸﺔ ﺍﻟﻤﻘﺪﻡ ﺫﻛﺮﻫﺎ ﺃﻋﻼﻩ ﻓﺈﻥ ﻣﺎﺕ
ﻋﻦ ﻏﻴﺮ ﺫﺭﻳﻪ ﻛﺎﻥ ﺍﻟﻨﻈﺮ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻮﻗﻒ ﻷﺧﺖ ﻣﻮﻻﻧﺎ ﺍﻟﻤﻘﺮ ﺍﻟﻜﺮﻳﻤﻰ ﺍﻟﻌﺎﻟﻲ ﺍﻟﺠﻤﺎﻟﻲ ﺃﺩﺍﻡ ﺍﷲ ﻟﻪ ]ﺍﻟﻤﻌﺎﻟﻲ[
ﻭﻫﻮ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺃﻋﻼﻩ ﻫﻲ ﺍﻟﺴﺖ ﺍﻟﻤﺼﻮﻧﺔ ﺍﻟﻜﺒﺮﻯ ﺍﻟﻤﺪﻋﻮﺓ ﻋﺎﻳﺸﺔ ﺷﻘﺮﺍ ﺍﻟﻤﺴﻤﺎﺓ ﺃﻋﻼﻩ ﻣﺪﺓ ﺣﻴﺎﺗﻬﺎ
ﺛﻢ ﻣﻦ ﺑﻌﺪ ﻭﻓﺎﺗﻬﺎ ﻳﻜﻮﻥ ﺍﻟﻨﻈﺮ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻮﻗﻒ ﻟﻠﺴﺖ ﺍﻟﻤﺼﻮﻧﺔ ﺯﻳﻨﺐ ﺍﻟﻤﺮﺃﺓ ﺍﻟﻜﺎﻣﻞ ﺑﻨﺖ ﺍﻟﺠﻨﺎﺏ ﺍﻟﺸﺮﻓﻲ
ﺣﻤﺰﺓ ﺃﺧﻲ ﻣﻮﻻﻧﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﻟﻪ ﺃﻋﻼﻩ ﻭﻫﻲ ﺍﻟﻤﺴﻤﺎﺓ ﺃﻋﻼﻩ ﻭﻟﺬﺭﻳﺘﻬﺎ ﻓﺈﺫﺍ ﺍﻧﻘﺮﺿﻮﺍ ﺑﺄﺟﻤﻌﻬﻢ ﻛﺎﻥ ﺍﻟﻨﻈﺮ
ﻋﻠﻰ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻭﻋﻠﻰ ﺃﻭﻗﺎﻓﻬﺎ ﻟﻠﻔﻘﻴﺮ ﺇﻟﻰ ﺍﷲ ﺗﻌﺎﻟﻰ ﺯﻳﻦ ﺍﻟﺪﻳﻦ ﻣﺤﻤﺪ ﻭﻷﺧﻴﻪ ﺑﺪﺭ ﺍﻟﺪﻳﻦ ﻣﺤﻤﺪ ﺃﺑﻲ ﺍﻟﺒﺮﻛﺎﺕ
ﺍﻟﻤﺴﻤﻴﻦ ﺃﻋﻼﻩ ﻭﻟﺬﺭﻳﺘﻬﻤﺎ ﻣﻦ ﺑﻌﺪﻫﻤﺎ ﻓﺈﺫﺍ ﺍﻧﻘﺮﺿﻮﺍ ﺑﺄﺟﻤﻌﻬﻢ ﻛﺎﻥ ﺍﻟﻨﻈﺮ ﻋﻠﻰ ﺍﻟﺘﺮﺑﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻟﻤﻦ ﻳﻜﻮﻥ ﺩﻭﺍﺩﺍﺭﺍً
ﺛﺎﻧﻲ ﺑﺎﻟﺪﻳﺎﺭ ﺍﻟﻤﺼﺮﻳﺔ ﻓﺈﻥ ﺗﻌﺬﺭ ﻛﺎﻥ ﺍﻟﻨﻈﺮ ﻟﻤﻦ ﻳﻜﻮﻥ ﻛﺎﺗﺐ ﺍﻟﺴﺮ ﺍﻟﺸﺮﻳﻒ ﺑﺎﻟﺪﻳﺎﺭ ﺍﻟﻤﺼﺮﻳﺔ ﻓﺎﻥ ﺗﻌﺬﺭ
ﻛﺎﻥ ﺍﻟﻨﻈﺮ ﻋﻠﻰ ﺫﻟﻚ ﻟﻮﻟﻲ ﺍﻷﻣﺮ ﺍﻟﺸﺮﻋﻲ ﻳﻮﻡ ﺫﺍﻙ ﻳﻨﻈﺮ ﻓﻴﻪ ﺑﻨﻔﺴﻪ ﻭﻟﻤﻦ ﻳﺨﺘﺎﺭﻩ ﻭﻣﻨﻬﺎ ][. . .
ﺍﻟﻜﺮﻳﻤﻲ ﺍﻟﻌﺎﻟﻲ ﺍﻟﻤﻮﻟﻮﻱ ﺍﻷﻣﻴﺮﻱ ﺍﻟﻜﺒﻴﺮﻱ ﺍﻟﺠﻤﺎﻟﻲ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺴﻤﻰ ﺃﻋﻼﻩ ﺑﻠﻐﻪ ﺍﷲ ﻓﻲ ﺧﻴﺮ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻷﺧﺮﺓ ﻣﺮﺗﺠﺎﺓ
ﺟﻌﻞ ﻟﻨﻔﺴﻪ ﺍﻟﻜﺮﻳﻤﺔ ﺃﻥ ﻳﺰﻳﺪ ﻓﻲ ﻭﻗﻔﻪ ﻫﺬﺍ ﻣﺎ ﻳﺮﻯ ﺯﻳﺎﺩﺗﻪ ﻭﻳﻨﻘﺺ ﻣﻨﻪ ﻣﺎ ﻳﺮﻯ ﺗﺘﻨﻘﻴﺼﻪ ﻭﻳﺪﺧﻞ
ﻓﻲ ﻫﺬﺍ ﺍﻟﻮﻗﻒ ﻣﻦ ﺷﺎء ﻭﻳﺨﺮﺝ ﻣﻨﻪ ﻣﻦ ﺃﺭﺍﺩ ﻭﻳﺸﺘﺮﻁ ﻟﻨﻔﺴﻪ ﻣﻦ ﺍﻟﺸﺮﻃﺔ ﺍﻟﻤﺨﺎﻟﻔﺔ ﻟﺬﻟﻚ ﻣﺎ ﻳﺮﻯ ﺇﺷﺘﺮﺍﻃﻪ
ﻭﻳﻘﺮﺭ ﻓﻴﻪ ﻣﻦ ﺍﻟﻮﻇﺎﻳﻒ ﻣﺎ ﻳﺮﻱ ﺗﻘﺮﻳﺮﻩ ﻭﻳﺰﻳﺪ ﻣﻦ ﺍﻟﺰﻳﺎﺩﺍﺕ ﻣﺎ ﻳﺮﻱ ﺯﻳﺎﺩﺗﻪ ﻭﻳﻨﻘﺺ ﻣﻦ ﺍﻟﻤﻌﺎﻟﻴﻢ ﻣﺎ
Article: http://mamluk.uchicago.edu/MSR_XII-1_2008-Hamza-pp139-172.pdf
Full volume: http://mamluk.uchicago.edu/MamlukStudiesReview_XII-1_2008.pdf
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ﻳﺮﻯ ﺗﻨﻘﻴﺼﻪ ﻭﻳﺸﺘﺮﻁ ﻓﻲ ﺍﻟﺴﻜﻨﻰ ﻟﻤﻦ ﻳﺨﺘﺎﺭ ﻣﺎ ﻳﺮﻳﺪ ﻭﻳﺘﺼﺮﻑ ﻓﻲ ﻭﻗﻔﻪ ﻫﺬﺍ ﺑﺴﺎﻳﺮ ﻭﺟﻮﻩ ﺍﻟﺘﺼﺮﻓﺎﺕ ﺍﻟﺸﺮﻋﻴﺔ
ﻳﻔﻌﻞ ﺫﻟﻚ ﻛﻠﻤﺎ ﺑﺪﺍ ﻟﻪ ﻻ ﻳﺘﻘﻴﺪ ﺫﻟﻚ ﺑﻮﻗﺖ ﻭﻻ ﺑﺰﻣﺎﻥ ﻭﻻ ﺑﺤﻴﻦ ﻭﻻ ﺑﺄﻭﺍﻥ ﻭﺃﺻﻞ ﺍﻟﻮﻗﻒ
ﺍﻟﻤﺴﻄﺮ ﺃﻋﻼﻩ ﺑﺎﻗﻲ ﻋﻠﻰ ﺃﺻﻮﻟﻪ ﻟﻴﺲ ﻷﺣﺪ ﺑﻌﺪﻩ ﻓﻌﻞ ﺷﻰء ﻣﻦ ﺫﻟﻚ ﻭﻣﻨﻬﺎ ﺃﻥ ﺷﺮﻁ ﻟﻨﻔﺴﻪ ﺃﻥ ﻳﺴﻨﺪ
ﺍﻟﻨﻈﺮ ﻋﻠﻰ ﻭﻗﻔﻪ ﻫﺬﺍ ﻭﻳﻮﺻﻲ ﺑﻪ ﻭﻳﻔﻮﺿﻪ ﻟﻤﻦ ﺷﺎء ﻓﺈﻥ ﻣﺎﺕ ﻋﻦ ﻏﻴﺮ ﻭﺻﻴﺔ ﻭﻻ ﺇﺳﻨﺎﺩ ﻭﻻ ﺗﻔﻮﻳﺾ ﺃﻭ ﻭﺻﻰ
ﺑﺎﻟﻨﻈﺮ ﻋﻠﻰ ﺫﻟﻚ ﻭﺃﺳﻨﺪﻩ ﻭﻓﻮﺿﻪ ﻭﺗﻌﺬﺭ ﺍﻟﻨﻈﺮ ﻗﻲ ﺫﻟﻚ ﻟﻠﻤﻮﺻﻰ ﻟﻪ ﻭﺍﻟﻤﺴﻨﺪ ﺇﻟﻴﻪ ﻭﺍﻟﻤﻔﻮﺽ ﺑﻪ ]ﺑﻮﺟﻪ ﻣﻦ ﺍﻟﻮﺟﻮﻩ ﺃﻭ[
ﺑﺴﺒﺐ ﻣﻦ ﺍﻷﺳﺒﺎﺏ ﻛﺎﻥ ﺍﻟﻨﻈﺮ ﻓﻲ ﺫﻟﻚ ﻟﻤﻦ ﺷﺮﻁ ﻟﻪ ﺍﻟﻨﻈﺮ ﻛﻤﺎ ﺑﻴﻦ ﺍﻋﻼﻩ ﻳﺠﺮﻱ ﺍﻟﺤﺎﻝ ﻓﻲ ﺫﻟﻚ ]ﻛﺬﻟﻚ[
ﻭﺟﻮﺩﺍ ﻭﻋﺪﻣﺎ ﻭﺑﻌﺬﺭﺍ ﻭﺇﻣﻜﺎﻧﺎّ ﻭﻧﻈﺮﺍ ﻭﺍﺳﺘﺤﻘﺎﻗﺎ ﺇﻟﻰ ﺃﻥ ﻳﺮﺙ ﺍﷲ ]ﺗﻌﺎﻟﻰ ﺟﻞ ﺟﻼﻟﻪ ﻭﺗﻘﺪﺳﺖ ﺃﺳﻤﺎﺅﻩ[ ﺍﻷﺭﺽ ﻭﻣﻦ
ﻋﻠﻴﻬﺎ ﻭﻫﻮ ]ﺧﻴﺮ[ ﺍﻟﻮﺍﺭﺛﻴﻦ
ﻓﻘﺪ ﺗﻢ ﻫﺬﺍ ﺍﻟﻮﻗﻒ ﻭﻟﺰﻡ ﻭ ﻧﻔﺬ ﺣﻜﻤﻪ ﻭﺃﺑﺮﻡ ﻭﺻﺎﺭ ﻭﻗﻔﺎ ﺻﺤﻴﺤﺎ
ﺷﺮﻋﻴﺎ ﻣﺤﺮﻣﺎ ﺑﺤﺮﻣﺎﺕ ﺍﷲ ﺍﻷﻛﻴﺪﺓ ﻣﺪﻓﻮﻋﺎً ﻋﻨﻪ ﺑﻘﻮﺓ ﺍﷲ ﺍﻟﺸﺪﻳﺪﺓ ﻓﻼ ﻳﺤﻞ ]ﻷﺣﺪ ﻳﺆﻣﻦ[
ﺑﺎﷲ ﺗﻌﺎﻟﻰ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ ﻣﻦ ﺃﻣﻴﺮ ﻭﻣﺄﻣﻮﺭ ]ﻭ[ﺃﻣﺮ ﺃﻥ ﻳﻐﻴﺮ ﻫﺬﺍ ﺍﻟﻮﻗﻒ ﻭﻻ ﺷﻴﺌﺎ ﻣﻨﻪ ﻭﻻ ﻳﺴﻌﻰ
ﻓﻲ ﺇﺑﻄﺎﻟﻪ ﻭﻻ ﻓﻲ ﺇﺑﻄﺎﻝ ﺷﻲ ﻣﻨﻪ ﻓﻤﻦ ﻓﻌﻞ ﺫﻟﻚ ﺃﻭ ﺷﻴﺌﺎّ ﻣﻨﻪ ﻓﺎﷲ ﺗﻌﺎﻟﻰ ﻃﻠﻴﺒﻪ ﻭﺣﺴﻴﺒﻪ
ﻭﻣﺠﺎﺯﻳﻪ ﺑﻌﻤﻠﻪ ﻭﻣﺆﺍﺧﺬﺓ ﺑﻔﻌﻠﻪ ﻳﻮﻡ ﺍﻟﺘﻨﺎﺩ ﻳﻮﻡ ﻋﻄﺶ ﺍﻷﻛﺒﺎﺩ ﻳﻮﻡ ﻳﻜﻮﻥ ﺍﷲ ﺗﻌﺎﻟﻰ ﻫﻮ ]ﺍﻟﺤﺎﻛﻢ[
ﺑﻴﻦ ﺍﻟﻌﺒﺎﺩ ﻳﻮﻡ ﻳﻘﻮﻡ ﺍﻹﺷﻬﺎﺩ ﻳﻮﻡ ﻻ ﻳﻨﻔﻊ ﺍﻟﻈﺎﻟﻤﻴﻦ ﻣﻌﺬﺭﺗﻬﻢ ﻭﻟﻬﻢ ﺍﻟﻠﻌﻨﺔ ﻭﻟﻬﻢ ﺳﻮء ﺍﻟﺪﺍﺭ ﻭﻣﻦ
ﺃﻋﺎﻥ ﻋﻠﻰ ﺛﺒﻮﺗﺔ ]ﻭﺑﻌﺪ  [. . .ﻭﺗﻘﺮﻳﺮﻩ ﻓﻲ ﺃﻳﺪﻱ ﻣﺴﺘﺤﻘﻴﻪ ﺑﺮﺩ ﺍﷲ ﺗﻌﺎﻟﻰ
ﻣﻀﺠﻌﻪ ﻭﺟﻌﻞ ﺇﻟﻰ ﺩﺍﺭ ﺍﻟﺴﻼﻣﺔ ﻣﺂﺑﻪ ﻭﻣﺮﺟﻌﻪ ﻭﻟﻘﻨﻪ ﺣﺠﺘﻪ ﻭﻛﻔﺮ ﻋﻨﻪ ﺫﻧﻮﺑﻪ
ﻭﺧﻄﻴﺌﺘﻪ ﻭﺿﺎﻋﻒ ﺑﺮﻩ ﻭﺣﺴﻨﺎﺗﻪ ﻭﻣﺤﻲ ﻋﻨﻪ ﺳﻴﺌﺎﺗﻪ ﻭﺟﻌﻠﻪ ﻣﻦ ﺍﻵﻣﻨﻴﻦ ﺍﻟﻔﺮﺣﻴﻦ ﺍﻟﻤﺴﺘﺒﺸﺮﻳﻦ
ﺍﻟﺬﻳﻦ ﻻ ﺧﻮﻑ ﻋﻠﻴﻬﻢ ﻭﻻ ﻫﻢ ﻳﺤﺰﻧﻮﻥ ﻓﻤﻦ ﺑﺪﻟﻪ ﺑﻌﺪ ﻣﺎ ﺳﻤﻌﻪ ﻓﺈﻧﻤﺎ ﺇﺛﻤﻪ ﻋﻠﻰ ﺍﻟﺬﻳﻦ ﻳﺒﺪﻟﻮﻧﻪ
ﺇﻥ ﺍﷲ ﺳﻤﻴﻊ ﻋﻠﻴﻢ ﻭﺭﻓﻊ ﻣﻮﻻﻧﺎ ﺍﻟﻮﺍﻗﻒ ﺍﻟﻤﺸﺎﺭ ﺇﻟﻴﻪ ﺃﻋﻼﻩ ﺃﺩﺍﻡ ﺍﷲ ﻋﺰﻩ ]ﻭﻧﺠﺎﻩ[
ﻭﺗﻘﺒﻞ ﻣﻨﻪ ﻋﻤﻠﻪ ﻭﺍﺣﺴﻦ ﻟﻪ ﻋﻦ ﺟﻤﻴﻊ ﺍﻟﻤﻮﻗﻮﻑ ﺍﻋﻼﻩ ﻳﺪ ﻣﻠﻜﻪ ﻭﻭﺿﻊ ﻋﻠﻰ ﺫﻟﻚ ][. . .
ﻭﺍﺷﻬﺪ ﻋﻠﻴﻪ ﺷﻬﻮﺩﻩ ﺍﻟﻌﺎﺭﻓﻮﻥ ﺑﻪ ﺍﻧﻪ ﻋﺎﺭﻑ ﺑﻤﺎ ﻭﻗﻔﻪ ﺍﻋﻼﻩ ﺍﻟﻤﻌﺮﻓﺔ ﺍﻟﺸﺮﻋﻴﺔ ]ﺍﻟﻨﺎﻓﻴﺔ ﻟﻠﺠﻬﺎﻟﺔ[
ﻭﻭﻗﻊ ﺍﻻﺷﻬﺎﺩ ﻋﻠﻴﻪ ﺑﺬﻟﻚ ﻭﺑﺎﻟﺘﻮﻛﺪ ﻓﻰ ﺛﺒﻮﺗﻪ ﻭﺍﻟﺪﻋﻮﻯ ﺑﻪ ﻭﻃﻠﺐ ﺍﻟﺤﻜﻢ ﺑﻪ ﻓﻰ ﺳﺆﺍﻝ ﺍﻻﺷﻬﺎﺩ ][. . .
ﺍﻟﺪﺍﻓﻊ ﻭﻧﻔﻴﻪ ﺍﻟﺘﻮﻛﻴﻞ ﺍﻟﺸﺮﻋﻲ ﻓﻲ ﺭﺍﺑﻊ ﻋﺸﺮ ﺷﻌﺒﺎﻥ ﺍﻟﻤﻜﺮﻡ ﻣﻦ ﺷﻬﻮﺭ ﺳﻨﺔ ﺳﺒﻌﻴﻦ ﻭﺛﻤﺎﻥ ﻣﺎﻳﺔ
ﻓﻴﻪ ﻣﺼﻠﺢ ﻋﻠﻰ ﻛﺸﻂ ﻋﻠﻰ ﺳﻮﺍﺩ ] [. . .ﻳﺪﺧﻞ ] [. . .ﻣﻠﻜﻪ ﻣﻨﻬﺎ ﻣﻦ ]ﺭﻳﻌﻪ[ ﻋﻠﻰ ]ﻟﻜﻞ[ ﻣﻠﻤﻊ ﻭﻣﺼﻠﺢ ﻋﻠﻰ ﻏﻴﺮ ﻛﺸﻂ
ﺑﻌﻀﻬﺎ ﺑﺎﻟﻄﻮﺏ ﻭﻓﻴﻪ ﻣﻠﺤﻖ ]ﺗﻌﺎﻟﻰ[ ﺍﻧﺸﺄﻩ ﻭﻋﻤﺮﻩ ﻣﻦ ﻣﺎﻟﻪ ﻭﺻﻠﺖ ﺣﺎﻟﻪ ﺇﻟﻰ ﺍﻟﺮﺿﺎ ﻭﻋﻠﻰ ﺍﻟﺼﻔﺔ ﺍﻵﺗﻰ ﺫﻛﺮﻫﺎ ﻭﻫﻮ ﺟﻤﻴﻊ
ﺗﺮﻣﺎﻝ ]ﺗﻌﺎﻟﻰ[ ﺟﻞ ﺟﻼﻟﻪ ﻭﺗﻘﺪ ﺳﺖ ﺍﺳﻤﺎﺅ ]ﻛﺎﻥ[ ﺍﷲ ﺻﺤﺢ ] [. . .ﻓﻲ ﻣﻮﺿﻌﻪ ﻭﺍﻟﺤﻤﺪ ﷲ ]ﻭﺣﺪﻩ[ ﻭﺻﻠﻮﺍﺗﻪ
ﻭﺳﻼﻣﻪ ﻋﻠﻰ ﺍﺷﺮﻑ ﺍﻟﺨﻠﻖ ﺳﻴﺪﻧﺎ ﻣﺤﻤﺪ ﻭﺁﻟﻪ ﻭﺻﺤﺒﻪ ﻭﺍﻟﺘﺎﺑﻌﻴﻦ
]ﺍﺳﻤﺎء ﻭﺍﻣﻀﺎءﺍﺕ[
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